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Conference betwiæt Mr. Chillingworth and Mr. Lewgar, 
Whether the Roman Church be the Catholick Church, and 


I. 


II. A Diſcourſe againſt the Infallibility of the Roman Church, with 


an Anſwer to all thoſe Texts of Scripture that are alleged to prove it, 


p' 12 


III. 4 Conference concerning the Infallibility of the Roman Church ; 
proving that the preſent Church of Rome either errs in her worſhip- 


ping the Bleſſed Virgin ; or that the Ancient Church did err in con- 


demning the Collyridians as Hereticks. = p. 19 


IV. An Argument, drawn from the communicating of In fants, as without 
which they could not be ſaved, againſt the Church's Infallibility. 31 


V. An Argument againſt Infallibility, drawn from the Doctrine of the 
M.illenaries. 0 . 1 
VI. A Letter relating to the ſame Subject. e p-· 40 
VII. An Argument againſt the Roman Church's Infallibility, taken from 
the Contradictions in their Doctrins of Tranſubſtantiation. p. 41 


VIII. An Account of what moved the Author to turn Papiſt, with his Con- 


futation of the Arguments that perſuaded him thereto. p. 42 
IX. 4 Diſcourſe concerning Tradition. 1 
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all out of her Communion Hereticks or Schiſmaticks, 1. 
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deciding them. But the Church of Rome at that time hadthe Authority of deciding 


„ B ETWIXT 
Mr. CHILLINGV ORT H, 
— N 


H E Church of Rome ( taken diffuſively for all Chriſtians communi - 
cating with the Biſnop of Rome) was the Judge of Controverſies at 
that time, when the Church of England made an Alteration in her 


8 Tenents. | 
Afrgu. She was the Judge of Controverſies at that time, which had an Authority of 


them. Ergo. - 5 
Anſw. A limited Authority to decide Controverſies according to the Rule of Scri- 
pture and Univerſal Tradition, and to oblige her own Members (ſo long as ſhe evi- 
dently contradicted not that Rule) to Obedience, I grant ſhe had: but an unlimited, 
an infallible Authority, or ſuch as could not but proceed according to that Rule, and 
ſuch as ſhould bind all the Churches in the World to Obedience, (as the Greek 
Church) I fay ſhe had not. | | 1 5 
Queſt. When your Church hath decided a Controverſie, I deſire to know whether 


any particular Church or Perſon hath Authority to-re-examine her Deciſion, whether 
ſhe hath obſerved her Rule or no; and free himſelf from the Obedience of it, by his 


or her particular Judgment ? I 
Anſw. If you underſtand by your Church, the Church Catholick, probably I ſhould 


anſwer no; but if you underſtand by your Church, that only which is in Subordina- 
tion to the See of Rome, or if you underſtand a Council of this Church, I anſwer, yea. 
Argu. That was the Catholick Church, which did abide in the Root of Apoſtolick 
Unity: But the Church of Rome at that time was the only Church that did abide in 
the Root of Apoſtolick Unity. Ergo. | 
Qweſt. What mean you by Apoſtolick Unity ? MN SIE ol 
Anſw. I mean the Unity of that Fellowſhip wherein the Apoſtles Lived and Died. 
Oueſt, Wherein was this Unity? TD Y 2 242 
Anſw. Herein it conſiſted, that they all profeſſed one Faith, obeyed one Supream 


Tribunal, and communicated together in the ſame Prayers and Sacraments. 


Solut. Then the Church of Rome continued not in the Apoſtolick Unity; for it 
continued not in the ſame Faith, wherein the Apoſtles Lived and Died: For though 
it retained ſo much ( in my Judgment) as was eſſential to the being of a Church, yet 
it degenerated from the Church of the Apoſtles Times, in many things which were 
very profitable; as in Latin Service, and Communion in One Kind.  _ 

Argu. Some Church did continue in the ſame Faith wherein the Apoſtles Lived and 
Died: But there was no Church at that time which did continue in che . Apoſtles 
Faith, beſides the Roman Church. Ergo. 3 . 5, 3 

Anſw. That ſome Church did continue in the Apoſtles Faith in all things neceſſary, 
I grant it; that any did continue in the Integrity of it, and in a perfect Conformity 


with it in all thi edient and profitable, I deny it. 
it in all things expedient and profitable, ny 1 5 Qui. 
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AQueſt. Is it not neceſſary to a Church's continuing in the Apoſtles Faith, that ſhe 
continue in a perfect conformity with it, in all things expedient and profitable? 

Ano. A perfect conformity in all things, is neceſſary to a perfect continuance in 
the Apoſtles Faith; but to an imperfect continuance, an imperfect conformity is ſuffi- 
cient: and ſuch, 1 grant, the Roman Church had. 

0 . Is not a perfect continuance in the Apoſtles Faith, neceſſary to a Church's 
continuance in the Apoſtolick Unity? 1 . B 
_ Anſw. It is neceſſary to a perfect continuance in Apoſtolick Unity. 
Aru. There was ſome one company of Chriftians at the time of Luthers rifing, 
which was the Catholick Church: But there was no other company at that time, be. 
ſides the Roman : Ergo, the Roman at that time was the Catholick Church, 0 
Anſw. There was no one company of Chriſtians, which in oppoſition to , and 
excluſion of all other companies of Chriſtians, was the Carholick Church, _ | 
Argu. H the Catholick Church be ſome one company of Chriſtians in oppoſition to 
and excluſion of all other companies, then if there was ſome one company, ſhe was 
one in oppoſition to, and excluſion of all other companies: But the Catholick Church 
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is one company of Chriſtians in oppoſition to and excluſion of, &c. Ergo, There 


was then ſome one company which was the Catholick Church, in oppoſition to, and 
excluſion of all other companies. 8 ä 
The Minor proved by the Teſtimonies of the Fathers, both Greek and Latin, teſtify- 


ing, that they underſtood the Church to be one in the ſenſe alleged. 


1. If this Unity, which cannot be ſeparated at all or divided, is alſo among Here 


ticks, what contend we farther? Why call we them Hereticks? S. Cypr. Epift. 75. - 
2. But it there be but one Flock, how can he be accounted of the Flack, which 
is not within the number of it? Id. ibid. 1 5 


* - 


3. When Parmenian commends one Church, he condemns all the reſt ; for beſides 


one, which is the true Catbolick, other Churches are eſteemed to be among Hereticks, 
but are not. S. Optat. lil. x. „ | . 

4. The Church therefore is but one, this cannot be among all Hereticks and 
Schiſmaticks. Lid. | | = 


5. You ſay you offer for the Church, which is one ; this very thing is part of a lye 


to call it one, which you have divided into two. 1. ibid. | 
6. The Church is ove, which cannot be amongſt us and amongſt you; it remains 
then, that it be in one only place. I. ibid. : SY ö 
7. Although there be many Hereſies of Chriſtians, and that all would be called 
Catholicks, yet there is always one Church, &. S. Aug. de util. credend. c. 7. 
8. The Queſtion between us is, Where the Church is, whether with us or with 
them, for ſhe is but on? 14. de unitat. c. 2. . \ 
9. The Proofs of the Catholick prevailed, whereby they evicted the Body of Chriſt 


to be with them, and by conſequence not to be with the, Danatiſts; for it is manifeſt. 


that ſhe is O alone. 1d. Collat. Carthag. lib. 3. | | 

10. In illud Cantic. 6, 7. There are ſixty Queens, and eighty Concubines , and Damoſels 
without number; but my Dove à one, &c. He ſaid not, My. Queens are ſixty, and my Con- 
cubines, & c. but he ſaid, My Dove # but one; becauſe all the Sects of 1 7 078 and 
Hereſies of Chriſtians, are none of his; his is but one, to wit, the Catholic Church, &c. 
S. Epiphan. in fine Panar. | 5 

11, Aman may not call the Conventicles of Hereticks (I mean Marcionites, Mani- 
chees, and the reſt ) Churches; therefore the Tradition appoints you to ſay , I believe 


one Holy Catholick. Church, &c. S. Cyrill. Catech. 18. 


And theſe Teſtimonies, I think, are ſufficient to ſhew the Judgment of the Aucient 


Church, that this Title of the Church ona, is directly and properly excluſive to all com- 


panies beſides one; to wit, that where there are diverſe Profeſſions of Faith, or 


diverſe Communions, there is but one of theſe, which can be the Catholicł Church. Upon 
this ground I deſire ſome company of Chriſtians to be named, profeſſing a diverſe Faith, 
and holding a diverſe Communion from the Roman, which was the . Carholick 
Church at the time of Luthers riſing; And if no other in this ſenſe can be named, 
then was ſhe the Catboliek Church at that time, and therefore her Judgment to be 
r__ in, and her Communion to be embraced , upon Peril of Schiſm and 
erelie. | | 


Mr. CB. 


„ 


. hd 


FA EPR. HEAT 


ata, 


as a> frowned conn A£OAA Sad 


# 


hillingworth and Mr. L 
Mr. Chillingworth's Anſwer. 


* * yy 
- * * ; 
FR . 7 


— 4 3 3 CO Inns "I " So. C Yo I eee 


ewgar. 


2 PPS dy F 
5 4 2 N AS. „ 2 


* 
” | - 4 
A 
] 0 


. 


Upon the ſame ground, if you pleaſed, you might deſire a Proteſtant to name 
ſome Company of Chriſtians, protefling a diverſe Faith, and holding a diverſe Com- 
munion from the Greek Church, which was the Catholick Church at the time of 
Luther's riſing ; and ſeeing he. could name no other in this ſenſe , concludes that the 
Greek Church was the Catholick Church at that time. Upon the very ſame grounds 
you might have concluded for the Church of the Abyſſnes, or Armenians, or any 
other Society of Chriſtians extant before Luther's time. And ſeeing this is ſo, thus 
I argue againſt your ground. V 1 
I. That ground which concludes indifferently for both parts of a Contradiction, muſt 
needs be falſe and deceitful , and conclude for neither part: But this ground con- 
cludes indifferently for both parts of a Contradidtion ; viz. That the Greek Church is 
the Catholick. Church, and not the Roman; as well as, That the Raman is the Catho- 
lick Church, and not the Greck : Therefore the ground is falſe and deceitful, ſeem 
it never ſo plauſible. > © 335 
2. I anſwer, Secondly , That you ſhould have taken notice of my Anſwer, which 
l then gave you; which was, that your major, as you then framed your Argument, but 
as now your minor, is not always true, if by one you underſtand one in external Com- 
munion ; ſeeing nothing hindred in my Judgment, but that one Church excommuni- 
cated by another upon an inſufficient cauſe, might yet remain a true Member of -the 
Catholick Church ; and that Church, which upon the 3 this cauſe doth ex- 
communicate the other, though in fault, may yet remain a Member of the Catholick 
Church: which is evident from the difference about Eafer-day between the Church of 
Rome and the Churches of Aſia; for which vain matter Victor Biſhop of Rome excom- 
municated the Churches of Aſia. And yet believe you will not ſay, that either the 
Church excommunicating, or the Church excommunicated, ceaſed to be a true Mem- 
ber of the Church Catholick. The caſe is the ſame, between the Greek and the Roman 
Church; for though the difference between them be greater, yet it is not ſo great, as to | 1 0 
be a ſufficient ground of Excommunication: And therefore the Excommunication was 1 
cauſeleſs, and conſequently Brutum fulmen, and not ratified or confirmed by God in Wit! 
Heaven; and therefore the Church of Greece at Luzher's riſing might be, and was a true 
Member of the Catholick Church. . | NO AED 
As concerning the places of Fathers, which you allege; I demand, 1. If I can 
produce you an equal, or greater number of Fathers, or more ancient than theſe, not 
contradicted by any that lived with them or before them, for ſome Doctrine con- 
demned by the Roman Church, whether you will ſubſcribe it? It not, with what 
J face or conſcience you can make uſe of, and build your whole Faith upon the Autho- 
> rity of the Fathers in ſome things, and reject the ſame Authority in others. 8 
2. Becauſe you urge S. Cyprian's Authority, I deſire you to tell me, whether 
this Argument in his time would have concluded a neceſſity of reſting in the Judg- 
3 ment of the Roman Church, or no? If not, how ſhould it come to paſs, that it ſhould 
1 ſerve now, and not then, fit this time and not that? as if it were like an Almanack, 
that would not ſerve for all Meridians? If it would, why was it not urged by others 
upon S. Cyprian, or repreſented by S. Cyprian to himſelf for his Direction, when he 
differed from the Roman Church, and all other that herein conformed unto her, 
touching the Point of Re- baptizing Hereticks; which the Roman Church held unlaw- 
ful and damnable , S. Cyprian not only lawful, but neceſſary; ſo well did he reſt in 
the Judgment of that Church: Quid verba audiam, cum facta videam ? lays he in the 
Comedy. And Cardinal Perron tells you in his Epiſtle to Caſaubon, that nothing is 
E more unreaſonable, than to draw conſequences from the words of Fathers, againſt their 
= lively and actual practice. Soy, | 
} The ſame may be ſaid in Refutation of the places out of S. Auſtin ; who was lo far, 
from concluding , from them or any other, a neceſſity of reſting in the Judgment of 
Roman Church, that he himſelf, as your Authors teſtifie, lived and died in oppoſition 
of it; even in that main Fundamental Point, upon which Mr. Leugar hath built the 
Neceſſity of his Departure from the Church of England, and embracing the Commu- 
nion of the Roman Church, that is, The Supreme Authority of that Church over 
other Churches, and the Power of receiving * from them. Mr. Leo nf 
Kg \ | | | 2 | | | now, 
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I Qknow, cannot be ignorant of theſe things; and therefore I wonder, with what con- 
ſcience he can produce their Words againſt us, whoſe Actions are for us. 


If it be ſaid, that S. Cyprian and S. Auſtin were Schiſmaticks for doing ſo; it ſeems 


razed out of the Roman Kalendar. 
II it be ſaid, that the Point of Re- baptixation was not defined in S. Cyprian's time; 


I fay, that in the Judgment of the Biſhop and Church of Rome and their Adherents, it 


was: For they urg'd it as an Original and Apoſtolick Tradition, and conſequently at 
leaſt of as great Force as any Church: definition. They excommunicated Firmilianms and 


condemned S. Cyprian, as a falſe Chriſt, and a falſe Apoſtle, for holding the contrary ; 


and urged him Hrannico terrore to conform his Judgment to theirs, as he himſelf clearly 
intimates. „ . $4 6 238% ; Ea, 41 

Tf it be ſaid, they differed only from the Particular Church of Rome, and not from 
the Roman Church , taking it for the Univerſal Society of Chriſtians in Communion 
with that Church: I anſwer, 5 ITN. 
1. They know no ſuch ſenſe of the Word, I am ſure never uſed it in any ſuch ; 
which whether it had been poſſible, if the Church of Rome had been in their Judgment 
to other Churches in Spiritual Matters, as the City was to other Cities and Countries 
in Temporals, I leave it to indifferent Men to judge. ; 


PY 


2. Secondly, that they differed not only from the Particular Roman Church, but alſo 


from all other Churches, that agreed with it in thoſe Doctrines. 

3. Thirdly, I deſire you would anſwer me directly, whether the Roman Church, 
taking it for that particular Church, be of neceflity to be held Infallible in Faith by 
every Roman Catholick; or not. To this Queſtion, J inſtantly deſire a direct Anſwer 


. 


then Schiſmaticks may not only be Members of the Church, againſt Mr. Lewpar's 
main Concluſion, but Canoniz'd Saints of it; or elfe S. Auſtin and S. Cyprian ſhould be 


without tergiverſation, that we may at length get out of the Cloud , and you may. 


lay, Coram, quem quæritu, adſum. If you ſay, they are not bound to believe ſo; 
then it is no Article of Faith, nor no certain truth upon which Men may fately reſt 
without fluctuation or fear of error: And if ſo; I demand, s ALS 

1. Why are all your Clergy bound to ſwear, and conſequently your Laity, (if they 


have Communion of Faith with them) by your own grounds, bound to believe, That 
the Roman Church is the Miſtreſs of all other Churches? Where it is evident from the 


Relation and Oppoſition of the Roman to other Churches, that the Roman Church is 
there taken for that Particular Church. | | 


2. Secondly, why then do you ſo often urge that miſtaken Saying of Irene, 


Ad hanc Eccleſiam neceſſe eſt omnem convenire Eccleſiam ? fallly tranſlating it, as Cardinal 
Perron in French, and my L. F. in Engliſh, ----- All Churches muſt agree with this Church; 
for convenire ad ſignifies not to agree with , but to come unto - Whereas it is evident, for 
the aforeſaid Reaſon, that the Roman is here taken for that Particular Church. 

3. Thirdly, if that Particular Church be not certainly Infallible, but ſubject to Error 


in Points of Faith; I would know, if any Diviſion of your Church ſhould happen, in 


which the Church of Rome, either alone or with ſome others, ſhould take. one Way, 
the Churches of Spain and France, and many other Churches another, what Direction 
ſhould an ignorant Carholick have then from the pretended Guide of Faith? How ſhall 
he know which of theſe Companies is the Church? ſeeing all other Churches diſtinguiſhed 
from the Roman may err, and ſeeing the Roman Church is now ſuppoſed ſubject to 


Error, and conſequently not certain to guard thoſe Men, or thoſe Churches that ad- 


here unto it, from erring. 
4. Fourthly, if that Particular Church be not Infallible in Faith , let us then ſuppoſe 
that de Facto it does err in Faith; ſhall we we then have an Heretical Head upon a 


 Catholick Body? A Head of the Church, which were no Member of the Church ? which 


ſure were a very ſtrange and heterogeneous Monſter! If to avoid theſe Inconve- 
niences you will ſay, the Roman Catholicks muſt of neceſſity hold that Particular Church 
Infallible in Faith; I ſuppoſe it will evidently follow, that S. Auſtin and S. Cyprian 
( notwithſtanding thoſe Sentences you pretend out of them) were no Roman Ca- 
tholicks ; ſeeing they lived and died in the contrary Belief and Profeſſion. Let me ſee 
theſe Abſurdities fairly and clearly avoided, and I will diſpute no more , but follow 


you whitherſoever you ſhall lead me. 


3. Thirdly, I anſwer , that the Places alleged are utterly im ertinent to the Cen- 
2 » on you ſhould have proved; which was, That it was impoſſible, that two Societies 
0 


and 


Chriſtians divided upon what Cauſe ſoever in External Communion, may be in truth 
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and in God's account, both of them Parts of the Catholick Church : Whereas your 
Teſtimonies, it we grant them all, ſay no more but this; That the Societies of Here- 
ticks, which are ſuch as overthrow any Doctrine neceſſary to Salvation; and of 
Sehiſmaticks, which are ſuch as ſeparate from the Church's Communion, without any 
Pretence of Error in the Church, or Unlawfulneſs in the Conditions of her Com- 
munion ; I ſay, they prove only this, that ſuch Societies as theſe, are no Parts of the 
Church : Which TI willingly grant of all ſuch, as are properly and formally Heretick: 
and Schiſmaticks ; from which number I think (with S. Auffin) they are to be ex- 
cepted, Qui quærunt eautd ſolicitudine veritatem, corrigi parati, cum invenerint. Whereas 
I put the Caſe of ſuch two Societies, which not differing indeed in any thing neceſ- 
ſary to Salvation, do yet erroneouſly believe, that the Errors wherewith they charge 
one another, are damnable ; and fo by this Opinion of mutual Error, are kept on 
both ſides from being Heretick. & 
Hecauſe I deſire to bring you and others to the Truth, or to be brought to it by 
you, I thought good for your Direction in your intended Reply, to acquaint you 
with theſe things? ol HE ee | 

I: That I conceive the in your Diſcourſe , is this: That whenſoever any 
two Societies of Chriſtians differ in external Communion , one of them muſt be of 
neceſſity Heretical or Schiſmatical, I conceive there is no fuch neceſſity; and that the 
Stories of Victor and the Biſhops of Aſia, S. Cyprian and Pope Stephen make it evident; 
and therefore I deſire you to produce ſome convincing Argument to the contrary ; 
and that you may the better do it, I thought good to inform you what I mean by an 
Heretick , and what by a Schiſmatick, F MEI FOG, 

An Heretick therefore IT conceive him, that holds an Error againſt Faith with obſti- 
nacy. Obſtinate I conceive him, who will not change his Opinion, when his Rea- 
| ſons for it are fo anſwered , that he cannot reply; and when the Reaſons againſt it 
are fo convincing, that he cannot anſwer them. By the Faith, JI underſtand all thoſe 
Doctrines and no more, which Chriſt taught his Apoſtles , and the Apoſtles the 


9 


Conch „ yet I exclude not from this Number the certain and evident Deductions of 
them. ho, 1 # Fey SPC WL TRY 5 
A Schifmatick T account him, (and Facundus Hermianenſis hath taught me to do fo) 
who, without any ſuppoſing of Error in the Conditions of a Church's Communion, 1 
divides himſelf either from the Obedience of that Church, to which he owes Obe 1 1 
ra dience; or from the Communion of that Church to which he owes Communion. _—_— 
5 2. Another thing, which I thought fit to acquaint you with, is this: That you go | _ x 
upon a very falſe and deceitful Suppoſition; viz. That it we will not be Proreftants, RT 
"1 preſently we muſt be Papifs; if we forſake the Church of England, we muſt go preſently _ TT 
{1 to the Church of Rome: Whereas if your Arguments did conclude, (as they do not) 14 
ja that before Luther's time, there was ſome Church of one Denomination, which was = 
5 the Catholick Church ; I ſhould much rather think it were the Church of Greece, than the THY 
J Church of Rome; and I believe others alſo would think ſo as well as I; but for that 
6 | Reaſon which one gives, why more Men hold the Pope above a Council, than a Council 
3 above a Pope; that is, becauſe Councils give no Maintenance or Preferment, and the 
3 r BN 
8 Think not yet, I pray, that I ſay this, as if I conceived this to be your Reaſon 
f for preferring the Roman Church before the Greek ; (for I proteſt Ido not) but rather, 
4 that conceiving verily you were to leave the Church of England, to avoid trouble, you 
4 took the next Boat, and went to the Church of Rome, becauſe that beſpake you firſt. 
3 You impute to me, (as I hear) that the Way I take is deſtructive only, and that 
1 T build nothing; which firſt, is not a Fault, for Chriſtian Religion is not now to be 
built: but only I deſire to have the rubbiſh and impertinent lumber taken off, which 


you have laid upon it, which hides the glorious Simplicity of it from them which 
otherwiſe would embrace it. Remember, I pray, Averroes his Saying , Quandoquiden, 
Chriſtiani adorant quod comedunt, ſit anima mea cum Philoſophis ; and conſider the Swarms 
of Atheiſts in Haly, and then tell me, whether your unreaſonable and contradictious 
Dodtrines, your forged Miracles and counterfeit Legends, have not in all probability 
produced this Effect. Secondly, If it be a Fault, it is certainly your own; for your 
Diſcourſe intended for the Proof ot a 3 5 Concluſion, ----- That we muſt be Papiſts, —.— 
proves in deed and in truth, nothing; but even in ſhew and appearance, no more but this 
Negative, That we muſt not be Proteſtants ; but what we muſt be, if we muſt not be Pro- 


teſtants, God knows; you in this Diſcourſe (J am ſure ) do not ſhew it. 7 
2 Mr. Le- 


— 


* 1 


__4 CONFERENCE lem 


Mr. Lewgar's Reply. 5 HERE ag 


, 6. 1. The minor of Mr. Chillingwortl's Argument againſt my Ground is very weak, : 
being framed upon a falſe Suppoſition , that a Proteſtant could name no other 


Church profefling a diverſe Faith, &c. from the Greek Church, which was the Catbo- 
lick Church : For if he could not indeed name any other, . the Title would remain to 
the Greek Church : But he hath the Roman to name, and ſo my Ground cannot con- 


it does, except he can name ſome other. 


9. 2. His ſecond Anſwer is weak likewiſe ; for my minor is not always true; 41 
leaſt they thought it to be ſo, whoſe Authorities I produce in Confirmation of it, as 
will appear to any one that conſiders them well; how their Force lies in Thefs, not in 


Hypotheſi ; not that the Church was not then divided into more Societies than one, but 
chat ſhe could never be. SF WE, She = 5 
S. 3. As for his Inſtance to the contrary, wherein he believes I will not ſay the 
Churches excommunicated by Victor, ceaſed to be a true Member of the Catbolick: If 
J ſay ſo, I fay no more than the Ancient Fathers ſaid before me. Irænem, when he de- 
fired Victor, wi c, not to cut off ſo many and great Churches ; and Ruffinas, Repre- 
hendit eum, quod non bene feciſſet abſcindere ab unitate corporss, & cc. 3 
8. 4. But howſoever the Caſe of Excommunication may be, the Diviſion of External 


Communion which I intended, and the Fathers ſpake of in the alleged Authorities, 


was that which was made by voluntary Separation. Wee 
F. 5. Whereby the Church ( before one Society) is divided into ſeveral diſtin& So- 


_ cieties,” both claiming to be the Church ; of which Societies ſo divided, but one can be 
the Catholick ; and this is proved by the Authorities alleged; which Authorities muſt 


not be anſwered by diſproving them, as he does, For that is to change his Adverſary, 
and confute the Farhers Sayings, inſtead of mine) but by ſhewing their true Senſe or 


Judgment to be otherwiſe than I alleged it. 


F. 6. To his Demand upon the Places alleged, I Anſwer » That I do not build my 


Whole Faith of this Concluſion upon the Authority of thoſe Fathers; for I produce them, 


not for the Authority of the Thing, but of the Expoſition. The Thing itſelf is an 
Article of the Creed, Unam Catholicam; grounded in expreſs Scripture, Columba meg 


unica: But becauſe there is Difference in underſtanding this Prophecy, I produce 
| theſe Authorities, to ſhew the Judgment of the Ancient Church, how they underſtood 
it; and the proper Anſwer to this, is either to ſhew, that theſe Words were not there, 


or at leaſt, not this meaning; and ſo to ſhew their meaning out of other Places more 


regnant. 5 | ; 1 
: 7. And J promiſe, that whenſoever an equal conſent of Fathers can be ſhewed for 


any thing, as I can ſhew for this, I will believe it as firmly as I do this. 


F. 8. But this is not the Anſwerer's Part, to propound Doubts and Difficulties , but 


to ſatisſie the Proof objected.  _ 


95. 9. And if this Courſe be any more taken, Iwill ſave my ſelf all farther Labour, 
in a Buſineſs ſo likely to be endleſs. 


$, 10. His ſecond Anſiver to the Places, is wholly impertinent ; for therein would 


he diſprove them from teaching a neceſſity of reſting in the Judgment of the Roman 
Church ; whereas I produced them only to ſhew, That among ſeveral Societies of 


Chriſtians, only one can be the Catholick ; and againſt this his ſecond Anſwer, ſays no- 


thing. 2 
$. 11. In his Third Anſiver he makes ſome Shew of Reply to the Authorities them- 
ſelves; but he commits a double Error: One, that he impoſes upon me a wron 
Concluſion to be proved; as will appear by comparing my Concluſion in my Paper, wit 
the Concluſion he would appoint me. | 

$. 11. Another, that he impoſes upon the Authorities of a wrong Interpretation, no 
way grounded in the Words themſelves, nor in the Places whence they were taken, 
nor in any other Places of the ſame Fathers, but meerly forged out of his own Brain. 
For firſt, the Places do not only ſay , that the Societies of Hereticks and Schiſmaticks are 
no part of the Church ; but that the Church cannot be divided into more Societies than 
one ; and they account Societies divided, which are either of a diverſe Faith, or a 
diverſe Communion. Neither do they define Hereticks or Schiſmaticks in that manner 


as he does. 917.1 4 
ths . T3, For 


clude either for the Greek, or Abyſine, or any other, beſides the Roman, but for that 
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813. For an Heretick in their Language is he, that oppoſes pertinaciouſly the 
Common Faith of the Church; and a Schiſmatick, he that feparates from the Catholick 
Communion ; never making any mention at all of the Cauſe. {4.95 af 

$. 14. And it his Definition of a Schiſmatick may ſtand, then certainly there was no 
Sehiſmatick ever in the World, nor none are at this day; for none did, none does 
ſeparate without ſome pretence of Error, or Unlawfulneſs in the Condſtions of the 
Church's Communion. EX Cee » "th 
| 15. And fo I expect both a fuller and directer Auſer to my Agument, without 
Excurſions, or Diverſions into any other Matter , till the Judgment of Antiquity be 
cleared in this Point. 4 5 * 


Mr. Chillingworth's Anſwer. | 


A F.r: The minor of my Argument, you fay, is very weak, being grounded 
upon a falſe Suppoſition, that a Proteſtant could name no other Church profefling, a 
diverſe Faith trom the Greek , which was the Catholick Church ; and your Reafon is, 
becauſe he might name the Raman. But in earneſt, Mr. Lemgar, do you think that 
a Proteſtant remaining a Proteſtant, can eſteem the Roman Church to be the Catholich 
Church? Or do you think to put Tricks upon us, with taking your Propoſition one 
while in ſenſu compoſito, another while in ſenſu diviſo? For if your meaning was; 
that. a Proteſtant not remaining, but ceaſing to be a Proteſtant, might name the 
Roman for the Catholick ; ſo I fay alſo to your diſcourſe, that a Proteſtant ceafing to 
be a Proteftant, might name a Greek to be the Catholick Church ; and if there were any 
neceflity to find out one Church of one Denomination , as the Greek , the Roman, tlie 
Abyſſine, which one muſt be the Catholick ? I fee no reafon, but he might pitch upori 


the Greek Church, as well as the Roman; J am ſure your Diſcourſe proves nothing to 


the contrary. In ſhort, thus I ſay, if a Grecian ſhould go about to prove to a Proteſtant, 
that his Church is the Catholick, by ſaying (as you do for the Reman ) forme one was 
ſo before Luther, and you can name no other, therefore ours is fo; Whatſoever may 
be anſwered to him, may be anſwered to you. For as you tay, a Proteftant, ceafing 
to be a Proteſtant, may name to him the Roman; ſoT ſay, a Proteftant, ceafing to be 

a Proteftant, may name to you the Grecian. If you ſay, a Proteſtant, remaining 4 
Proteſtant, can name no other but the Roman, for the Carholick ; I may (very ridicu- 
louſly I confeſs, but yet as truly) ſay, he can name no other but the Grecian. If you 
ſay, he cannot name the Greek Church neither, remaining a Proteſtant ; I fay likewiſe, 
neither remaining a Proteftant , can he name the Roman for the Catholick. So the 
Argument is equal in all reſpects on both ſides ; and therefore either concludes for 
both Parts, (which is impoſſible, for then Contradictions ſhould be both true) or 

elſe (which is certain) it concludes for neither. And therefore I ſay, your Ground 

you build on, That before Luther ſome Church of one Denomination was the' Carholick, 

(if it were true, as it is moſt falſe) would not prove your Intent. It would deſtroy per- 


| haps our Church, but it would not build yours. It would prove peradventure, that we 


mult not be Proteſtants, but it will be far from proving that we muſt be Papiſts. For 
after we have left being Proteſtants (I tell you again, that you may not miſtake) there 
is yet no neceſſity of being Papiſts; no more than if J go out of England, there is a 


neceſſity of going to Rome. And thus much to ſhew the Poorneſs of your Ground 


if it were true. Now in the ſecond place, I fay it is falfe ; neither have you prove. 


any thing to the contrary. 


Ad F.2. You fay, the Authorities you have produced, ſhew to any that con- 


ſider them well, That the Church could never be divided into more Societies than one; 


and you mean (I hope ) one in External Communion, or elſe you dally in Am- 
biguities ; and then I ſay, I have well conſidered the alleged Authorities, and they 
appear to me to ſay no ſuch thing; but only, that the Soczeries of Hereticłs and Schiſma- 


' ticks are no true Members of the Church: Whereas I put the Caſe of two ſuch Socie- 
ries, which were divided in External Communion by reaſon of ſome overvalued 


Difference between them; and yet were neither of them Heretical, or Schiſmatical. 
To this I know you could not anſwer , but only by ſaying , That this Suppoſition 
was impoflible ; viz. That of two Societies divided in External Communion, neither 
ſhould: be: Hererioal nor Schiſmatical; and therefore I deſired you to prove by one con- 
vincing Argument, that this is impoſſible. This you have not done, nor 1 believe 
can do; and therefore all you Places fall ſhort of your intended Conclaſſon; and if 112 
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would put them into Syllogiſtical Form, you ſhould preſently ſee you conclude from 
them Sophiſtically in that Fallacy, which is called, 4 dicto ſecundum quid, ad diflum' 
impliciter. Thus, — No two divided Societies, whereof one is Heretical or Sebiſna- 
= tical, can be both Members of the Carholick Church; therefore ſimply no two divided 
3 Societies can be ſo : The Antecedent I grant, which is all that your Places ſay, as you 
: ſhall ſee anon; but the Conſequence is Sophiſtical, and therefore that I deny: It is no 
p better nor worſe, than if you ſhould argue thus; No divided Societies, whereof one 
is Out-lawed and in Rebellion, are both Members of the ſame Commonwealth; 
therefore ſimply no two divided Societies. „ OG e 
But againſt this you pretend, That the alleged Places ſay not only, that the So- 
cieties of Hereticks and Schiſmaticks are no Parts of the Church, but that the Church 
cannot be divided into more Societies than one: And they account Societies divided, 
which are either of a diverſe Faith, or of a diverſe Communion: This is that which 1 
would have proved, but as yet I cannot ſee it done. There be Eleven 2wotarions in all; 
Seven of them ſpeak expreſly and formally of Diviſion made by Hereticks and Schiſma- 
ticks, Viz. I, 3, 4, 7, 9, 10, 11; Three other of them, (viz. 5, 6,8.) though they uſe 
not the word, yet Mr. Lewgar knows they ſpeak of the Donatiſts, which were Schiſma- = 
ticks ; and that by the relative Particles you and them, are meant the Donatifts.. And 24 
laſtly, the Second, Mr. Lewger knows, ſays nothing but this, That an Heretick cannot = 
be accounted of that one Flock, which is the Church. „ 
1 <4 But to make the moſt of them that can be: The firft ſaith, the Unity of the Church 
* 7 cannot be ſeparated at all, nor divided. This I grant, but then I ſay, every Dif- 
ference does not in the ſight of God divide this Unity : For then Diverſity of Opi- 
nions ſhould do it; and ſo the Jeſuits and Dominicans ſhould be no longer Members of 
the ſame Church, Or if every Difference will not do it, why muſt it of neceflity be al- 
| ways done by Difference in Communion, upon an inſufficient Ground, yet miſtaken for 
3 ſufficient? (for ſuch only I ſpeak of.) Sure I am, this Place ſays no ſuch matter, 
The next Place ſays, the Flock is but one; and all the reſt, that the Church is but one; 
and that Heretecks and Schiſmaticks are not of it; which certainly was not the thing 
to be proved, but that of this one Flock, of this one Church, two Societies divided ö 
without juſt cauſe in Communion, might not be true and lively Members; both in 
one Body Myſtical in the ſight of God, though divided in Unity in the ſight of men: 
It is true indeed, whoſoever is ſhut out from the Church on Earth, is likewiſe cut off 
from it before God in Heaven: But you know it muſt be Clave non errante ; when 
the Cauſe of Abſciſſion is true and ſufficient. 27 VV - 
Ad F. 3. It you ſay fo, you ſay no more than the Fathers : But what Evaſions and 
1 are theſe? Why do you put us off with ifs and ands ? I beſeech you 
tell me, or at leaſt him that defires to reap ſome Benefit by our Conference, directly 2 
and categorically, Do you ſay ſo, or do you ſay, it is not ſo? Were the Excom- 
municated Churches of Aſia ſtill Members of the Catholick Church, (I mean, in God's p 
account) or were they not? but all damned for that horrible Hereſie of celebrating 
the Feaſt of Eaſter upon a diverſe Day from the Weſtern Churches? If you mean ho- 
neſtly and fairly, anſwer directly to this Queſtion, and then you ſhall ſee what will 
come of it. Aſſure your ſelf, you have a Wolf by the Ears: If you ſay they were, 
you overthrow your own Concluſions, and ſay, that Churches divided in Communion © 
may both be Members of the Carholick. It they were not, then ſhall we have Saint? 
and Martyrs in Heaven, which were no Members of the Catholick Roman Church. © 
As for Trænems his wiagyrwialw, and Ruffinus his ---- Abſcindere ab unitate Corporss ; they 
imply no more but this at the moſt , That Victor, (quantum in ſe fuit) did cut them off 
from the External Communion of the Catbolick Church ; ſuppoſing, that for their Ob- 
ſtinacy in their Tradition, they had cut themſelves off from the Internal Communion 
of it: But that this Sentence of Yi&or's was ratified in Heaven, and that they were 
indeed cut off from the Myſtical Body of Chriſt ; ſo far was Irene from thinking, 
that he, and in a manner all the other Biſhops, reprehended Victor for pronouncing 
this Sentence on them, upon a Cauſe ſo inſufficient : Which how they could fay, or 
poflibly think of a Sentence ratified by God in Heaven, and not reprehend God him- 
ſelf, I deſire you to inform me: And if they did not intend to reprehend the Sen- 
tence of God himſelf, together with Victors, then ] believe it will follow unavoidably 
that they did not conceive, nor believe YVidor's Sentence to be ratified by God; an 
conſequently did not believe, that theſe Excommunicated Churches were not in God's 
account true Members of the Body of Chriſt. 25 8 44 6 
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Ad F. 4. And here again, we have another Subterfuge, by a verbal diſtinction be- 
tween Excommunication and voluntary Separation: As if the Separation which the 
Church of Rome made in Victors time from the Aſian Churches were not a voluntary 
Separation; or as if the Churches of Aſia did not voluntarily do that which was the 
cauſe of their Separation; or as if (though they ſeparated not themſelves indeed, 


conceiving the Cauſe to be inſufficient) they did not yet remain voluntarily ſeparated, 


rather than conform themſelves to the Church of Rome: Or laitly, as if the Grecians 
of old, or the Proteſtants of late, might not pretend, as juſtly as the 4/ian Churches, 
that their Separation too was not voluntarily, but of neceſſity; for that the Church 
of Rome required of them, under pain of Excommunication, ſuch conditions of her 
Communion, as were neither neceſſary nor lawful to be performed. 1 


Ad F. 5. And here again the matter is ſtreightned by another limitation. Both 
ſides (ſay you) muſt claim to be the Church: but what then, if one of them only 


claim (though vainly ) to be the Church, and the other content it ſelf with being a 
art of it? Theſe then it ſeems (for any thing you have ſaid to the contrary ) may 
e both Members of the Carholick Church: and certainly this is the caſe now, aper 

the Church of England and the Church of Rome ; and, for ought I know, was between 


the Church of Rome and the Church of Greece: For I believe it will hardly be proved, 


that the Excommunication between them was mutual ; nor that the Church of Greece 


ſound Member of the Church, and that a corrupted one. 
Again, whereas you ſay, the Fathers ſpeak of a voluntary Separation ;-certainly they 


ſpeak of any Separation by Hereticks ; and ſuch were ( in Victor judgment) the 


eſteems it ſelf the whole Church, and the Church of Rome no Church but it ſelf a 


Churches of Aſia, for holding an Opinion contrary to the Faith, as he eſteemed ; Or 


if he did not, why did he cut them from the Communion of the Church ? But the. 
true difference is, The Fathers ſpeak of thoſe which by your Church are eſteemed 


but were not ſo. nt PE: 
Ad F. 6. But their Authorities produced ſhew no more than what J have ſhewed ; 


Hereticks, and are ſo ; whereas the Aſian Churches were by Victor eſteemed Hereticks, 


- 


Ad g. 7. But I deſire you to tell me, whether you will do this, if the Doctrines 
produced and confirmed by ſuch a Conſent of Fathers, happen to be in the Judgment 
of the Church of Rome, either not Gatholict, or abſolutely Heretical. If you will un- 


dertake this, you ſhall hear farther from me: But if, when their places are produced, 


you will pretend (as ſome of your ſide do) that ſurely they are corrupted, having neither 


reaſon nor ſhew of reaſon for it, unleſs this may paſs for one (as perhaps it may where 


reaſons are ſcarce ) that they are againſt your Doctrine: or it you will ſay, they are 
to be interpreted according to the pleaſure of your Church, whether their words will 
bear it or no, then I ſhall but loſe my Labour: for this is not to try your Church by 
the Fathers, but the Fathers by your Church. | 
The Doctrines which I undertake to juſtifie, by a greater conſent of Fathers than 
here you produce, for inſtance ſhall be theſe. 5 

1. That God's Election ſuppoſeth Preſcience of Man's Faith and Perſeverance. 


2. That God doth not predetermine Men to all their Actions. 


3. That the Pope hath no Power in Temporalities over Kings, either directly or in- 


directly. i 

4. That the Biſhop of Rome may Err in his publick Determinations of Matters of 
Fa 12455 £ 5 

5. That the B. Virgin was guilty of original Sin. 

6. That the B. Virgin was guilty of actual Sin. 1 

7. That the Communion was to be adminiſtred to the Laity in both kinds. 

8. That the reading of the Scripture was to be denied to no Man. 6 

9. That the Opinion of the Millenaries is true. | 

10. That the Euchariſt is to be adminiſtred to Infants. —— 

11. That the Subſtance of Bread and Wine remains in the Euchariſt after Conſe- 
cration. 55 | 


12. That the Souls of the Saints departed enjoy not the Viſion of God before the 


Laſt day. 


* 


3 13. That 


that the Church is but one in excluſion of Hereticks and Schiſmaticks; and not that 
two particular Churches divided by miſtake upon ſome over- valued Difference, may 
not be both parts of the Catholick. 1.2 1 
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3 10 4 Diſcomſe againſt the 
Y 13. That at the Day of Judgment, all the Saints ſhall pats through a purging fire. 


All theſe Propofitions are held by your Church either Heretical, or at leaſt not Ca. 
tholical ; and yet in this promiſe of yours you have undertaken to believe them as firm- 
ly as you now do this, That two divided Societies cannot be both Members of the Ca- 
tholick Church. _ J ENG | bg Rte ge * 
Ad F. 8. Is it not then the Anſwerer's part to ſnew, that the Proofs pretended are 
indeed no Proofs? And doth not he prove no proofs (at leaſt in your mouth) who 
undertakes to ſhew, that an equal or greater number of the very ſame Witneſſes is re- 
jected by your ſelves in many other things? Either the Conſent of the Fathers, in any 
Age or Ages, is infallible, and then you are to reject it in nothing; or it is not fo, 
and then you are not to urge it in any thing: As it the Fathers Teſtimonies againſt us 
were Swords and Spears, and againſt you Bulruſhes. e 5 
Ad F. 9. In effect as if you ſhould ſay, It you anſwer not as I pleaſe, I will diſpute 
no longer. But you remember the Proverb, ---- will think of it. Occaſionem querit, 
qui cupit diſcedere. | | | VCC 
Ad F. 10. I pray tell me, Is not Therefore a note of an Illation, or a Concluſion? 
And is not your laſt therefore this, Therefore her judgment is to be reſted in? Which though 
it be not your firſt Concluſion, yet yours it is, and you may not diſclaim. it: and it is 
ſo near of kin to the former (in your judgment I am ſure ) that they muſt ſtand or 
fall together: therefore he that ſpeaks pertinently for the 3 of the one, cannot 
ſpeak impertinently towards the diſproving the other: and therefore you cannot ſo 
ſhift it off, but of neceſſity you muſt anſwer the Argument there urged, or confeſs it 
ingenuouſly to be unanſwerable. 5 5H N „ : 
Or if you will not anſwer any thing, where the contradiction of your firſt Conclu- 
ö ſion! is not in terms inferred, then take it thus: If S. Cyprian and S. Auſtin did not think 
1 | it neceſſary in matters of Faith to reſt in the judgment of the Roman Church and the 
Adherents of it; then either they thought not the Catholick Church's judgment neceſ- 
fary to be reſted on, or they thought not that the Catholic Church. But the Antece- 
dent is true, and undeniably proved ſo by their Actions, and the Conſequence evi- 
dent; therefore the Conſequent muſt be true in one or other part: But you will not 
8 ſay the former is true; it remains therefore, the latter muſt be, and that is ---- That 
S. Auſtin and S. Cyprian did not think the Church of Rome and the Adherents of it to 
be the Catholick Church. | „ 
Ad F. 11. But I tell you now, and have already told you, that in our Diſcourſe 
before Mr. Skinner and Dr. Sheldon T anſwered your major, as then you framed your 5 
Argument, as now your Minor thus If you underſtand by one company of Chriſtians, E 
one in External Communion, I deny your major. For I ſay, that two ſeveral Socie= © 
/ ties of Chriſtians, which do not externally communicate together, may be both parts 3 
of the ſame Catholick Church: and what difference there is between this, and the 1 
Concluſion J told you, you ſhould have proved, I do not well underſtand. : 

Ad F. 12. And is it poſſible you ſhould ſay ſo, when every one of the places carry 
this ſenſe in their forehead, and ſeven of the eleven in terms expreſs it ---- That they 
intended only to exclude Hereticks and Schiſmaticks from being parts of the Church : 
For if they did not, againſt whom did they intend them? Pagans lay no claim to the 
Church, therefore not againſt them : Carhbolicks they did not intend to exclude : I [ 
know not who remains beſides, but Hereticks and Schiſmaticks. Beſides the frequent 
oppoſition. in them between ---- Oe Church on the one ſide, and Hereticks and Schiſma- | 
zicks ; who ſees not, that in theſe places they intended to exclude only theſe Preten- 
ders out of the Church's Unity? 1 1 - 

Laſtly, whereas you ſay, that the places ſay ---- That the Church cannot be divi- 
ded ; and that they account thoſe divided who are of a diverſe Faith, or a diverſe 
Communion : I tell you, that I have read them over and over, and unleſs my Eyes 

deceive, they ſay not one word of a diverſe Communion. © I" 
Ad F. 13. Whereas a Heretick, in your Language, is he that oppoſeth pertinaciouſly 
| the common Faith of the Church; — in mine He is ſuch a one, as holds an Er- 
ror againſt Faith with Obſtinacy : Verily a monſtrous difference between theſe Defi- 
nitions. To oppoſe and hold againſt (I hope) are all one: Faith and the common 
Faith of the Church, ſure are not very different: pertinaciouſly and with Obſtinacy methinks 
might paſs for Synonimous; and ſeeing the parts agree ſo well, methinks the Total 
| ſhould not be at great hoſtility. And for the definition of a Schiſmatick, if you like 
not mine ( which yet I give you out of a Father) I pray take your own ; and * | 
i 2 | | S 
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ſhew me (if you mean to do any thing) that whereſoever there are two Societies o 
Chriſtians, differing in external Communion, one of them muſt be of neceſſity eicher 


Heretical or Schiſmatical in your own ſenſe of theſe words. To the contrary, I have 
faid already, (and ſay it now again, that you may not forget it) the Rowan and the 
Alan Churches in Victor's time, the Roman and the African in S. Stephen's time, differ'd 
in external Communion ; and yet neither of them was Heretjcal ; for they did not op- 


poſe pertinacioufly the common Faith of the Church: Neither of them was Schi/mati- 


cal; for they did not ſeparate (never making mention of the Cauſe at all) but were 


ſeparated by the Roman Church, and that upon ſome cauſe, though it were not ſuM- 
cient. 1 WEE , 


Ad F. 14. The Donatiſts did fo (as Facundus Hermianenſis teſtifies: ) but you are a- 
buſed, I believe, with not diſtinguiſhing between theſe two ---- They did pretend, 
that the Church required of them ſome unlawful thing among the conditions of her 
Communion: and they did pretend, that it was unlawful for them to communicate 
with the Church. This I confeſs they did pretend ; but it was in regard of ſome Per-- 


ſons in the Church, with whom they thought it unlawful to communicate; but the 


former they did not pretend, (I mean while they continued meer Schiſmaticks, ) viz. 


That there was any Error in the Church, or Impiety in her Publick Service of God: 
And this was my meaning in ſaying, ---- A Schiſmatick is he, which ſeparates from the 
Church without pretence of Error, or Unlawfulneſs in the Conditions of her Com- 
munion: Yet if I had left out the term «nlawfulnef, the definition had been better, 
and not obnoxious to this Cavillation : and ſo I did in the ſecond Paper which I ſent 
you for * Direction; which, if you had dealt candidly, you ſhould have taken 
notice of. | 5 


Ad F. 15. 1 have replied ( as I think) fully to every part and particle of your 


Argument: neither was the Hiſtory of S. Cyprian's and S. Auſtins oppoſition to the 
Church of Rome, an Excurſion or Diverſion ; but a clear Demonſtration of the con- 
tradictory of your Concluſion : ( viz. That the Roman Church, &c. and therefore her 
Judgment not to be reſted upon.) For an Anſwer hereto, I ſhall be very importunate with 
you ; _- therefore, if you deſire to avoid trouble, I pray come out of my debt as ſoon 
2s may be. mn 1 | 


” 


Tf it be ſaid, that my Argument is not contradictory to your Concluſion, becauſe 


it ſhews only, that the Raman Church with her Adherents was not in S. Cypriams or 


S. Auſtin's time the Catholick Church, but was at the time before Luther; J ſay, to con- 


clude the one is to conclude the other. For certainly, if it were then at Luthers time 
ſo, it was always ſo ; if it was not always, it was not then; for if it be of the Eſſence, 
or neceſſary to the Church (as is pretended) to be a Society of Chriſtians joined in 
Communion with the Church and Biſhop of Rome ; then did it always agree to the 
Church; and therefore in S. Cyprian's and S. Auftin's time, as well as at Luthers riſing: 


if it were not always, particularly not in S. Cyprian's time, of the Eſſence or neceſſa- 
be fo ; then it was impoffible the Church ſhould acquire this 


to the Church to 
ſſence, or this Property afterwards, and therefore impoflible it ſhould have it at the 
time of Luther's riſing. Neceſſarium eff, quod non aliquando ineſt, aliquando non ineſt, ali- 
cui ineſt, alicui non ineft ; fed quod ſemper & onmi, Ariſt. Poſt. Analyt. AT: 


Again, every Sophiſter knows, that of Particulars nothing can be concluded : and 


therefore he that will ſhew, that the Church of Rome and the Adherents of it was the 


Catholick Church at Luthers riſing, he muſt argue thus; It was always fo, therefore 


then it was ſo. Now this Antecedent is overthrown by any Inſtance to the contrary; 


and ſo the firſt Antecedent being proved falſe, the firſt Conſequent cannot but be 
falſe ; for what Reaſon can be imagined, that the Church of Rome and the Adherents 
of it was not the whole Catholick Church at S. Cyprian's time, and was at Luther's riſing? 
If you Ra (as I think you cannot deny) that a Church divided from the Commu- 
nion of the Roman may be till in truth, and in God's account a part of the Carholich, 
( which is the thing we ſpeak of) then T hope Mr. Lewgar's Argument from Unity of 
Communion is fallen to the ground: and it will be no good Plea to ſay, 
Some one Church, not conſiſting of divers Communions, was the Carholick Church 
at Luthers riſing : | | DE bets, 
No one Church can be named to be the Carbolick Church, but the Romans : 
Therefore the Raman Church was the Catholicł at Lutbers riſing. 2880 2 Ap 
For Mr. Lewgar hath not nor cannot prove the major of this Syllogiſm certai 
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divers inſtances wherein divers divided Communions have made up the Catholick Church. 
and therefore not the dividing of the Communions, but the cauſe and ground of it, is 


by 


wn . inviſible Communion, by reaſon of the invalidity of the Sentence; which being unjuſt, «x valid 


and com- 1 5 5 | | | 5 3 
municated till with divers other parts of it? f What, not to them who know and believe him to be unjuſtly 


Excommunicated? | 
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1 4 Diſcourſe againſt the Infallibility of the Roman Church, with ar 
Anſwer to all thoſe Texts of Scripture that are alleged to prove it. 


H E Condition of Communion with the Church of Rowe, without the perfor- 

| mance whereof no Man can be received into it, is this; That he believe firmly, 
and without doubt, whatſoever that Church requires him to believe. TEEN 
It is impoſſible that any Man ſhould certainly believe any thing, unleſs that thing 
be either evident of itſelf (as that twice two are four, that every whole is greater 


than a part of itſelf ) or unleſs we have ſome certain reaſon ( at leaſt ſome ſuppoſed 


certain reaſon ) and infallible Guide for his belief thereof. 
The Doctrines which the Church of Rome requireth to be believed are not evident 


of themſelves ; for then every one would grant them at firſt hearing, without any far- 


ther proof. He therefore that will believe them, muſt have ſome certain and infallible 
ground whereupon to build his belief of them. | 
There is no other ground for a Man's belief of them, eſpecially in many points, but 
only an aſſurance of the Infallibility of the Church of Rome. 5 
No this point of that Church's Infallibility, is not evident of itſelf; for then no 
Man could chuſe but in his heart believe it without farther proof. Secondly, it were 
in vain to bring any proof of it, as vain as to light a Candle to ſhew Men the 
Sun, Thirdly, it were impoſſible to bring any proof of it, ſeeing nothing can be 
more evident, than that which of itſelf is evident : and nothing can be brought in 


proof of any thing, which is not more evident than that matter to be proved. But 


now experience teacheth, that Millions there are who have heard talk of the Infallibi- 
lity of the Roman Church, and yet do not believe that the Defenders of it do not think 
it either vain or impoſſible to go about to prove it: and from hence it follows plainly, 
that this point is not evident of itſelt. 6 3 ä N 
Neither is there any other certain ground for any Man's belief of it ; or if there be, 
I deſire it may be produced, as who am ready and moſt willing to ſubmit my judgment 
to it, fully perſuaded that none can be produced, that will endure a ſevere and impar- 
tial Examination. | | | 
If it be ſaid, The Roman Church is to be believed infallible becauſe the Scripture 


ſays it is ſo; * | To. 
1. I demand how ſhall I be aſſured of the Texts that be alleged, that they are in- 
deed Scripture, that is, the Word of God? And the Anſwer to this muſt be, either 
becauſe the Church tells me ſo, or ſome other: if any other be given, then all is not 
finally reſolved into, and built upon that Church's Authority: and this Anſwer then, 

I hope, a Proteſtant may have leave to make uſe of, when he is put to that perillous 
Queſtion ; How know you the Scripture to be the Scripture ? If the Anſwer be, becauſe the 
Church tells me ſo; my Reply is ready; that to believe the Church is infallible , be- 
cauſe the Scriptures ſay ſo; and that the Scripture is the Word of God, hecauſe the 
fame Church fays ſo, is nothing elſe but to believe the Church is infallible, becauſe 


the Church ſays fo, which is infallible, I 
; | 5 


1 HPy 
n 


3 
ac 


Infallibility 


2. I could never yet, from the beginning of Geneſis to the end of the 4 calypſe, find 
it written ſo much as once in expreſs terms, or equivalently, that the Chitinck: in ſub- 
ordination to the See of Rome ſhall be always infallibltee. 

3. If it be ſaid, that this is drawn from good conſequence, from Scripture truly in- 
terpreted ; I demand, what certain ground have I to warrant me that this conſequence 
is good, and this Interpretation true? And if anſwer be made, that Reaſon will tell 
me ſo; I reply, 1. That this is to build all upon my own Reaſon and private Inter- 

retation: 2. I have great reaſon to fear, that Reaſon aſſures no Man, that the In- 
oa of the Church of Rome may be deduced from Scripture by good and firm con- 
equence. | | | . 3 
wi If it be ſaid, that a Conſent of Fathers do ſo interpret the Scripture : I anfwer, 
1. That this is moſt falſe, and cannot, without impudence, be pretended ; as I am 
ready to juſtifie to any indifferent Hearer. 2. I demand, Who ſhall be Judge, whe- 
ther the Fathers mean as is pretended ? If it be ſaid, Reaſon will tell me ſo: I ſay, 
1. This is falſe, 2. This is again to do that which is objected to Proteſtants for ſuch a 

horrid crime, that is, to build all finally upon Reaſon, IE 


Pr * 


of the Roman Church. 
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"I If it be ſaid, they are ſo interpreted by the Catbolick Church ; I demand, Whether by 
dhe Catholick Church be meant that only that is in Subordination to the Biſhop of Rome, 
wor any other with that, or beſides that? If any other, it is falſe and impudent to pre- 
tend that they fo underſtand the Fathers or Scriptures : It that only, then this is to 
ſay, that that Church is infallible, becauſe it may be deduced from Scripture that it 
is ſo ; and to prove that it may be deduced from Scripture, becauſe the Fathers ſay ſo; 
and to prove the Fathers do fay and mean ſo, becauſe the Church of Rome ſays they do 
ſo. And then what a ſtir and trouble was here to no purpoſe ? Why was it not rather 
ſaid plainly at the beginning, The Church of Rome is certainly infallible, becauſe ſhe 
her ſelf ſays ſo ; and ſhe muſt ſay true becauſe ſhe is infallible : and that is as much as 
to ſay, Unleſs you grant me the Queſtion, I neither can nor will diſpute with you. 

If it is ſaid, Indeed the Fathers do not draw this Doctrine from Scripture ; bat yet 
they afficm it with a full Conſent, as a matter of Tradition: I reply, 1. That this pre- 
tence alſo is falſe, and that upon tryal it will not appear to have any colour of proba- 
bility to any who remembers, that it is the preſent Roman Church, and not the Catbolick 
Church, whoſe Infallibility is here diſputed, 2. I demand, Who ſhall be Judge whe- 
ther the Fathers do indeed affirm this or no ? If Reaſon, then again we are fallen upon 
that dangerous Rock, that all muſt be reſolved into private Reaſon : If the Church, I 
ask again, what Church is meant? If the Church of the Grecians or Alyſſines, or Prote- 
ſtants, or any other but the Roman, it is evident they deny it: If the Church of Rome 
then we are again very near the head of the Circle; for J ask, How ſhall I be aſſured 

this Church will not err and deceive me in interpreting the Fathers ? and the Anſwer 
muſt be either none, or this, That the Church is infallible. 5 
Obj. If it be ſaid, That the Infallibility of the Roman Church would yield the 
Church ſo many Commodities, and that the want of an infallible Church to guide 
Men in the way to Heaven would bring ſo many Miſchiefs upon the World, that it 
cannot be thought but that God out of his Love to Men hath appointed this Church as 
an infallible Guide to all other Churches, ſeeing it is ſo neceſſary there ſhould be ſome 
ſuch Guide; and ſo evident there is no other: 3 | 
Anſw. I anſwer, That this Argument would ſerve the Church of Greece, or England, 
I or Geneva, to prove it ſelf infallible, and the Guide of all other Churches, would they 
g but take upon them to be ſo: For every one might ſay for itſelf, It is neceſſary there 
ſhould be ſome Guide; it is evident there is no other; ergo I am appointed by God to 
be that Guide. The ſame Argument any Man might uſe, to make himfelf Monarch 
of any popular State: for firſt, he might repreſent unto them the Commodities of a 
Monarchy, and the Miſchiefs of a Democracy; then he might ſay, That God ſurely 
out of his Love to them hath appointed ſome Remedy for their Inconveniences ; and 
laſtly, That he hath ordained no other to Redreſs them but himſelf; and then gon- 
clude, that he alone muſt of neceflity be the Man appointed to rule over them, | 
I anſwer, Secondly,” That here alſo we muſt reſolve all into Reaſon and the privat 
Spirit ; or that we are ſtill in the Circle. For I demand, How do you know that theſe 
pretended Commodities are to be compaſled, and theſe pretended Milſchiefs are to be 
avoided, only by the Infallibility of the Church of Rome, or ſome other Church, and 
not by any other means which God hath provided? It you ſay, Reaſon tells you ſo; 
Iſay, 1. This is to make Reaſon your laſt and loweſt Foundation. 2. J aſſure you 
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are. If you ſay, the Church tells you, and the is infallible ; this, I ſay, is to prove 
the Church ina N Hen e 3 212 e 
Thirdly, I demand, How is it poſſible you ſhould know that theſe pretended Com- 
modities might not be gained, and thefe Miſchiefs which you fear avoided, without 
any afliſtance, of the Church of Reme's Infallibility, if all Men in the World did be- 
lieve the Scripture, and live according to it, and would require no more of others, 
but to do ſo? If you ſay, that notwithſtanding this, there would be no Unity in Do- 
arine ; I anſwer, 1. It is impoſſible you ſhould know this, conſidering that chere are 
many places in Scripture which do more than probably import, that the want of Pi 
in living, is the cauſe of want of Unity in believing. 2. That there would be Unity 
of Opinion in all things neceſſary; and that in things not neceſſary, Unity of Opini- 
on is not neceſſary. But laſtly, that notwithſtanding Differences in theſe things of 
leſſer importance, there might and would be Unity of Communion, Unity of Cha- 
rity and Affection, which is one of the greateſt Bleſſings which the World is capable 
of; abſolute Unity of Opinion being a matter rather to be deſired than hoped for. 
Obj. Againſt this it has been objected; That the Scripture cannot be the Guide, be- 
cauſe many Men have uſed their beſt Endeavours to follow it, and yet have fallen, 
ſome into Arianiſn, others into Pelagianiſm, others into other damnable Hereſies: and 
how can I ſecure any Man, but he may do the like? „ r 
Anſw. To this I anſwer, by diſtinguiſhing the Perſons which are pretended to have 
made uſe of this Guide, and yet to have fallen into Hereſie, that they were either ſuch 
as did love the Truth ſincerely and above all things, and did ſeek it diligently and 
with all their power, to this intent, that they might conform their Belief and Life 
unto it; ſuch as following S. Paul's direction, did firſt try all things deliberately, and 
then choſe what in their Conſcience they thought was beſt: or they were ſuch as, for 
want of the Love of the Truth, God ſuffered to fall into ftreng Deluſions, to fall to 
a falſe Religion, becauſe they brought not forth the fruits of the true; to make ſhip- 
wreck of their Faith, becauſe they had caſt away a good Conſcience; to have 
their Eyes blinded, and their Light taken away, becauſe they made not the right 
uſe of it, but were idle and unprofitable, and ſer their hearts upon vanity, and Bad 
only a Form of Religion, but denied the effect of it in their Lives and Converſations; 
in a word, ſuch as were betrayed to their Error, and kept for ever in it, either by 
| nan ſeeking the Truth or unwillingneſs to find it, or by ſome other volun- 
tary Sin: And for theſe I dare not flatter them with hope of pardon ; but let me tell 
you it is not the Error of the Underftanding, but the Sin of their Will that truly and 
properly damns them: But for the former, I am confident that nothing is more con- 
tumelious to the Goodneſs of God, than to think chat he will damn any ſuch; for he 
ſhould damn Men that truly love him, and deſire to ſerve him, for doing that which, 
all things conſidered, was impoſſible for them not to do. ee oY 
On. It it is ſaid, that pride of their own underftanding made them not ſubmit to 
the Church of Rome, and to her guidance; and that for this, being a voluntary fin, 
they may be juſtly damned. . N 
Anſ. J anſwer, that whether the Church of Rome be the guide of all Men is the 
Queſtion, and therefore not to be begged but proved: that the Man we ſpeak of is 
very wlyag to follow this Guide, could he find any good ground to believe it is his 
Guide; and therefore the reaſon he follows her not, is not Pride but Ignorance: that 
as it is humility to obey thoſe whom God hath ſet over us, ſo it is credulity to follow 
every one that will take upon him to lead us: that if the blind lead the blind, not only 
the leader but the follower ſhall Periſn: Laſtly, that the preſent Church of Rome pre- 
tends very little, and indeed nothing of moment, to get the office of being Head and 
Guide of he Church, which Antichriſt when he cometh, may not and will not 
make uſe of, for the very ſame end and purpoſe ; and therefore he had reaſon, not 
to be too ſudden and precipitate, in committing himſelf to the Conduct of the Pope, 
for fear of miſtaking Antichriſt for the Vicar of Chriſt. J4///ͤ ³˙ org OP. © 


* 


O. But in all Common-wealths, it is neceſſary there ſhould: be not only a Law for 
Men to live by, but alſo a living and ſpeaking Judge to decide their differences ariſing 
about the various Interpretations of the Law, and otherwiſe Controverſies would be 
endleſs: therefote if ſuch a Judge be ſo neceflary in Civil Affairs, for the procuring 
and preſerving our Temporal Peace and Happineſs ; how much more nece er 
for the deciding of thoſe Controverſies, that concern the ſaving and damning of-o 

Souls for ever. Anſ 
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- Anſ. Hereunto I anſwer, 1. That if it were as evident and certain that God hath 
appointed the Pope or Church of Nome to be the Guide of Faith, and Judge of Con- 
rcoyeries, as that the King had appointed ſuch. a one to be Lord Chief Juftice, the 
having of ſuch a Guide would be very available, for to preſerve the Church in Uni- 
ty, and to conduct Mens Souls to Heaven: but a Judge that has no better Title or 
Evidence to his Place, than the Pope has to that which he pretends to, a Judge that 
is doubtful and juſtly queſtionable whether he be the Judge or no, is in all probability 
Bey to produce clean contrary effects, and to be himſelf one of the Apples of 
Strife, one of the greateſt ſubjects of Controverſie, and occaſion of Diſſentions. 
And to avoid this great Inconvenience, if God had intended the Pope or Church of Rome 
for this great Office, certainly he would have ſaid fo very plainly and very frequent- 
ly; if not frequently, certainly fometimes, once at leaſt he would have ſaid fo in ex- 
preſs terms: but he does not ſay fo, no not ſo much as once, nor any thing from 
whence it may be collected with any ſure or firm conſequence : therefore if it be not 
certain, certainly it is very probable he never meant ſo. CVVT 
Again, in Civil Controverſies the caſe can hardly be ſo put, that there ſhould be any 
neceſſity that the ſame Man ſhould be Judge and Party: Fo in matters of Religion, 
wherein all have equal Intereſt, every Man is a Party, and engaged to judge for tem- 
poral reſpects, this way or that way, and therefore not fit to be a Judge. But what 
then, if he, who was with ſo much clamour and fo little reaſon vouched for the In- 
Fallibility ＋ the Church of Rome, do tell you plainly, there is no living Judge on Earth, 
appointed by God, to decide the Controverſies ariſing amongſt Chriſtians ; nor na 
way to determine them but Scripture. His words are expreſs and formal, and need 
no other Commentary but a true Intzrpretation, ns - 
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Optat. Melevit bb. 5. ad Princip. 


Pos dicits,, Licet ; nos, non Licet : inter veſtrum Licet, & noſtrum non Licet, nutani 
&- remigant anime populorum. Nemo vob credat, nemo nobis; omnes contentiofi homines ſu- 
mus. Quærendi ſunt judices : fi Chriſtiani, de utraque parte dari non poſſunt : de foris quæ- 
rendus eff Fudex. Si Paganus, non poteſt noſſe Chriſtiana Secreta : Si Judæus, inimicus eſt 
Chriſtiani Baptiſmatis. Ergo in terris de hac re nullum poterit reperiri judicium : de cælo qua- 
rendus eft Fudex. Sed & quid pulſamms cælum, cum habeamus hic in Epangelio Teſtamentum ? 
Quia hoc loco rectè poſſunt terrenæ cæleſtibus comparari ; tale eſt, quod quivis hominum habens 
numeroſos filios : His, quamdiu preſens eſt, ipſe imperat ſingulis non eft adhuc neceſſarium Teſta- 
mentum. Sic & Chriſtus, quamdiu præſens in terris fuit (quamvis nec modo deſit) pro tempo- 
re quicquid neceſſarium erat. Apoſtolis imperavit. Sed quomodo terrenus pater cùm ſe in cafe 
ſenſerit mortis, timent ne poſt mortem ſuam ruptd pace litigent fratres, adbibitis teſtibus voluntatem 
ſuam de pectore morituro transfert in tabulas diu duraturas ; & ſi fuerit inter Fatres contentio 
nata, non itur ad tumulum, ſed quæritur Teſtamentum, & qui in tumulo quieſcit, tacitis de ta- 
bulis loquitur vivus. Ts, cujus eſt teſtamentum, in cælo eſt: Ergo voluntas ef us velut in Teſta- 
mento fic in Evangelio inquiratur. 


That is, You ſay ſuch a thing is Lawſul ; we ſay it is Unlawful : the minds of the 
© People are doubtful and wavering between your /awful and our unlawful. Let no 
5 © man believe either you or , we are all contentious men. We muſt ſeek therefore 
5 ce for Judges between us. If Chriſtians are to be our Judges; both ſides will not af- 
8 * ford ſuch. We muſt ſeek for a Judge abroad. If he be a Pagan, he cannot know 
: © the Secrets of Chriſtianity : If he be a Few, he is an Enemy to Chriſtian Baptiſm. 
© Therefore there is no Judgment of this matter can be found on Earth. We muſt 
© ſeek for a Judge from Heaven. But to what end do we ſolicite Heaven, when we 
© have here in the Goſpel a Will and Teſtament ? and becauſe here we may fitly 
© compare Earthly things with Heavenly ; the caſe is juſt as if a man had many Sons: 
* while he is prefent with them, he commands every one what he will have done; 
© and there is no need as yet of making his laſt Will. So alſo Chriſt, as long as he 
© was preſent on Earth (though neither now. is he wanting) for a time commanded 
© his Apoſtles whatſoever was neceſſary. But juſt as an Earthly Father, when he 
* feels his Death approaching, fearing left after his Death the Brothers ſhould fall out 
** and quarrel, he calls in Witneſſes, and tranſlates his Will from his dying Heart in- 


Ito Writing- Tables that will continue long after him: New if any „* 
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« ſes among the Brothers; they do not go to his Tomb, but conſult his laſt Will ; 


© if he were alive. He whoſe Teſtament we have, is in Heaven; therefore we are 
© to enquire his Pleaſure in the Goſpel as in his laſt Will and Teſtament. _ 2 
It is plain from hence, that he knew not of any living, ſpeaking audible Judge. 
furniſhed with Authority and Infallibility co decide this Controverſie: had he known 
any ſuch aſſiſted with the Spirit of God for this purpoſe, it had been horrible Impiety 
againſt God and the Church's Peace, to ſay there was none ſuch: or the Spirit of God 
was not able by his aſſiſtance to keep this Judge from being hindred, with Pareialiey, 
from ſeeing the Truth. Had he thought the Biſhop of Rome's ſpeaking ex Carthedra to 
be this Judge, now had been the time to have ſaid ſo; but he ſays directly the con- 
tracy, and therefore it is plain, he knew of no ſuch Authority he had. ; 


mine Controverſies in Religion and Civil Differences: For if the Controverſie be a- 
bout Mine and Thine, about Land or Money or any other thing, it is impoſſible that 
both I ſhould hold the poſſeſſion of it and my Adverſary too: and one of us muſt do 
injury to the other, which is not fit it ſhould be Eternal: But in matters of Doctrine 
the caſe is clean contrary ; I may hold my Opinion and do my Adyerſary no wrong, 


and my Adverſary may hold his and do me none. 
| [ Texts of Scripture alleged for Infallibility. . 


he Texts alleged for it by Cardinal Perron and Mr. Stratford, are partly Prophecies 
of the Old Teſtament, partly Promiſes of the New.  _ SO Oe 
ö 1. Eſa. 1. 26. Thou ſhalt be called the City of Fuſtice, the faithful City. 
j 2. Eſa. 52. 1. Through thee ſhall no more paſs any that ws uncircumciſed, or unclean. 
c 3. Eſa. 59. 21. As for me, this i my Covenant with them,ſaith the Lord, my ſpirit that is upon 
1 thee, and my words which ] have put in thy month, ſhall not depart out of thy mouth, nor out of the 

mouth of thy ſeed,nor out of the n thy ſeeds ſeed,ſaith the Lordi from henceforth and for ever. 
| 4. Eſa. 62. 6. Upon thy Walls Hi 

:he night for ever, they ſhall not hold their peace: i ES | 

5. Jerem. 31. 33. This ſhall be the Covenant which I will make ith the Houſe Iſrael, 
ſaith the Lord, I will give my Law in their bowels, and in their heart I will write it, and 1 
will be their God, and they ſhall be my People. | LH Ee CE 

6. Ezek. 36. 27. J will put my Spirit within you, and cauſe you to walk in my Statutes, 
and ye ſhall keep my Fudgments and do them. . 1 5 7 

7, Ezek. 37: 26. I will give my Sanctification in the midſt of them for ever. 

8. Oſe. 2. 19, 20. I will deſpouſe thee to me for ever; and I will deſpouſe thee to me in ju- 
ſtice and judgment, and in mercy and commiſerations ; 1 will eſpouſe thee to me in Faith, and 
thou ſhalt know that I am the Lord. : Sev tet 

9. Cant. 4. 7. Thou art all fair, my Love, and there is no ſpot in thee: 3 

Now before we proceed farther, let us reflect upon theſe places, and make the moſt 

of them for the behoof of the Roman Church; and I believe it will then appear to any 
one not veil'd with prejudice, that not one of them reaches home to the Concluſion 

intended, which is, That the Roman Church is infallible. . 

The firſt place perhaps would do ſomething, but that there are three main Excep- 
tions againſt it. T. That here is no Evidence, not ſo much as that of Probability, 
that this is here ſpoken of the Church of Rome: 2. That it is certain that it is not ſpo- 
ken of the Church of Rome; but of the Nation of the Fews, after their Converſion, as 
is apparent from that which follows ; Zion ſhall be redeemed with judgment, and her con- 
verts with righteouſneſs. 3. That it is no way certain, that whatſoever Society may be 
called, the City of righteouſneſs, the faithful City, muſt be infallible in all her Doctrine: 
with a great deal more probability, it might challenge from hence the privilege of be- 
ing Impeccable ; which yet Roman Catholicks, I believe, do not pretend to. 

| 85 The Second place is liable to the ſame Exceptions; the Church of Rome is not ſpoken 
: of in it; but Zion and Hieruſalem ; and it will ſerve as well nay better to prove Impecca- 
bility than Infallibility. 3 5 15 | 

The Third place is the Achilles for this opinion, wherein every Writer triumphs ; 
but I wonder they ſhould do ſo; conſidering the Covenant here ſpoken of is made, 
not with the Church of Rome, but with Zion and them that turn from Tranſgreſſion in 
Facob ; the words are, Ang the Redeemer ſhall come out of Zion, and unto them that turn 


from 


. 
. 


ce and thus he, whilſt he reſts in his Grave, does ſpeak them in thoſe ſilent Tables 28 


Neither is there the like reaſon for a Judge, finally and with Authority, to deter- 


eruſalem 1 have appointed Watchmen all the day and all 
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from tranſcriſſon in Jacob ſaith the Lord. As fir me, this is my Covenant with they ſaith 
the Lord; My Spiritthat us in thee and my Words, &c, Now it the Church of Rome be 
Zion, and they that turn from iniquity in Jacob, they. may have Title to this Cove- 


nant ; if not they muſt forbear, and leave it to the Fews after their Converſion ; to 


whom it is appropriated by a more Infallible Interpreter than the Pope ; I mean S. Paul, 
Rom. 11. 26. And it ſeems, the Church of Rome alſo believes as much: fer otherwiſe, 
why op ſhe in the e of her Bible, ſend us to that place of S. Paul for an 
5 Read the Ath place, and you ſhall find nothing can be made of it but this: that the 
Watchmen of Hieruſalem ſhall never ceaſe importuning God, for the ſending of the 
Meſſias ; To this purpoſe ſpeaks the Prophet in ver. x. For Zions ſake I will not Bold my 


peace, and for Hieruſalems ſake I will not reſt, until the righteouſneſs thereof go forth as bright- 


neſs : And the Gentiles ſhall ſee thy righteouſneſs. But the words following theſe that are 
objected, make it moſt evident, which are, ye that make mention of the Lord Reep 
not ſilence, and give him no reſt, till he eſtabliſh, and till be makes Hieruſalem à praiſe in the 
Earth. OT W 95 l 


The 5th place had they ſet down entirely, for very ſhame they could not have 


urged it for the Infallibility of the Roman Church. The words are, Behold the days 
come, ſaith the Lord, that I will make a new Covenant with the Houſe of Tſrael, and with the 
Houſe of Judah; not according to the Covenant which I made with their Fathers — But 
this ſhall be the Covenant that Iwill make withthe Houſe of Iſrael —— After thoſe days, ſaith 
the Lord, I will put my Law in their mward parts, and write it in their Hearts, and I will 


be their God, and they ſhall be my People ; and they ſhall teach no more every man his Neigh- 


bour, and every man his Brother, ſaying, know the Lord; for they ſhall all know me from 


the leaſt of them to the greateſt of them, ſaith the Lord. And now I haye tranſcribed 


the place, I think it ſuperfluous to make any other anſwer, 


The ſame Anſwer, and no other will I make alſo to the 6th place. The words are, 


Therefore ſay unto the Houſe of Iſrael; thus ſaith the Lord God, 1 do not this for your ſakes, Q 
Houſe of Iſrael, but for my holy names ſake, ver. 22. I will take you from among the Hea- 
then, and gather you out of all Countries, and will bring you into your own Land, v. 24. Then 


WII I ſprinkle clean Water upon you, ver. 25. A new heart alſo will I give you, ver. 25. And 
vill put my Spirit in you, and cauſe jou to walk in my Statutes, and ye ſhall keep my judg- 


ments and do them, ver. 27. And ye ſhall dwell in the Laud that I gave to your Fathers: I 
will alſo ſave you from all your uncleanneſſes, and I will call for the Corn and will increaſe it, 


and lay no Famine upon you. And the deſolate Land ſhall be tilled, ver. 34: Aud they ſhall ſay, 


this Land that was deſolate, u become like the Garden of Eden. 


The 7th place, alſo carries its Anſwer in its forehead : Thus ſaith the Lord God, he- 


Bold Twill take the Children of Iſrael from among the Heathen whether they be gone; and Iwill 
make them one Nation in the Land upon the mountains of I{rael : and one King Jhall be King to 
them all, &c. to the end of the Chapter. In all which place, he that can find a Syl- 
able of the Church of Rome, he muſt have better Eyes than J have. e ee 
The next (8th ) place would be very pregnant for the Church of Rome, if of 
Courteſie we would grant, that whatſoever is promiſed to J/ael, is intended to 
them. As you may ſee in the place at large, from wer, 17 to the end of the Cha- 
ter. | | | 1 

N The 9th and laſt place out of the Canticles, had it been urged by a Proteſtant; it 
would have been thought a ſufficient Anſwer to have ſaid, That Myſtical Texts are 
not fit to argue upon; but if this will not ſerve, then we anſwer. 1. That there is 
no mention nor intimation of the Church of Rome. 2. That it proves either too much 
or nothing at all : that is, that the Roman Church is impeccable, as well as infallible ; 
unleſs we will ſay that Errors only are Spots, and Impieties are not. 


Out of the New Teſtament they allege theſe T. exts. 


__— 16. 18, Upon this Rock will I build my Church, and the Gates of Hell ſhall not pre- 
vail againſt it. | | | on 

| But this is ſaid of the Catholick, not of the Roman Church: nor can it ever be prov- 
ed, that the Church in communion with the See of Rome, is the Carbolick Church. Se- 
condly, it ſays ſomething for the perperuity of the Church, but not for the I»fallihifiry 
of it: unleſs you will take for granted what can never be proved, That a Church 
that teaches any Erroneops Doctrine, is a * no longer; Which is all one, * 
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And here allo if we will grant, 1. That by you, js meant Jou and only you of the 


the Goſpel, might claim this afliſtance by virtue of Chriſt's Words, and conſequently 
Infallibility, x e e e 94 ee 


They urge, Matth. 18. I 75 


* 


b. will not hear the Church, let him be to thee as the Heathen and the Publican. And 


e 


, 
1 


99 F > ; 


here again the Church muſt be the Church of Rome, or we are as far to ſeek as ever. 
But what if by it be meant, which is moſt eyident out of the place, every particular 
Church of Chriſtians, whereunto any one Chriſtian injured hy another, may addreſs 
himſelf for remedy. Certainly whoſoever reads the place without prejudice, I am 
confident that he ſhall not deny, but that the ſenſe N the Words is. That if 
Chriſtian injure another, and being firſt admoniſhed of it by him in private; then by 
him before two or three Witneſſes; Laſtly, P the Church he lives in; and yet ſtill 
proceeds on obſtinately in doing injury to his Brother, he is to be eſteemed as a Hea- 
_ or a Publican : and then it Infallibility may be concluded, what a multitude. of 
nfallible Churches ſhall we hayr e? oo 


19 arge, Math 18. ä “. 


Mhere two or three are gathered together in my name, there am I in the midſt of they... 

But this either ſhoots ſhort, or over; either prove nothing, or too much: Either it 
proves not the Infallibily of the whole Church, or it proves the Infallibility of every 
part of it: Either not the Infallibility of General Councils, or the Infallibility of par- 
ticular Councils; for there two or three at leaſt N in Chriſt's Name. Put 
then beſides theſe two or three, for ought Ican ſee or gather from the Text, they may 
a5 well be-or any other Chirch a3 the Ramen. EI. I ot 5, 


3 1 They urge, Luke 10. 16. VVT | «42 


He that heareth you, heareth me, and he that deſpiſeth ou, deſpiſeth me. 13 
But this will not do you any ſervice, unleſs of favour we grant, .that you here, is you 
of the Church of Rome; and but very little, if that be granted: for then every: Biſhop. 
every Prieſt muſt be Infallible. For there is not the meaneſt of the Meflengers 
Chriſt, but this may be verified of him, That he that heareth him, heareth Chriſt ; 
and he that deſpiſeth him, deſpiſeth Chriſt. Eo NE | 
They urge out of John 14. ver. 1 5, 16. 
1 will gsk my Father, and he will give you another Paraclete, that he may abide with ya. for 
ever, even the Spirit of Truth, Me eel deed Di $0.5 a ASS 
But here allo, what warrant have we, by you to underſtand the Chureb . of Rane: 
whereas he that compares v. 26. with this, ſhall eaſily perceive, that our Saviour fpeaks, 
only of the Apoſtles in their own perfons ; for there he fays, going on in 17 5 On 
COST PO vr So TNT" "8" n 8 iſcourſe, 


— 


1 M " * 
— 1 x FOE . . 
" 65 * * 41 , 
"5,58. ; 2 44 ' CH 
*. | * 5 * * * ; > 
1 . : „ 
: * 43 


8 
1 a o * * 
1 — . 1 


| - " 7; 

; * : 24 . ”". 1 * Ls a * n - wv * 6 >> > * 5 0 1 3 . 2 

» as | * of j — 7 1 * 3 ; — — 17 4 4 re of 
n * 2 , n . e r *%s;\ 2.50 * 9 Pu þ 
— 1 1 Jax? * - 42 8 82 it P 1 F BIN , : 4 5 
' : : * 2 4 N p 
"9 ww ” * 1 . , N 
1 2 * „ „ 
7 . , « 2 * 8 — ** * ” 2 
„ 2 1 1 N > < 1 „ ; * * . 
: , = — : ; F 6 4 .* 0 . / * 5 4 
. „ 2 * . LI P 
— — — — — e ; —— ö 3 ——— mm ST PEI 


4 
"0488 * — * 
ag 2 
4 — 
2 — * 


n — 2 PE TCR 


and bring all-cbings to your remembrance, whatſoever I have ſaid to you © which cannot agree 
but to the Apoſtles themſelves in perſon ; and not to their Succeſſors, who had not 


yet been taught and therefore not forgotten any thing, and therefore could not have · 
them brought to their remembrance. But what if it had been promiſed to them and 
their Succeſſors? had they no Succeſſors but them of the Roman Church? this indeed is 
pretended and cried up, but for proofs of it, deſiderantur. ; l 


Again, I would fain know whether there be any certainty that every Pope is a good | 
Chriſtian, or whether he may not be, in the ſenſe of the Scripture, of the World? TE 
not, how was it that Bellarmine ſhould have cauſe to think, that ſuch a Rank of them 


went ſucceſſively to the Devil ? 


. 


8 , : A : : : : 
. 4 4 1 8 * he. — of ———_— m, 1 % F< 4 * 
- Aa. — — 2 ” 3 22 ” : - p 
ad ** 8 „ _ _ * . — — PY £2 


— - * 
N . en. ad 


\ 


III. 4 Conference, concerning the Infallibility of the Roman Church : Pro- 
 Ving that the preſent Church of Rome either errs in her Worſhipping the 
Bleſſed Virgin Mary, or that the Ancient Church did err in condemning 
the Collyridians as Hereticks. 


I. Demand. Hether the Ifallibility of the Roman Church, be not the Foundation of 
their Faith which are Members of that Church? | 

Anſiv. The Ifallibility of the Church is (not the Foundation, but) a part of their 
Faith who are Members of the Church. And the Roman Church is held to be the 
Church, by all thoſe who are Members of it. YO Tan ot Eb 

Reply. That which is the laſt Reaſon, why you believe the Scripture to be the writ- 
ten Word of God, and unwritten Traditions his unwritten Word; and this or that to 
be the true ſenſe of Scripture, that is to you the Foundation of your Faith, and ſuch 
unto you is the Infallible Authority of the Roman Church. Therefore unto you it is not 


+ 


only a part of your Faith, but alſo ſuch a part as is the Foundation of all other parts. 
Therefore you are deceived, if you think there is any more oppoſition between being 


a part of the Faith and the Foundation of other parts of it ; than there is between be- 
ing a part of a houſe and the Foundation of it. But whether you will have it the 
Foundation of your Faith, or only a Part of it, for the preſent purpoſe, it is all 
one. | | | 
2. Demand. Whether the Infallibility of the Rowan Church be not abſolutely over- 
thrown, by proving the Preſent Roman Charch is in Error, or that the Ancient was ? 
Anſw. It is, if the Error be in thoſe things wherein ſhe is affirmed to be infallible ; 
viz. in points of Faith. 1 2 769% 8th 5 
Reply. And this here ſpoken of, whether it be lawful to offer Tapers and Incenſe to 
the honour of the Bleſſed Virgin, is I hope a Queſtion concerning a point of Faith, 
3. Demand. Whether Offering a Cake to the Virgin Mary, be not as lawful as to of- 
fer Incenſe and Tapers and divers other oblations to the fame Virgin. 
Anſiv. It is as lawful to offer a Cake to her honour as Wax-Tapers; but neither 


the one, nor the other may be offered to her, or her honour, as the term or 


object of the Action. For to ſpeak properly, nothing is offered to her or her 
honour, but to God in the honour of the Bleſſed Virgin. For Incenſe, it is a foul 
ſlander that it is offered any way to the Bleſſed Virgin; for that Inceniing which is 
ied in the time of Maſs, is ever underſtood by all ſorts of people to be directed to 
God only. | 

Reply. I any thing be offered to her, ſhe is the Object of that Oblation ; as if I ſee 
water, and through Water ſomething elſe, the Water is the Object of my Sight, tho 
not the laſt Object. If I honour the King's Deputy, and by him the King, the De- 


puty is the Object of my action, tho not the final Object: And to ſay theſe things 


may be offered to her, but not as the Object of the Action, is to ſay, they may be of- 
fered to her, but not to her. For what elſe is meant by the Object of an Action, but 
that thing on which the Action is employed, and to which it is directed? 
If you fay that by the object of the action, you mean the final object only where- 
with the action is terminated ; you ſhould then rg ſpoken more properly _e Fed 
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ogy 
only ſhe is not ſuch a kind of object: no more than you may deny a man to be a liv- 
ing creature, e ee 


unto her. 


and not have denied her ſimply to be the object of this action, when you mean 
meaning only that he is not a horſfſſqmme. 
« Secondly,. Lay it is not required of Roman Catholicls, when they offer Tapers to the 


afficient, chat they know and believe: that the Saints are in Subordination and 


dag that by an actual intention they direct their action actually to God ; but it is 


held ſuff 2 
near Relation to God, and that they give this honour to the Saints becauſe of this relati- 


on: And to God himſelf rather habitually and interpretative, than actually, expreſly 


and formally, As many men honour the King's Deputy, without having any preſent 


thought of the King, and yet their action may be interpreted an honour to the King, 


being given to his Deputy, only becauſe he is his Deputy, and for his relation to the 


King. Thirdly, I ſay, there is no reaſon or ground in the world, for any man to 
think, that the Colhridians did not chuſe the Virgin Mary for the abject of their wor- 


- ſhip, rather than any other Womanor any other Creature, meerly for her relation to 


Chriſt ; and by conſequence there is no ground to imagine, but that at leaſt habitual- 


ly and interpretative, they directed their action unto Chriſt, if not actually and for- 
mally. And Ergo, if that be a ſufficient defence for the Papiſts, that they make not 


the Bleſſed Virgin the final object of their worſhip, but worſhip her not for her own 
ſake, but for her relation unto Chriſt: Epiphanius ſurely did ill to charge the Collyridians 
with Hereſie, having nothing to impute to them, but only that he was informed, that 


they offered a Cake to the honour of the Bleſſed Virgin, which honour yet they 
might, and without queſtion did give unto her for her relation unto Chriſt, and ſo 
made her not the laſt object and term of their worſhip : and from hence it is evident, 
that he conceived the very action it ſelf, ſubſtantially and intrinſically malitious, i. e. 


he belived it a ſin that they offered to her at all: and ſo by their action put her in the 


place of God, by giving unto her this worſhip proper to God; and not that they termi- | 


— 


But to ſpeak properly, you lay, nothing is offered to her or to her honour, but to God in honour 


nated their action finally in her, or did in very deed think her to be a God, and not a 


c the Bleſſed Virgin. 


by = 


Belike then it chrough Henly 1 go from hence to Londen, I may not be ſaid properly 


to go to Henly, but only to London: or if through Water I fee the Sand, I may not be 


properly ſaid to ſee the Water, but only the Sand. Away with ſuch ſhifting Sophiſt- 


Ty ; either leave your practice of offering ts Saints if it be naught, or. colour it not 
over with ſuch empty diſtinctions if it be good: Chriſt faith to his Apoſtles in regard 


of their relation to him, He that heareth you heareth me, and he that d;ſpiſeth | you deſpiſeth 
me: and yet who doubts, but they that heard the Apoſtles did properly hear . 
and they that deſpiſed them did properly deſpiſe them, though their action ſtaid not 


in them, but reached up to Heaven and to Chriſt himſelf. You pray to Saints and 
Angels, though you do not terminate your prayers in them; and yet I doubt not but 


your prayers to Saints, may be as properly called prayers, as thoſe you make to God 
himſelf. For though theſe be of a more excellent nature than they, yet do they agree 
in the general nature, that they are both prayers. As though a Man be a more excel- 
lent living creature than a horſe, yet he agrees with him in this, that both are living 


creatures: Bur if nothing be pope offered to her or to her honour, why do you in 
ffer any thing to the Virgin Mary, by way of pre- 
ſents and gifts by the doctrine of rhe Roman Church? Certainly he that offers by way 


your ſixth Anſwer ſay, you may o 


of gift or preſent, offers as properly as he that offers by way of ſacrifice ; as a horſe 
is as properly a living creature as a man. 15 


- 


But if it were ſo as you ſay. (which is moſt falſe) that you did not properly ofibr to 


the Bleſſed Virgin, but to God in honour of her; yet in my judgment, this would 


not qualifie or mend the matter, but make it worſe. For firſt, who taught you, that 
in the time of the Goſpel (after the accompliſhment of the prediction, ſacrifice and of= 
fering thou wouldeſt not, but a body haſt thou prepared me: after this Interpretation of it in 
the Epiſtle to the Hebrews, He raketh away the firſt, that he may eſtabliſh the ſecond) that it 
is ſtill lawful to offer Tapers or Incenſe to God. Secondly, in my underſtanding, to 
offer to God in honour: of the Virgin, is more derogatory from God's honour, than to 
offer to her in the honour of God. For this is in my apprehenſion to ſubordinate 


God to her, to make her the terminating and final object of the action; to make 
God the way, and her the end, and by and through God to convey the Worſhip 


Bar 


dam Sacrificarent. Epiph. hær. 78. Offerent panem in nomen Mariz, onnes autem pane participant — + Deo eni 


Deity. 


Ibid. And again: Revers virgo erat honorata, ſed non ad adorationem nobis data, ſed i adorans Deum. And again : Non 
ut adoretur Virgo, nec ut Deum hanc efficeret, 8&c. Sit in honore Mariæ; Pater 4 Filius & Spiritus S. aderetur, Mariam 


of the Virgin Mary, if they had done it as a Gif? or Preſent and not as a Sacriſce. Epi- 


| Rice of the Church in his time, he would not have been ſo uncharitable, as to con- 


tween a Sacrifice and the offering à Creature by way of Conſumption to the Honour 
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„ But fur Incenſe, you ſay, it & a foul ſlander, that it is offered any way to the Bleſſed 


Vigin. 


1 To this 1 anſwer, that your imputing ſlander to me, js itſelf a flander: For, ; 1. In 


your. 5th Anſwer, you have given a clear intimation that you have never been out of 
England: ſo that you cannot certainly know, what is the Practice of your Church in 
this beyond Sea, And he that lives amongſt you, and has but half an Eye open and 
free from prejudice, cannot but ſee, that the Roman Religion is much more exorbi- 
tant in the general practice of it, than it is in the Doctrine publiſhed in Books of Con- 
troverſie; where it is delivered with much caution and moderation, nay cunning and 
diſſimulation, that it may be the fitter to win and engage Proſelytes; who being once 
enſnared, though they be afterwards ſtartled with ſtrange and unlook d- for Practices, 
yet a hundred to one, but they will rather ſtifle their Conſcience, and daſh all ſcru- 


ples againſt the pretended Rock of their Church's Infallibility, and blindly follow 
_ thoſe guides, to whoſe Conduct they have unadviſediy committed themſelves, than 


come off again with the ſhame. of being reputed weak and inconſtane : fo terrible an 


Idol is this vain nothing, the opinion and cenſiere of fooliſh men. 


But to return again to you, I fay your ignorance of the Practice of the Roman 


Church beyond the Seas, does plainly convince that you have raſhly, and therefore 


flanderouſly charged me with the Crime of Slander. As for your reaſon you add, 
conſider it again, and you will ſee it is worth nothing. For what if incenſing in time 
of Maſs, be underftood by all ſorts of people to be directed to God alone, (which yet 
you cannot poſhbly know) yet this I hope hinders not, but that, in Proceſſions you 
may incenſe the Images of the Saints, and conſequently (according to your Doctrine) 
do this Honour to the Saints themſelves repreſented by the Images. I my ſelf (unleſs 


I am very much miſtaken) was preſent when this very thing was done to the Picture 


of S. Bennet or S. Gregory in the Cloiſter of S. Vedaſtus in the Monaſtery in Doway. 
But indeed what a ridiculous Inconſequence is it, to think that Wax-Tapers may 


lawfully be offered to the Saints and Incenſe may not: or if Incenſe may not, which 


you ſeem to diſclaim as impious, that Wax-Tapers may. Led | 
4. Demand. Whether the Collyridians were not condemned as Hereticks by the Anci- 


ent Church. Firſt, for offering a Cake upon an Anniverſary Feaſt to the Bleſſed 
Virgin. Secondly, for that they did this not being Prieſts. LY 1 | 
Ax. The Collyridians were condemned as Hereticks for two things. Firſt for em- 


ploying Women in the place and Office of Prieſts to offer a Cake (not in the nature PE TOR, 
of a Giſt or Preſent, but) in the Nature of a * Sacrifice, which was never lawful for en oo 
any but + Men, and thoſe || Conſecrated: 1 Hr 2 nis Collyri- 
| dem quan- 


pane — m ab æterno 
nulla tenus mulier Sacriſicavit. Idem hæreſ. 79. Diaconiſſarum ordo eñ in Eccleſia, (ed non ad Sacrificandum, nam neque 
Diaconis concreditum eſt, ut aliqued myſterium perficiant. Id. Ibid; FL eg” 9 n 


Secondly , for offering this * Sacrifice , ua , in the Name of the Bleſſed * Vid. ſup. 
Virgin, 3d ef, unto Her, her ſelf directly and terminatively, as an Act of 4 Di, 4% | _ 
vine Worſhip and Adoration , due unto Her, as unto a Sovereign Power and ban db, 


ſtames. Id. 


nemo adoret. Deo debetur hoc myſterium Id. 1bid. || Pro Deo hanc introducere ſtatuerant. Id. Ibid. Revere Sanctum erat Mariæ 
corpus non tamen Deus. And again. Mulierem eam appellavit Joh. 2. Felut prophetans : & ne aliqui nimium admirati San- 


Cum, in hanc harefin dilabantur. And again. Non tamen aliter genits eſt prater hominis naturam, ſed ficut omnes ex ſemine 
viri & utero Mulieris. Id. Ibid. | 1 | 


Reph. It ſeems then theſe Women might offer this Cake to the honour and name 
phanius then ſurely: was too haſty to condemn them, being informed of nothing, buc 
that they offered a Cake unto her. Methinks before he had put them in his Cata- 


logue, he ſhould have enquired whether they offered this Cake as a Gift only, or as a 
Sacrifice, Certainly had the practice of offering to Saints by way of gifts, been the pra- 


demn that action as impious and Heretical, which might have received ſo lawful and 
pious a conſtruction. - But he, good man, it ſeems could hot conceive a difference be- 


of 
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of that to which it is offered. The ſubtile Wits of our times I hope have found out 
another definition for it, and I ſhall underſtand by you what it is. But if you can find 
no other, then certainly, though ſetting up a Picture or hanging up a Leg or Eye or 
Ear in memory of ſome miraculous Cure, obtained by a Saint's interceſſion, would be 
a Gift or Preſent only; yet offering of Incenſe, or burning a Taper in the honour of a 


Saint, daub the matter how you will, will be without Queſtion a Sacrifice. If you 
ſay, that there may be ſuch an offering and yet no Sacrifice ; I would know then, 
how you would prove that the Collyridians offering was indeed a Sacrifice? All that 


Epiphanius ſays of them is but this —— Panem proponunt & in Mariæ nomen offerunt. 
And though this offering of theirs was indeed a Sacrifice in the notion of the word, 
which I have given it, yet doth he not any where ſay expreſſly, That they did Sacri- 
fice or offer it as a Sacrifice, but only and barely that they did offer it: not uſing (as good 
fortune would have it) any word which doth of neceſſity and properly ſignifie 10 Sa- 
crifice : and therefore you are fain to help the Dice, and alter every place for your ad- 
vantage. Epiphanins lays not, as you trtnſlate him, ut in nomem Virginis Collyridem quen- 
dam Sacrificent ; nor Sacrificentes offerunt, as Petavins : but iir, Which may as well 
ſignifie, to conſecrate or offer, as to Sacrifice, if there be any difference between them. 
So the next place, offerunt panem in nomen Marie, omnes autem pane participant; proves 
not I hope offering by way of Sacrifice,unleſs the Conſumption of the oblation make it 
a Sacrifice ; which if it do, how your Tapers can be kept from being Sacrifices I can- 
not imagine; unleſs again perhaps Conſumption by way of Eating will make it a Sa- 
crifice, and by Burning will not; which cannot be, becauſe the whole Burnt-offerings 


hy 


were Sacrifices as well as any other. 


Your third place is, Deo autem ab æterno nullatenus mulier Sacrificavit. But igeardolignifies 


not to Sacrifice, but only to perform the Office of a Prieſt; and ſo Petavius tranſlates the 
place, Nunquam ſacerdotio functa eſt mulier. And though Sacrificing be one perhaps, 
yet will you not ſay it is the only Office of a Prieſt : as your next and laſt place would 
have declared, had you ſet it down faithfully ; but in that alſo you juggle again, and 
force it to ſpeak to your purpoſe thus. Diaconiſſarum ordo eſt in Eccleſia, ſed non ad Sa- 

criſicandum: but Petavius hath tranſlated it truly thus: Quanquam vero Diaconiſſa- 
rum in Eccleſia ordo fit, non tamen ad ſacerdotii functionem, aut ullam adminiſtrationem 
inſtitutus eff, And now though, by an uſual Synechdoche, the name of the Genus 

be given to the Species, and therefore had a man fairly and candidly tranſlated idr 
by Sacrifice, I ſhould not have much condemned him, yet to do it when the Queſtion 
is, whether this their offering, confeſſed to be an offering, were in propriety of ſpeech 
a Sacrifice, to do it for Ends, to ſhift off a convincing argument, to palliate over a 
foul matter, by putting a verbal difference where 'there is none indeed, and all that 
you may, Imperites rerum in fraudem illicere ; that is But I forbear you. 

But Secondly it is pretended, | they offered this Sacrifice «i; vous, in the name of the Bleſſ- 
ed Vrigin : i. e. unto her, her ſelf, direbil y and terminately as an act of Divine woſhip and adora- 
tion due unto ber, as unto a Sovereign Power and Deity.] And to colour and countenance 
this ſtrange gloſs, many places are quoted out of Epiphanius, which I will examine in 
in order as they lie. . ; 

Ih he firſt place is, mortuis cultum Divinum praftantes, where your meaning is, I be- 
lieve, that Epiphanius ſays the Collyridians did fo , but the truth is he ſays only, mortuos 
colentes ; as Petaviiis tranſlates it: and therefore here once again you help the Dice; 
yet if he had ſaid ſo, hy ſhould you rather from cultum divinum collect that, that they 
thought her God, than from mortuis, that they thought her Dead, and therefore cer- 
tainly not a God? Certainly this can be no warrant to you, that Epiphanius charges 


them with ſo thinking: For Proteſtants you know impute to Papiſts that they give to 


Siants cultum divinum, and yet they do not impute to them the Hereſie of thinking, 
that the Saints are Sovereign Powers and Deities : But as S. Paul accuſeth the Gen- 
tiles, for that, knowing God to be God, they did not worſhip him as God, ſo on the other 


ſide, Proteſtants condemn Papifts, and Epiphanius for ought we can ſee hitherto, might 


condemn the Colhridians, for that, knowing the Bleſſed Virgin not to be God, they 
yet worſhip'd her as God. That is, gave her that worſhip which is Gods own pecu- 
liar, which yet they might do, not becauſe they thought her God, but becauſe this 
worſhip, which was indeed proper to God, they might think not proper, but com- 
municableto ſuch Creatures as were high in his favour. | 


The next place is —— Revera virgo erat honorata, ſed non ad adorationem nobis data, 
fed ipſa adorans Deum, &c. 5 1 
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F N e 

Wiratſbever Fyiphaniuf in this place fay ot to be adored, chat the Colhridias: 

haet 9njus in this place fas is not ta he adored, chat the Colhridian: 
4 | * ; 3838 : - * : E . 13 7 „ CEN 


thought to be Got — n — Ge Bo AIDED... e ver rt 
© But! Epiphay. * here ſays the Virgin is not to be adored,, . Ergo, The. Colridians 
ll... ⏑6,6ʒ 40d ae} 
Of this SyUogifin 1 deny the major propolition, and 1 

proof of it, as Fhave Jong for ag ahhh ; 


OPOUtION, and 1 bY ieve ſhall ſtay as long for a 
wer to ſome other diſcourſes, which being writ- 


ten itt a few days, have waited now with a longing erde n for a promiſed anfwer 


many months. If you ſay, you would conclude from theſe. Werds, that thiey did 
adore her and therefore thought her God, I have anſwered: already, that they might 
do this, not becauſe they thought her God | 
in God's favour; capable of adoration. OO oo od 0 
The next place —— Non ut adoretur Virgo, nec ut eum hanc effceret — tells us that 
Chrift took Fleſh of the Virgin, not that js le lore 
And this you think imports, that they conceive her God. "IG if I ſhould;. condem- 
ning ® bend Practice of offering Tapers to her, uſe the ſame Words and ſay, — Chez 
took Fleſh of the Virgin, not that ſhe ſhould be adored, or to make ber God: Von would nog yet 
impiety of giving to her that worſhip which was peculiar to God: and why then might 
not Epiphanius, having like occaſion, uſe the ſame words to the Colhyridiàus upon the 
fame, and no other ground. LY . 3 anita. cud 12 N MeL TTC 
The next place —— Mariam nemo adoret, Deo. debetur hoc myſterium, is ſo far from 


5 — 9 


provirtg your imagination, that it ſtrongly confirms my aſſertion, that Eyipbanius did 
not. go Pat in the opinion, that the V. irgin Mary was God. If ſhould 


fay to 4 ne Bleſfed Virgin is not to be worſhipped with.che worſhip: of yperduu- 
lia, becauſe; ft c 
God. By like reaſon, if Epiphanius knew that the Calhyridiaus believed the Virgin Mary 
to be God, he redſoned as wildly. againſt himſelf in ſaying — Mariza nemo adoret, De 
debetur hoc myſterium —— For it is very true (might they have ſaid). this ſervice is due 
to God alone, but you Know our Belief and Proſeſſion that ſhe is God, and therefore 
by your own rule capable of this worſhip... oo on 4h 
5 The next place is — Pro Deo hanc intraducere ſtuduerunt. And may not this be juſt- 


- 


ly faid co any man, who to any thing beſides God, gives that worſhip which is proper 
and peculiar unto. God? What it to a man that ſhould, teach The Pope bad pitwer- 
to diſpenſe with men for the keeping of God' s Lows ——- I ſhould. ſay, pro Deo Papam intro- 
ducis. Muſt I of neceflity mean that that man did vyerily believe the 7 not a mam 
but a Sovereign Power and Deity? S. Paul tells: us that Covetouſneſs is Idolatry; he tells 

us of ſome, whoſe Cod is their Belly ; is it therefore conſequent, that every covetous 
man doth indeed believe his Gold, and every Glutton his Belly, to be indeed a 
Sovereign Power and Deity ? Away with ſuch fopperies. Whoſoever loves, on fears, 

or trufts in any thing more than God, may yet be juſtly. ſaid to make that his God, 
and whoſoever ſhould worſhip. any Creature with that external; worſhip which God 
has appropriated to himſelf, might juſtly be ſaid: to bring, in that Creature for God. 
S. Paul tells us of ſome, who in words profeſſed God, yet fattis negabant, in their deeds deny 

bim: ſo theſe on the contrary, may in their words deny this Creature to be God, and 
in their Hearts not think it ſo, yet ſeeing their actions to it are as if it were God, they 
may be juſtly charged, that with. their deeds they make this Creature Gd. 


- . * 
- * 


f 1 5 7 1 * - 49's 3 a p-_ r: : ; 5 
Dui fingit Sacros ex auro & marmore wultus, | . 
Non facit ille Deos, qui colt alle face. 


What if, upon conſideration of the ſtrangely enormous worſhip lich Papiſtr give to 
the Virgin Mary (ſwearing by her name, making Vows unto her, affering Taper to 
her Honour, attributing a kind of Commuicated Omniſcience and almoſt Oninipotence 
to her, as I can eaſily make good they do, partly, out of the Offices of ;their:Church; 

| 7:04 Bo {30 4 4 N | * 2 8 | eee . 
partly out of private mens Works, but ſet out with Licence and appibbation) Hat I 
lay, if upon this conſideration I ſhould affirm, pro Deo ipſam introducere conamuim Would 
it therefore be conſequent, that I muſt impute this Blaſphemy to them, chat a on 
A as ie ve 


\ 


(437 to your purpoſe, 
-catiframe. out ot 
, CT 1.0 eee 


e ſhould be adored;. nor to make her God: 


lia, fach' worſhip is due only to the Mother of God, would they: not ſay 1 
were mad and argued againſt my ſelf, for that they believed ſhe was the Mother of 
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_  - lieved and taught her to be à Sovereign Power and Deity ? I trow not. And therefore 
Epiphanius might ſay the ſame of the Colhridians conſidering their Action, without any in- 
5 tent of imputing to them any ſuch opinion. This Petævius ſure ſaw well enough, and there- 
fore (as 1 ſhall hereafter demonſtrate to the Eye) to countenance his Marginal Annota- 
tion, Ouidam Mariam Deum efſe crediderunt, he cunningly abuſes and perverts Epiphanius his 
Text with falſe Tranſlation. —— Sic pugnat, Sic eſt metuendus Ulyſſes, =— The next 
place is, revera ſantium erat Mariz corpus non tamen Deus, (The Body of Mary was truly 
holy, but not a God.) As much to the purpoſe as — Tityre tu patule — for what if 
Epipbanius ſay, ſhe is not God, and therefore not to be adored, does it therefore fol- 
low that the Colhyridians believed ſhe was a God? He that knows Logick or Senſe,can- - 
not but know, that he that will confute an Adverfary's concluſion, muſt chuſe ſuch 
Principles to do it, to which his Adverſary conſents, and out of that which he grants 
prove that which he denies ; or if his firſt propoſitions be not agreed to by his Adver- 
fary, he muſt prove them in the end by ſuch as are agreed to; or elſe he does nothing. 
And therefore ſeeing Epiphanius thinks it ſufficient for the convincing of the Collyridians 
of the the unlawfulneſs of the practice, to ſay, ſhe was not God: it is evident, that fo 
far was he from imputing to them the belief that ſhe was God, that he ſeems rather to 
take the contrary for a principle agreed upon between them, which it was ſufficient 7 
to ſay and ſuperfluous to prove. This anſwer I thought good to make, while I concei- | 3 
ved that here 1 had denied the Perſon of the Virgin Mary to be God; but after 
upon beter conſideration I found that Petavius had abuſed me with adding to Epiphanius 
of his own — Ila fuit —— and that TOS ſays not here, non tamen Deus ( ſhe 
3g 


as not God) of her Perſon, but of her Body ; and as yet I do not underſtand that you 
wy impute to the Colhridians the belief, that her Body was God. „„ Hi 
The next place —— Mulierem eam appellavit, &c,—— ſays no more but this; that © 
our Saviour calls the Bleſſed Virgin . that no man might think her any thing 

more than a Woman, as it were prophetically refuting the Schiſms and Hereſies which © 

would be in the world: leſt ſome out of exceſs of admiration of her, might fall into 7 

the Dotage of this Hereſie. Thus far Epiphanius: but then the Queſtion will be, what was 

this Hereſie ? You ſay the belief that ſhe was God. I ſay, not that ſhe was God, but 

that they might lawfully offer to her. And as I deny not but it follows, ſhe is 4 Woman, 

therefore not a God; 1o T'think you will grant it follows as juſtly, ſhe is a Woman, * 

therefore not to be adored with offerings, And therefore ſeeing the words lie indifferently * 

between us, and are not expreſſy and eſpecially here applied, for the refutation of 

that Hereſie, which you pretend they were guilty of, I ſee no reaſon why Epiphanius © 


might not as well intend-them for that purpoſe which I conceive, as for that which 
71 » 7. 5 „„ 5 
The laſt place alleged tells us, that ſhe was begotten and Born as other Men and Nomen 
are. Which if the Colhridians had thought her God, Eternal and abſolutely without 
beginning,ſhould not have been barely ſaid but proved, as being in effect the very point 
in queſtion ; and therefore ſeeing Epiphanius contents himſelf with ſaying ſo withoui 
proof, it is evident he never thought they would make difficulty to grant it, and con- 
ſequently that they did not believe her to be God Eternal. CT AT eons chute 
Baut then again, if the Rule be good which part of your proofs depend upon, That 
whatever Epiphanius denies in this diſcourſe, that the Colhyridians held (for upon that 
ee from ——' Non & Deum hanc efficeret : & non tamen Deus, you conclude they 
elieved her God.) If I ſay this Rule be good, then you ſhould be conſtant to it, and 
and now that he ſays, —— Non tamen aliter genita eſt præter hominum naturam, (ſhe was 
not begotten in a different way from other men, you ſhould infer, that they believed not 
that ſhe was God, but that ſhe was otherwiſe Born and Begotten than the ordinary 
ſort of Men. And ſo whereas he ſays before — Non tamen corpus de cælo tulit —— 
To Body was not from Heaven) you ſhould infer, that they believed her Body came 
rom Heaven. And again from thoſe Sanctum erat Marie corpus non tamen Deus 
—— you ſhould collect that they thought not only her perſon, but her Body to be 
God: or if theſe be wild and weak deductions, then you muſt acknowledge that I 
have done yours ſome favour in vouchſafing them a particular anſwer. 

5. Demand. Whether in the Church of Rome, it be not an approved and perpetu- 
ally practiſed worſhip of the Bleſſed Virgin, that Incenſe (which was never anciently 
offered unto any, either by Jes or Gentiles,, but to the true, or to a ſuppoſed true 
God) and Tapers and divers other oblations, ſhould be offered to her honour ? 
Anſi. A practice of the Church of Rome, and approved too by thoſe that 8 5 
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not to her, except it be a practice of the Church and approved by her. What her = 
practice is abroad I know, not; here at home I ſee no ſuch practice; nor do I know 25 
any approbation of it, in any of her publick declarations : But this I know, that there 
is nothing in it unlawful or favouring of the Collridian Superſtition, to offer Wax Ta- 
pers; or any other thing to the Memories of the Bleſſed Virgin or any other Canonized 
Saint, either as means to procure their interceſſion, by theſe outward Signs of the 
Honour and Devotion which they bear to them (as of Old we find by S. Auſtin 
they did uſe to adorn their Tombs with Flowers): or as monuments: of their thank- Ad 4045 
Fulneſs for ſome benefits received by their Interceſſion; as Theodoret f tells us of Eyes Tibilora. 
and Ears and Hands, ſome of Silver (hung up in the Chappels of the Saints) that 7% le, 
had been preſented as-oblations by thoſe that had recovered health in thoſe Members, 8 
according to their Vows made to that purpoſe in time of Sickneſss. teliguias 


A 2, 8 7 | 5 D Se „ 1 13 WT” + 4 If | By | LE F , martyris 
glorioſiſimi Stephani, ad tjus memoriam veniebat magne multitudinis concurſus & occurſus. Tbi cæca mulier, ut ad epiſcopum 
Fortantem pignora Sacra duceretur, oravit : Flores quos ferebat dedit ; recepit, oculis admovet, protinus vidit. Auguſt. de 
Civit. Det, I. 22. c. 8. abſcedens aliquid de Altari (S. Stephani) florum quod occurrit, tulit. Idem. Ibid. &c. + Theodoretus 


de cura affect. Græc. l. 8. 


EReph. I do not deny, but a practice may be tolerated in a Church, and not approved. 
A As the Publick Stews are in Italy, and Uſury in England: But it is one thing to. 
1 Tolerate with condemnation, another to Tolerate without condemnation, nay 
with condemnation of thoſe that ſhould oppoſe or condemn it. And ſuch I doubt 


not upon Examination, you may find is this practice, general in the Church of Rome, 
offering Tapers to the Saints, and for their honour. I ſay, not only to God, at the 

Memories of the Saints, as you would mince the matter, which yet were a ground- 

leſs Superſtition, (God having appointed no ſuch Sacrifice to be offered to him under 
the Goſpel) but to the Saints themſelves, and to their honour, prove this lawful for 
either of thoſe purpoſes you mention, either to procure their interceſſion, or as Mo- 
0 numents of thankfulneſs for benefits obtained by it, and then you ſhall do ſomething. 
5 Otherwiſe you will but trifle as now you have done: For inſtead of telling us what 
[1 "os be done de jure, you tell us what of Old has been done de Tee, As if ab antiquo, 
and à principio were all one; or as if the Church (as we pretend) being ſubject to cor- 
; ruption, part of this corruption might not poſſibly have come in S. Auſtin's. or Theodo- : 2 
reits time; yet this I ſay not, as if T would decline the Tryal of this cauſe by S. Auſtin .. 
or Theodoret ; but becauſe I am ſure you will not be Tryed by the Fathers, no not the 
conſent of Fathers in all things : and theretore there is no reaſon nor equity in the | 
World, that you ſhould ſerve your ſelves with their Authority in any thing. 4 
But now what is it, which was done in S. Auſtin's time, that may juſtifie the Pra- | ; 
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ctice of the Reman Church? was there then any approved offering of Wax Tapers and 
Incenſe, to the Queen of Heaven, or any other Saint? nil horum: you neither do 
nor can produce any thing out of S. Auſtin to this purpoſe. But what then is it? 
Why forſooth, they were uſed to adorn their Tombs: Egregiam verò laudem &. fpolia 
ampla ; of Old in S. Auſtins time they were uſed to adorn their Tombs with Flowers, 
therefore we may offer Tapers to them. Truly an excellent Enihymeme, but I fear 


the concealed Propoſition, which ſhould make it a Syllgiſm, hides its Head. for 


ſhame, and dares not appear; yet we will for once make bold to draw it forth 
into light, that you may look upon it and tell us how you like it. This therefore it is. 
Whoſe ſoc ver Tombs we adorn, to them and to their honour we may offer Wax Tapers. _. 
Conſider it I pray you, and if you approve it, then approve alſo of offering Ta- 
pers, not only to Canonized Saints, but to all Chriſtians that may have Monuments in 
Churches. For all their Tombs may be adorned, with more precious and. laſting Or- 
naments than Flowers; yet if you had proved but this only, that in S. Auſtin's time, 
they adorned the Saints Tombs with Flowers, by theſe outward ſigns to procure their 
Interceſſion; this, though not much to the purpoſe, had been not abſolutely to de- 
lude us. But your quoted places prove not ſo much as this; and yet I believe you 


quoted the beſt you could find. Nay they prove not they did adorn their Tombs 


with Flowers at all, much leſs that they did it for your pretended purpoſe; ſuch fools 
you think to deal with, that will take any thing for any thing. Your firſt place, I ſay, 
proves it not, unleſs out of meer courteſie we underſtand by ferebar, ſhe-brought to adorn 
SAMET A 75 bog 95} apcie ts. 5, PS OO» 

The Second proves it not, unleſs we give you leave after Altari (without, war- 
rant from S. Auſtin.) to put in, S. hs ns am yet to {eek for any 


place 


LS 


— APE g 
ns. ae HED 
= — 


2 PID * 
3 


r 2 > 


r 4 
* * 1 . 8 5 
nern ; 
. ——— — 
— ——— — — 
— grey _, * 22 
— —— re... © — J 
1 + TORR 9 Xx ——2— — 
* — — 8 
B a — * 
” £ Homes . — 2 


N * * * 3 7 «os hd 1h 
1 r * 
A 
„. = = * 


3.74 þ ; 
7 wa 1 n da < * - oP 

: vol RING F L 4 9 N f » Fog 
N ö 5 | as IA, . 
. o 4.4 ti N N 4 * bo * 
. 3 a * 

i i hD i x 1 


* * * : 
6 ** * . 
: 4 WA 
* \ 2 \ > 
* 4 - 
P 4 * 2 
N 1 | v 5 
- . 


; 
SEE | ; 
* * 


N . A Conference concerning tbe 
place in St. Auſtin, where he calls any Altar, the Altar of ſuch or ſuch a 
| Saint, which yet I think they forbore, not for the unlawfulneſs, but for fear of miſ. 
conſtruction. . F 1 ETON 
Then for Theodoret, he tells us indeed of Vows made, of Monuments of thankful. . - 
neſs dedicated, for benefits obtained by the interceflion of the Martyrs. But here al- 
ſo I fear your Conſcience tells you, that you abuſe us and hide your ſelf in ambiꝑui- 
ties. For to whom does Theodoret ſay theſe Vows were made? to whom were theſe 
| Monuments of thankfulneſs dedicated? What, to the Author? or Procurers of the re. 
- ceived Favours? To God, or to the Martyrs? If tothe Martyrs, that had been ſome- 
thing towards, though not home to your purpoſe : For there is a wide difference be- 
eween offering of a Creature by way of Conſumption (as was never lawfully done but 
to God alone, as a profeſſion that he is the Lord of the Creature) and erecting a per- 
manent Monument to a Saint's honour ; which I'doubt not but it may lawfully be 
done to a living Saint, much more to the memory of a Martyr, But Theodoret in the 
pans; hath not ſo much as this: Nay it is evident that theſe gifts he ſpeaks of, were 
oth Vowed and payed to God himſelf. His words are —— Pi precatos ea conſequi, &c. 
——— that they which pray pioully , obtain the things which they defir they 
aying of their Vowed preſents in the ſign of their recovered health, doth abun- 
dantly teſtifie. For their Lord accepts moſt graciouſly theſe preſents how mean ſo 
ever. e | : 
6. Demand. Whether, according to the Doctrine of the Roman Church, this may not 
be done lawfully by Women and Children, and Men that are not Prieſts? _ 
13 Anſiv. They may offer any thing by way of gifts and preſents, by the Doctrine of the 
x Roman Church; but it is contrary to the Rowan Doctrine, for any other than Prieſts, 


* 
_y 


ad. „ 


| to offer any thing by way of Sacrifice, as the Collyridians did. 5 
1 Reply. Ariſtotle ſays moſt truly, that true Definitions (he means I think of the terms 
$ of the concluſion to be demonſtrated) are the beſt TING of Science: and there- 
fore want of them, muſt needs be a cauſe of Error and confuſion in any diſcourſe. 
Let me therefore here requeſt you to ſer down what is a Sacrifice, and how diſtinguiſh- 
ed from an oblation by way of gift or preſent, and you will quickly ſee, that if the Col- 
Hridians offering a Cake to the Bleſſed Virgin were indeed a Sacrifice ; your offering a 
Taper to her, muſt likewiſe be ſo. For a Sacrifice is nothing elſe (for ought I know) 
but the oblation of any Creature by way of Conſumption, to the honour of that, what- 
ſoever it is, to which it is offered. For if you include in the definition, that this offer- 
ing muſt be intended to the higheſt Lord of all : So is, as you pretend, your -offering 
of Tapers to the Bleſſed Virgin, intended to God finally, though not immediately. 
If you ſay it muſt be directed immediately to him; and is, not only »o lawful Sacrifice, 
but ſimply no Sacrifice unleſs it beſo: I ſay you may as well require to the Eſſence of a 
Sacrifice, that it be offered by a Prieſt, and from thence conclude, becauſe the Coly- 
q ridians were, you ſay, no Prieſts, their offering was no Sacrifice. For the object of 
1 : the Action is as extrinſecal to the eſſence of it, as the efficient; And therefore if the 
| defect of a due and legitimate Offerer, cannot hinder but that an offering may be a 
1 true Sacrifice, neither will the want of a due and lawful object be any hindrance but 
ö ſtill it may be ſo. Secondly, I ſay, this is to confound the Eſſence of things, with 
the lawful uſe of them; in effect as if you ſhould ſay, that a Knife, it miſimployed, 
[ were a Knife no longer. Thirdly, it is to make it not unlawſul, to offer Incenſe 
| (which yet you ſeem ſomewhat ſcrupulous of) or Burnt-offerings to the Virgin Mary 
2 or the Saints, or even to living Men, provided you know and believe and profeſs 
J tzhem to be Men and not Gods. For this once ſuppoſed, theſe offerings will be no 
4 longer Sacrifices, and to offer to Creatures offerings that are not Sacrifices, you ſay, 
| by the Doctrine of the Roman Church is lawtul : It is laſtly, to deny (which is 
= „ mae ridiculous) that the Pagans did indeed Sacrifice to any of their inferiour 
7. Demand. If it be ſaid, that this worſhip which they give to the Bleſſed Virgin 
is not that of Latria, but that of Dulia or Hyperdulia, for that they do not eſteem her 
God: or if it be ſaid, that their worſhip to her is not finally terminated neither, but 
given her for her relation to Chriſt, I e whether as it is, in S. Pauls judgment, 


a great crime for him that knows God, not to worſhip him as God, ſo it be not as 
great a crime, for him that knows her not to be God, yet to worſhip her (as if ſhe 


were God) with the worſhip which is proper and hath been alwaies appropriated to 
God alone, ſuch is the worſhip gf oblations 2 | 


An. 
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Ae. The worſtip of oblations, as worſhip is taken largely for. bonow, atidoblatzon; for a 


* gif or preſent, was never appropriate to God alone: take worſhip and oblations in any 


gher ſenſe, and ſo it is not allowed in the Church of Rome. 
Rephy. The oblation of things by way of Conſumption, is the w hip 
= 


I ſpoke of : this. 


is a higher matter, than that o gf and preſents, and this is allo 


Rome, to be employed on, arid directed into, (though nor terminated in) the Virgin 
Mary and other Saints. e 5 | . 

8. Demand. Whether any thing can be ſaid for the juſtifying the Doctrine and 
practice df the Roman Church in this matter, which might not alſo have been as juſtly 
pretended, for the juſtification of the Colhridiant in their opinion and practice; ſeeing 
it was never imputed to them, that they accounted: the Bleſſed Virgin God, or that 
they believed in more Gods than one. And ſeeing their chuſing her out, rather than 
any other Woman or any other Creature for the object of their Devotion, ſhews 
plainly, that they gave it her for her Relation to Chriſt ? 


Anu. The Collyridians could not ſay this, as appears by what has been ſaid before „ 


As it is a moſt ſhameleſs ſlander upon God's Church, and ſuch as (without repen- 
tance) will lie heavy upon his Soul that uttered it, that the Colhridians might as juſtly 
and truly have ſaid all this for themſelves as Papiſts for themſelves. 35 
Reply. To this I reply four things. 1. That to my laſt and moſt convincing reaſon, 
you have anſwered (as much as you could I believe, but yet you have anſwered) no- 
thing; and I am well content you ſhould do fo ; for where 3 is to be had, the 
King himſelf muſt loſe his right. 2. That if I had thought or ſpoke better of the Colly- 
ridians than they deſerved, yet I cannot ſee how this had been to ſlander the Church 
of Rome. 3. That I did not poſitively afficm, that the Collyridians, might do ſo, but de- 


fired only it might be enquired into and examined, whether, forthe reaſons alleged, 


they might not do ſo. 4 And laſtly, upon a thorow examination of the matter, I 
do now affirm, what before I did not, that the Colhridians for ought appears to the 


contrary, might juſtly and truly have ſaid for the juſtification of their practice, as 


much, nay the very ſame things that the Papifts do for theirs. For they might have 
ſaid, we are Chirſtians and believe the Scripture, and believe there is but one God. 
We offer not to the Bleſſed Virgin, as believing ſhe is God, but the Mother of God: 
our worſhip of her is not abſolute but relative, nor terminated in her, but given to her 
for her Son's ſake : And if our practice may be allowed, we are content to call our Ob- 
lation, not a Sacrifice, but a Preſent : neither is there any reaſon, why it ſhould be 
called a Sacrifice, more than the Offering and Burning a Taper to the honotir of the 
fame Virgin. All this the Collyridians might have ſaid for themſelves : and therefore 1 
believe, you will have more cauſe to repent you for daubing over impiety with untem- 
pered Mortar, than I ſhall have for ſlandering the Roman Church with a matter of 
i | gs 


9. Demand. Whether therefore, one of the two muſt not of neceſſity follow: that 


either the Ancient Church Erred in condemning the Opinion and Practice of the Collj« 
ridians as Heretical, or elſe that the Church of Rome Errs, in approviug the ſame opini- 
on, and the ſame practice in effect, which in them was condemned. That is, whether 
the Church of Rome muſt not be Heretical with the Colhridians, or elſe the Collyridians 
Gatholicks with the Church of Ramme? 25 „ 
Anſw. It appears by the former anſwers, that neither did the Ancient Church Err, 
in condemning the opinion and practice of the Colhyridians, as Heretical. nor doth the 
Church of Rome approve the ſame opinion or the ſame practice. ET IT? 
Reply. The Subſtance of the former anſwers is but this. That the Papifts offer to 
the Virgin Mary and other Saints Wax Tapers by way of 44 or preſent, not of Sacri- 
fice ; and to her not as to a God, but as the Mother of God : but that the Colhridians 
offered to her by way of Sacrifice, as to a Sovereign Power and Deity. To this I have 
replied and proved, that it no way appears, that the Collyridians did believe the Bleſſed 
Virgin to be a Sovereign Power and Deity, or that ſhe was not ſubordinate to God. 
Then that their offering might be called a gift, as well as the Papiſts, and the Papifts a 


* 


Sacrifice as well as theirs ; both of them being a Conſumption of a Creature in honour of 


the Bleſſed Virgin, and neither of them more than ſo: and thereſore either the Coly- 
ridians muſt ſtand with the Church of Rome, or the Church of Rome fall with the Colhridi- 
ant. It had been perhaps ſufficient for me, thus to have vindicated my Aſſertion from 
9 objections, without taking on my ſelf the burden of proving a Negative: Jet 
to free from all doubt the conformity of the Roman Church with the Collyridnans, in 5g 
EIA | E 2 __ poWth 
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point, I think it will be neceſſary to ſhlew, and that by many very probable Argu- 
ments, that Epiphanins did not impute to them the pretended Hereſie of believing 
the Virgin Mary God: for then that other Evaſion , that their oblation is 4 
Sacrifice, and the Papiſts is not; together with this Pretence, will of itſelf fall to the 
o „ a e 
| Now an Opinion may be imputed: to a Man two ways: either becauſe he holds 
and maintains it expreſly, and formally, and in terms: or becauſe it may by a rational 
_ deduction be collected from ſome other Opinion which he does hold: In this latter 
ſenſe, I deny not but Epipbanius might impute this Opinion we ſpeak of to the Colhri- 
dians,' as a conſequence upon their Practice, which Practice they eſteemed lawful. But 
that they held it and owned it formally and in terms, this I fay Epiphanius does not im- 
pute to them, which I think for theſe ſeven reaſons. e 
My firſt Reaſon is, becauſe he could not juſtly do ſo, and therefore without evi. 
dent proof we may not ſay he did ſo: for this were to be uncharitable to him, in ma- 
king him uncharitable to others. Now I ſay he could not juſtly charge them with this 
Opinion, becauſe he was not informed of any ſuch Opinion that they held, but only 
of their Practice, and this Practice was no ſufficient proof that they held this Opinion, 
That his Information reached no further than their Practice, appears out of his own 
Words: I have heard (faith he. Hæreſ. 78.) another thing with great aſtoniſhment : that 
ſome being madly affected to the Bleſſed Virgin, endeavour to bring her in God's place, being mad 
and beſides themſelves: For they report that certain Women in Arabia have deviſed this Vanity, 
to have metings, and offer a Cake to the Bleſſed Virgin: The ſame practice he ſets down 
Hareſ. 79, But that he was informed of any ſuch opinion that they held, he has not 
a Word or Syllable to any ſuch purpoſe ; and yet it he had been informed of any, here 
had been the place to ſet it down: which certainly, writing his Book rather of Hereti- 
cal opinions than practices, he would not have omitted to do, if there had been occa- 
ſion: his ſilence therefore is a ſufficient Argument, that he was not informed of any 
ſuch opinion that they held. _ „FFV „ 
Nowy that their practice wos no aſſurance that they held this opinion, it is manifeſt ; 
becauſe they might ground it not upon this ge that ſhe was God, but upon another 
as falſe, though not altogether ſo impious, That the Worſhip of Oblations was not proper to 
God alone. And therefore, though Epiphanius might think or fear that poflibly they 
might ground their practice upon that other impious opinion, and threfore out of a- 
bundant caution confute that alſo, as he doth obliquely and in a word, and once only 
in all his long diſcourſe, by telling them that our Saviour called her Woman; yet he 
had no ground from their 1 to aſſure himſelf, that certainly they did hold ſo. 
Nay Juſtice and Reaſon and Charity would, that he ſhould incline himſelf to believe, 
that they grounded their practice upon that other opinion, which had leſs impiety in 
it, that is, that this worſhip of Oblations, was not proper to God, but communicable 
to Creatures high in his favour. 5 „ 
My ſecond is, Becauſe if Epiphanius had known, that theſe Co/hridians held the Bleſſ- 
ed Virgin to be a Supream Power and Deity; this being a far greater matter than of- 
fering a Cake to her, ſhould in all probability rather have given them their denomina- 
tion: at leaſt when he ſets down what their Hereſie was, he would have made this 
part of it, that they did believe ſo: But to the contrary, in his Anacæpbaleoſis, p. 1 30. 
he thus deſcribes them. They that offer to the name of the Bleſſed Virgin Cakes, ho are call- 
ed Collyridians. And again, p. 105. They that offer to the Bleſſed Virgin Cakes who are 
called Collyridians: So to the 79th. Hereſie he gives this Title, Again the Collyridi- 
ans who offer to Mary: So Here. 78, and 79. He ſets down what he heard of them; 
but no where that they held this opinion of her: I conclude therefore; that he never 
conceived this opinion to be a part of their Hereſie, and they were no further charge- 
able with it, than as a probable conſequent upon their practice. or monomer by 
My third is, Becauſe had the Colhridians held her God, they would have worſhipped 
5 1 15 year long, and not only once a year at a Solemn time, as Epiphanius lays 
they did. . HEE F | | | | 28111 
My fourth is becauſe if Epiphanius had known that they held her God, he would que- 
ſtionleſs have urged them with thoſe Attributes that are given to God in Scripture, as 
Eternity, Immortality, Impoſſibility, Omnipotence, &c. And ſhewed then, that if 
they believed the Scripture, they could not think of her any of thoſe things? if they 
did not, they had no reaſon to think of her any thing more than of an ordinary 


Woman. 44 
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My fifth is, becauſe had cheir opinion been, that the Bleſſed Virgin "=" a 
a Ne part of Epipbanius s diſcourſe were plainly ridiculous ; both 1 ws Rp thga'T 
without proof, ſhe was not a God but a Mortal Creature, which to them that held the 
contrary ſhould not have been ſaid, but proved: But lpecally where he ſpeaks to this 
purpoſe (as he does very frequently) that the honour of Oblations was not to be given 
to Angels or Men, much leſs to Women, but only to God: for what had that been to 
the Collyridians, if they thought her (as is pretended) a Sovereign Power and Deity > 

to what purpoſe was it for Epiphanias to ask. uw prophetam, What Prophet ever permit- 
ted that a Man, much leſs a Woman ſhould be adored, though he be yet alive? Nor John nor 
Tecla, nor any other Saint. For neither ſhall the old Superſtition have dominion over TH 
leaving the Living God, we ſhould adore his Creatures. To what end I ſay was all this if 
they thought her not a Saint nor Creature, but God himſelf, and the Lord of all? 
How did this Argument touch them? Ne angelos quidem —— He ſuffers not the very An- 
gels to be adored, how much leſs the Daughter of Anna? it they thought her not the Daugh- 
ter of Ama, but God Eternal ; in vain had it been to ſay to them Nox to 4 Woman 
no nor to a Man, but to God alone ac this Myſtery (of Oblation) due. So that the Angels 
themſelves are not fir Subjects for ſuch an Honour. Or again, Let the Creature be turned 
to the Creator: Let ſhame at length compel you to worſhip God alone: Or laſtly, that fo 
often repeated Let Mary be honoured, but the Lord only adored. For they might have 

_ anſwered all this in a word, ſaying, all this Diſcourſe ſits beſides the Cuſhion, and 
concerns us and our Offering nothing at all: For we believe the Bleſſed Virgin, to 
whom we offer, neither Man, nor Woman, nor Angel, nor Creature, but a 
Dy 6D tt 2 C 1 
A Sixth Reaſon let it be this, If Epiphanim didjindeed lay of the Callyridians, as is 

retended, That they held the Virgin Mary God, and ſo difference their Practice 
from the Papiſts: Then the Author of this Anſwer and Petavias in his Tranſlation, 
needed not to have dictated to him what he ſhould ſay, nor make him ſay ſo whether 
he will or no: But it is evident they do fo, as of the Author of this Anſwer I have 
already ſhewn : and for Petavius his part, I will ſo * it to your view, that if 
you will not ſhut your Eyes, you ſhall not chuſe but ſee it. i 
_ Firſt then, Hæreſ. 78. prope finem, he (Petavims) ſets in his Margent, quidam Deum 
eſſe crediderunt $-and-to countenance this with a Apen Of his own putting in, makes 
them ſpeak of her like Mad-men, id ef, they ſaid the was God: whereas in Epiphanims's 


Greek they ſay juſt nothing. | 3 0 WAG 
Secondly, To faſten the pretended Opinion on them, he tranſlates ayopdinus Novum 


dogma : preſuming it ſeems wyopwmus would eaſily be miſtaken for uri, and there- 
fore means nothing by it, but a Vanity or Folly. WF... 
Thirdly, He tranſlates fins lud; and ſo makes it look backward to that pretended 
Novum dogma of the Colljridians ;5 whereas it ſignifies there And] and looks forward 
§½%h UT 354507 Et a Re: 

Fourthly, With the help of a Colon, he ſtops the Senſe at Commentas fuiſſe, wheres 

as in Epipbanius there is but a Comma, and the Senſe goes on without Suſpenſion. 

Fifthly, With an adeo ut, he brings in their Action, as an effect of their former O- 

pinion, whereas Epiphanius lays nothing to their charge but the Action only: So that 
whereas Epiphanius words truly tranſlated run thus: Another 2 I have received with 
eat aſtoniſhment, that others being mad concerning the Bleſſed Virgin, have and do go about to 
Tring ber in, in the place of God: being mad, I ſay, and beſides themſelves ; for they report 
that certain Women in Arabia have brought this vanity of offering a Cake to her Name. Peta- 
wins makes them thus —— Not without admiration 2e have heard another thing, that ſome in 
theſe things that concern the Bleſſed Virgin have proceeded to that degree of madneſs, that they 
would obtrude her upon us for a God, and ſpeak of ber as mad men: For they report that certain 
Women in Arabia 2 invented that new Opinion : ſo that to the Virgin s Name and Honour, 
they offer by way of Sacrifice a Cake or wreath of Bread. 

Again in the ſame Hereſ. ieuęydv ch ywanay, he tranſlates advantagiouſly —— as 
mulieres ſacrificia facere. Whereas lieg is more general than ſacrificia facere, and ſig- 
nifies ſacris operari, or ſacros ritus peragere. | 
Again, in the ſame place, whereas Epiphanius ſays ſimply and abſolutely—— Let no 
man offer to her Name, he makes it, Let no man offer Sacrifice to her Name; as it you might 
lawfully offer any thing, provided you do not call it a Sacrifice. ; 

So again Heref. 79. beſides his putting cunningly — i fuir — which before 
we took notice of; he makes no ſcruple to put in Dogma and Sacrificium, 2 | 
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it may be for his purpoſe. Epipbanius his title to this Hereſie is, - Againſt the Collyri.. 
dians who offer ts Mary —— Petavius puts in Sgerifiee. OO O24 IP 
Again in the ſame page, before D. he puts in his own ili dogmate, and whereas 
Epiphanius ſays in all ths, he makes it, in all this Opinion OF © uo 
Pag. 1061: * une dds, he Tranſlates, tha womaniſh Opinion, Whereas Waiya 
tho perhaps it may ſignifie a thought, or act of thinking, yet I believe it never ſignifies 
an Opinion which we holde. * e 
+ Thid. at B. n this — he renders this Opinion: N 
Pag. 1064. at C. Nor that we ſhould offer to her name, ſimply and abſolately : he makes 
it. Nor that we ſhould offer Sacrifice to her Name. So many times is he fain to cor- 
rupt, and tranſlate him partially, leſt in condemning the Collyridians, he — 4 
ſeem to have involved the Practice of the Roman Church in the ſame Condemna- 
Fo RTE ES . RY * 
My Seventh and laſt Reaſon is this. Had Epipbanius known that the Collyridians 
held the Virgin Mary to be a Sovereign Power and Deity, then he could not have 
doubted, whether this their Offering was to her, or to God tor her : whereof yet he 
ſeems doubtful and not fully refolved, as his own Words intimate, Hæreſ. 79, ad fv. 
Duam multa, &c. How many things may be objected againſt this Hereſie? fi idle Women 
either worſhipping the Bleſſed Virgin, offer unto her a Cake, or elſe they take upon them 10 
offer for her 15 Joreſaid ridiculous Oblatios. Now both are fooliſh and from the Devi, _ 
Theſe Arguments I ſuppoſe do abundantly demonſtrate to any Man not veil'd with 
rejudice, that Epiphanius imputed not to the Cobhridians the Hereſie of believing the 
irgin Mary God: and if they did not think her God, there is then no reaſon imagi- 
nable why their Oblation of a Cake, ſhould not be thought a Preſent, as well as the 
Papiſts offering a Taper; or that the Papiſts offering a Taper, ſhould not be thought a 
Sacrifice, as well as their offering a Cake; and ſeeing this was the difference pretended 
between them, this being vaniſhed there remains none at all; ſo that my firſt Conclu- 
ſion ſtands yet firm; that either the Ancient Church erred in condemning the Collyri- 


dians, or the Preſent errs in approving and practiſing the ſame Worſhip. 
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| An ADVERTISEMENT. 


The Reader, when he meets with the Phraſe Catholich Doctrine, in the 
two following Diſcourſes, muſt remember, That it does not ſig- 
nifie Articles of Faith determined in any General Councils, which 
might be look d upon as the Faith of che whole Church; but the 
Currant and Common Opinion of the Age, which obtained in it with- 
out any known Oppoſition and Contradiction. Neither need this 
be wonder d at, ſince they are about matters far removed from the 
Common Faith of Chriſtians, and having no neceſſary Influence 
upon Good Life and Manners, whatſoever Neceſſity, by miſtake 
I ſome Scriptures, might be put upon them. 


IV. 4 


IV. | An Argument drawn fi V om the admitting Infants to the Euch ariſt, 80 
without which they could not be ſaved, againſt the Church's Infallibilty. 


HE Condition without the Performance whereof , ho Man can be admitted 
I to the Communion of the Church of Rome, is this; that he believe firmly and 
without doubting, whatſoever the Church requires him to believe: More diſtinctly 
and particularly thus: TRY OE OT | 
He muſt believe all that to be divine Revelation which that Church teaches to be 
ſuch; as the Doctrine of the Trinity; the Hypoſtatical Union of two Natures in the 
Perſon of Chriſt ; The Proceſſion of the Holy Ghoſt from the Father and the Son: 
the Dodrin of Tranſubſtantiation, and ſuch like. t 
Whatſoever that Church teaches to be neceſſary, he muſt believe to be neceſſary. 
As Baptiſm for Infants ; Faith in Chriſt, for thoſe that are Capable of Faith ; Penance 
for thoſg that have committed Mortal Sin after Paptlim, GG. | 
Whatſoever that Church declares expedient and profitable, he muſt believe to be 
_ expedient and profitable : as Monaſtical Life: Prayer to Saints: Prayer for the 
Dead: going on Pilgrimages : The uſe of Pardons : Veneration of holy Images 
and Reliqugs : Latin Service where the People underſtand it not ; Communicating 
the Laity in one Kind, and ſuch like. ri, 1 g 
Whatſoever that Church holdeth lawful, he muſt believe lawful : As to Marry: 
to make diſtinction of Meats, as if ſome were clean and others unclean: to flie in 
time of Perſecution: for them that ſerve at the Altar, to live by the Altar: to teſti- 
fie a Truth by Oath, when a lawful Magiſtrate ſhall require it: to poſſeſs Riches, &c. 
Now is it impoſſible that any Man ſhould certainly believe any thing; unleſs either 
it be evident of itſelf, or he have ſome certain reaſon, (at leaſt ſome ſuppoſed certam 
reaſon) and infallible ground for his belief. Now the Doctrines which the Church of 
Rome teacheth, it is evident and undeniable that they are not evident of themſelves , 
neither evidently true nor evidently credible. He therefore that will believe them, muſt 
of neceſſity have ſome certain and infallible ground whereon to build his belief of them. 
There is no other ground for a Man's belief of them, eſpecially in many points, 
but only an aſſurance of the Infallibility of the Church of Rows. No Man can be aſ- 
ſured that that Church is infallible and cannot err, whereof he may be aſſured that 
ſhe hath erred, unleſs ſhe had ſome new Promiſe of Divine Aſſiſtance, which might 
for _ future ſecure her from danger of erring; but the Church of Rowe pretends to 
none ſuch, | | | | £7 
Nothing is more certain, than that that Church hath erred, which hath believed 
and taught irreconcilable Contradictions, one whereot muſt of neceſſity be an Error. 
That the Receiving the Sacrament of the Euchariſt is neceſſary for Infants, and 
that the receiving thereof is not neceſſary for them: That it is the Will of God, that 
the Church ſhould adminiſter the Sacrament to them ; and that it is not the Will of 
God that the Church ſhould do ſo ; are manifeſt and irreconcilable Contradictions : 
Suppoſing only, (that which is moſt evident) that the Euchariſt is the ſame thing, 
of the ſame vertue and efficacy now, as it was in the Primitive Church : That Infants 
are the ſame things they were, have as much need, are capable of as much benefit by 
the Euchariſt, now as then: As ſubje& to irreverent Carriages, then as now: - And 
laſtly, that the preſent Church is as much bound to provide for the ſpiritual good 
of Intants, as the Ancient Church was: I ſay theſe things ſuppoſed, the Propoſitions 
before ſet down are plain and irreconcilable Contradictions: whereof the preſent Ro- 
man Church doth hold the Negative, and the Ancient Church of Rome did hold the 
Affirmative; and therefore it is evident, that either the preſent Church doth err, in 
holding ſomething not neceſſary, which is ſo, or that the Ancient Church did err, 
in holding ſomething neceſſary, which was not ſo. 3 | | 
For the Negative Propoſition, viz. That the Euchariſt x not neceſſary for Infants ; that 
that it is the Doctrine of the preſent-Church of Rome, it is moſt manifeſt. 1. From 
the diſuſe, and abolition, and prohibition of the contrary Ancient Practice. For it the 
Church did conceive it neceſſary for them, either ſimply for their Salvation, or elle 
for their increaſe or confirmation in Grace, and advancement to an higher degree of 


Glory, (unleſs the could ſupply ſome other way their damage in this thing, which ori 
| / x | ently 
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3 dently ſhe cannot) what an uncharitable ſacrilege is it, to debar and defraud them 
3 of the neceſſary means of their ſo great ſpiritual benefit? eſpecially ſeeing the adminiſt. 
= - ration of it might be ſo ordered, that irreverent caſbalties might eaſily be prevented: 
which yet ſhould they fall out againſt the Church's and Paſtor's* intention; certain] y 
could not offend God, and in reaſon” ſhould not offend man. Or if the Church de 
believe, that upon ſuch a vain fear of irreverence (which we ſee moved not the An. 
cient Church at all) ſne may lawfully forbid ſuch a general, perpetual and neceſſary 
charity, certainly herein ſhe commits a far greater error than the former. Secondly 
from the Council of Trent's Anathema, denounced on all that hold the contrary, 344 
theſe words. If any man ſay that the receiving of the Euchariſt, is neceſſary for little children, 
before they come to years of diſcretion, let him be Anathema. Concil. Trid. Seſſ. 2 1. de 62g 
munione parvulorum, Can. Kk. r 
Now for the Affirmative part of the Contradiction, to make it evident that that was 
the Doctrine of the Ancient Church? I will prove it, Firſt, from the general practice 
of the Ancient Church for ſeveral Ages. Secondly, by the direct and formal Teſti- 
monies of the Fatheis of thoſe times. Thirdly, by the confeſſion of the moſt learned 
Antiquaries of the Roman Church. My Firſt Argument I form thus. If to cemmuni- 
cate Infants was the general practice of the Ancient Church for many Ages ? then 
certainly the Church then believed, that the Euchariſt was neceſſary for them, and 
very available for their Spiritual benefit: But it is certain, that the Communicating 
of Infants was the general practice of the Church for many Ages: Therefore the 
/ Church of thoſe times thought it neceſſary for them. To deny the conſequence of 
the Propoſition is to charge the Church with extream Folly, wilful Superſtition and 
perpetual profanation of the Bleſſed Sacrament. As for the Aſſumption, it is full 
| confirmed by Clemens Rom. Conſtit. Apoſt, J. 3. c. 20. Dionyſins Areopagita de Eccleſ, Hierar. 
! . cap. ult. S. Cyprian and a Council of African Biſhops with him, Ep. 59. ad Fidum ; and 
1 in his Treatiſe de Lapfis p. 137. Edit. Pamel. Paulinus Biſhop of Nola in Italy, An. 35 3. 
in Ep. 12. ad Senem ; out of Ordo Romanus, cited by Alvinus, S. Bede's Scholar and Ma- 
ſter to Charlemain, in his Book de divins aſſiciu cap. de Sab. Sancto Paſc. Gennadius Maſſili- 
enſis de Eccleſ. dogmatibus c. 5 2. Concil. Toletanum 2. Can. 11. It continued in the Weſt- 
ern Church unto the days of Lewes the Debonnaire, witneſs Cardinal Perron des paſſages 
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4 Ade S. Auſtin. p. 100. Some foot-ſteps of it remained there in the time of Hugo de S. 
1 Victore, as you may ſee lib. 1. de Sacram. & Cerem. cap. 20. It was the Practice of the 
q Church o 


the Armenians in Maldenſis his time, as he relates out of Guido the Carmelite, 
Tom. 2. de Sacr. c. 91. de erroribus Armenorum. It is ſtill in force in the Church of the 
 Abyſſines, witneſs Franc. Alvarez, Hiſt. e£thiop. c. 22. G. Thomas d Feſu de procurands ſa- 
tute omnium gentium. It has continued without any interruption in the Greek Church, 
unto this preſent Age, as may be evidently gathered out of Hranus in c. 6. John. Ar- 
cudins I, I. c. 14. & 1.3. c. 40. de concord. Eccleſ. Orient. & Occident. in Sacram, adminiſtra- 
tione; Card. Perron des paſſages de S. Auſtin p. 100. where he alſo aſſures us of the Pri- 
mitive Church in general, that ſhe gave Infants the Euchariſt as ſoon as they were 
baptized: and that the Cuſtom of giving this Sacrament to little Infants the Church 
then obſerved: and before p. 2 f. That in thoſe Ages it was always given to Infants toge- 
ther with Baptiſm. The ſame is likewiſe acknowledged by Contxen in John 6. v. 54. and 
by Thomas d Feſu de procuranda ſalute omnium gentium. So that this matter of the Practice 
of the Ancient Church is ſufficiently cleared. Seeing therefore the Ancient Church 
did uſe this Cuſtom, and could have no other ground for it, but their Belief that this 
Sacrament was neceſlary for Infants, it follows neceſſarily, that the Church then did 
believe it neceſſary. 8 | FVV 
But deductions, though never ſo evident, are ſuperfluous and may be ſet aſide, 
where there is ſuch abundance of direct and formal Authentical Teſtimonies ; where- 
of ſome ſpeak in Theft, of the neceſſity of the Euchariſt for all Men, others in Hypo- 
the, of the neceſſity of it for Infants. Nye r 
My Second Argument, from the Teſtimonies of the Fathers of thoſe times, I form 
thus. That Doctrine, in the affirmative whereof the moſt eminent Fathers of the 
ancient Church agree, and which none of their contemporaries have oppoſed 
or condemned, ought to be taken for the Catholick Doctrine of the Church of thoſe 
* | Tikes nan ES 5 4a Fe | 
HK 3 5 But the moſt eminent Fathers of the Ancient Church agree in the Affirmation of 
this Doctrine, that the Euchariſt is neceſſary for Infants; and none of their contem- 
poraries have oppoſed or condemned it. Ergo, it ought to be taken for the _ 
Nao ; ic 
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be, if a Man eat not my fieſh, and drink not my blood, he hath no life in him ; for Whereas they 
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and fully proved by Card. Perron, in his Letter to Caſaubon 5. obl. and is indeed fo rea- 
ſonable a poſtulate, that none but a contentious ſpirit can rejeR it. Ss 
For confirmation of the minor, I will allege, firſt, their Sentences, which in Theſi 
affirm the Euchariſt to be generally neceſſary for all, and therefore for Infants: and 
then their Suffrages, who in Hypotheſs avouch the neceſſity of it for Infants. 2 
T he moſt pregnant Teſtimonies of the firſt rank are theſe : Of Vræneus lib. 4: cont. 
Heref. c. 34. where he makes our Union to Chriſt by the Euchariſt, the foundation of 
the hope of our Reſurrection, in theſe Words. As the bread of Earth, after the Invoca- 
tion of God, u now not common bread, but the Euchariſt conſiſting of two things, an Earthly 
and an Heavenly : ſo our Bodies receiving the Euchariſt, are not now corruptible (for ever) but 
bave hope of reſurreftion. The like he hath, I. 5. c. 2. And hence in probability it is, 
that the Nicene Council ſtiled this Sacrament, Symbolum reſurrectionis, the pledge of 7 
Reſurrection. And Ignatius Ep. ad Eph. Pharmacum Immortalitatu, the Medicine of 
Immortality. _ TE og „ 
Cyril. Alex. lib. 4. in Joan. They ſhall never partake, nor ſo much as taſte, the life of Holj- 
neſs and Happineſs, which receive not the Son in the myſtical Benediction. Cyril. lib. 10. in 
dan. c. I3. & lib. 11. c. 27. This corruptible Nature of our Body, could not otherwiſe be 
brought to life and immortality, wnleſs this Body of natural life ere conjoined to it. The very 
ſame things ſaith Gregory Nyſſen. Oat. Catech. c. 37. And that they both ſpeak of our 
conjunction with Chriſt by the Euchariſt, the Antecedents and Conſequents do fully 
manifeſt, and it is athing confeſſed by learned Catholicks. 5 1 
Cyprian de cena Domini, and Tertullian de reſur. carnis, ſpeak to the ſame purpoſe : But 
T have not their Books by me, and therefore cannot ſet down their Words. S. Chry- 
ſoſtom, Hom. 47. in Joh. on theſe Words, aiſi manducaverits, has many pregnant and 
plain Speeches to our purpoſe. As, the Words here ſpoken are very terrible: werily, ſaith 


lick Doctrine of the Church of their Times. The major of this Syllogiſm 15 delivered 


ſaid 22 „ this could not be done, he ſhews it not only not poſſible, but alſo very neceſſary, And 
a little after; he often iterates hu ſpeech concerning the holy myſteries, ſhewing the neceſſity of 
the thing, and that by all means it muſt be done. And again, what means that which he ſays, 
my fleſh u meat indeed, and my blood 3s drink indeed; either that this & the true meat that 
| ſaves the Soul; or to confirm them in the faith of what he had ſpoken, that they ſhould not 
think he ſpoke Enigmatically, or Parabolically, but knew that by all means they muſt eat bis 
Body. 3 2 852 8, 
| But moſt clear and unanſwerable is that place lib. 3. de Sacerdotio, where he ſaith, 7 
2 Man cannot enter into the Kingdom of Heaven, unleſs be be born again of Water and the Ho ly 
Spirit; and: he which eats not the fleſh of our Lord, and drinks not his blood, à caſt out of eter- 
nal Life: And all theſe things cannot be done by any other, but only by thoſe boly Hands, the 
Hands, I ſay of the Prieſt, how then without their help can any Man, either avoid the fire of 
ell, or obtain the Crowns laid up for ur. e WS. 
Tbeophylact. in 6. Joan. when therefore we hear, that unleſs ive eat the fleſh of the Son of Man, 
we cannot have life, we muſt have faith without doubting in the receiving of the Divine Myſte- 
ries, and never inquire how: for the natural Man, that # he which followeth humane, that &, 
natural reaſons, receives not the things which are above Natural and Spiritual ; as alſo he under- 
ands not the ſpiritual meat of the fleſh of our Lord, which they that receive not, ſhall not be par- 
zakers of eternal life, as not receiving Feſus, who the true life. S. Auſtin de pec. mer. & 
Remil. c. 24. Very well do the puny Chriſtians call Baptiſm nothing elſe but Salvation; and 
the Sacrament of Chriſt's Body nothing elſe but Life; from whence ſhould this be, but as I believe 
from the Ancient and Apoſtolical Tradition, by which this Doctrine & implanted into the Churches 
of Chriſt, that but by Baptiſm and the participation of the Lords Table, not any man can attain, 
neither to the Kingdom of God, nor to Salvation and eternal Life. _—— | 
Now we are taught by the learned Cardinal; that when the Fathers ſpeak, not as 
Doctors, but as Witneſſes of the Cuſtoms of the Church of their times; and do not 
ſay, I believe this ſhould be ſd holden, or ſo underſtood, or ſo obſerved, but that the Church from 
one end of Earth to the other believes it ſo, or obſerves it ſo; then we no longer hold what 
they ſay, for a thing ſaid by them, but as a thing ſaid by the whole Church; and 
principally. when it is in points, whereof they could not be ignorant, either becauſe 
of the condition of the things, as in matters of fact; or becauſe of the ſufficiency of 
the Perſons : and in this caſe, we argue no more upon their words probably, as we do 
when they ſpeak in the quality of particular Doctors, but we argue thereupon demon- 
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n y 9 e Waky 7 


4 % L 1 was. 8 * 12 9 * 
4 . W yo! 
1 F 7 . IP : 0 
£ 5 * 


3 I % 2 , 0 2 vl * — 
a Y 4 N * N + „ * * TR 
* * * VA. * Ka a 8 : 1 ; 
e N 3 g . PIs : * 
x \ * 1 * + "I 
* r * LOS 2 N i * 4 : PEOM 
va * , G =. 1 . 2 
1 a Pl - . 
” . i 4 1 1 
1 2 8 7 o 4 
1 4 * * w * 
* * * * 


Y 


*. * 


# 


8 


*. * "A » 4 1 | D ; — * r 


5 34 An Argument rom Communicating Infants againſi the « | 
Fo I ſubſume. But S. Aufinthe ſufficienteſt Perſon which the Church of bis time had, 
128 ſpeaking of à point, wherein he could not be ignorant; fays not that I believe the 


Euchariſt to be neceſſary to ſalvation; but the Churches of Chriſt believe ſo, and 
have received this Doctrine from Apoſtolical Tradition: Therefore I argue upon his 
Words not probably, but demonſtratively, that this was the Catholick Doctrine of the 
Church of his time. And thus much for the Theſis, That the Euebariſt was held generally 
neceſſary for all, Now for the Hypotheſis ; That the Euchariſt was held neceſſary for Infants in 
particular. Witneſles hereof are S. Cyprian, Pope Innocentius I. and Enſebius Emiſſenus 
with S. Auſtin, together with the Author of the Book intituled Hypogneſtica. MM 
Cyprian indeed does not in terms affirm it, but we have a very clear intimation of it 
in his Epiſtle to Fidus. For whereas he, and a Council of Biſhops together with him. 
had ordered, that Infants might be baptixed and ſacrificed, that is, communicate, 
before the eighth day, though that were the day appointed for Circumciſion by the 
old Law. There he ſets down this as the reaſon of their Decree, That rhe Mercy and 
Grace of God was to be denied to no nan. „ | N 
Pope Innocent the firſt, (in =p. ad Epiſc. Cone, Milev. que eſt inter Auguſt. 93.) concludes 
againſt the Pelagians ; that Infants could not a ttain Eternal Lite without Baptiſm . 
becauſe without Baptiſm they were incapable of the Euchariſt, and without the 2 
chariſt could not have Eternal Life. His words are, But that which your Fraternity 
. affirms them to Preach, that Infants without the Grace of Baptiſm may have the rewards of Ee 
ternal Life, ＋ certainly moſt fooliſh ; for unleſs they eat the fleſh of the Son of man and drink his 
blood, they ſhall have no Life in them. 1 8 : Loy 
Now that this Senſe, which I have given his words, is the true Senſe of them, and 
that his Judgment upon the point was as I have ſaid; it is acknowleged by Maldonate 
in Joan. 6. v. 54. by Binixs upon the Councils, Tom. r. p. 624. by Sancteſius, Repet. 6. 
c. 7. and it is affirmed by S. Auſtin, who was his Contemporary, held correſpondence 
by Letters with him, and therefore in all probabilicy could not be ignorant of his 
Meaning. I ſay he affirms it as a matter out of queſtion, Ep. 106. and contr. Fulian. 
I. I. c. 4. where he tells us, that Pelagius in denying this, did diſpute contra ſedis Apo- 
ſtolicæ authoritatem, againſt the Authority of the See Apoſtolick : and after, But if they 
yield to the Ses Apoſtolick, or rather to the Maſter himſelf and Lord of the Apoſtles, who ſays, 
that they ſhall not have Life in them, unleſs they eat the fleſh of the Son of man, and drink his 
blood, which none may do but thoſe that are baptized ; then at length they will confeſs, that In- 
fants not baptized cannot have life. 8 | . TOE 
Now I ſuppoſe no Man will doubt, but the belief of the Apoſtolick See ; was then 
(as S. Auſtin aſſures us, J. 1. cont. Ful. c. 4.) the belief of the Church F Rome, taking it 
for a particular Church: and then it will preſently follow, that either other Churche 
do not think themſelves bound in Conformity of belief with the Roman Church, not- 
withſtanding Jrenæ us his —— neceſſe eſt ad hanc Eccleſiam, omnem convenire Eccleſiam: y 
that this was then the Doctrine of the Carbolick Church, For Euſebius Emiſſenus, I can. 
not quote any particular proof out of him: but his belief in this point is acknowledge 
by Sandef. Repet. 6. c. 7. Likewiſe for S. Auſtin, the ſame Sancteſius and Binius, at 
— Maldonate, either not mindful or not regardful of the Anathema of the Council 
Dent, acknowledge (in the places above quoted) that he was alſo of the ſame behie: . 
and indeed he profeſſeth it ſo plainly and ſo frequently, that he muſt be a meer ſtran- 
ger to him that knows it not, and very impudent that denies it. Eucbariſtiam infanti- 
bus putet neceſſuriam Auguſtinus, ſay allo the Divines of Lovaine, in their Index to their 
Edition of S. Auſtin, and they refer us in their Iadex only to Tom. 2. pag. 185. that is, 
to the 105. Epiſt. (the words whereot I have already quoted to ſhew the meaning of 
Inunocentius) and to Tom. 7. pag. 282. that is, lib. 1. de pec. Mer. & remiſ. c. 20. where 
his words are; Let then all doubt be tałeu away : Let us hear our Lord I ſay, ſaying not of the 
Sacrament of Holy Baptiſm, but of the Sacrament of his Table (to which none may lawfully 
come, but be which has been i 1 unleſs you eat the fleſh of the Son, and drink his blood, 
you 02 have no life in jou; what ſeek we any further? what can be anſwered bereunto? What, 
will any Man dart to ſay, that this appertains not to little Children, and that witheut the parti- 


cipation of his Body and Blood, they may have Life? &c. with much more to the fame 
ect. Which places are indeed ſo plain and pregnant for that purpoſe, that I be- 
lieve they thought it needleſs ro add more: otherwiſe had they pleaſed they might 
have furniſhed their Index with many more references to this point; as de Pec. Mer. & 
Rem. |. 1. c. 24. where of Baptiſm and the Euchariſt he tells us, that Salus & vita eterna 
ſme his fruſtra promittitur parvulis. The ſame he has Cont, 2. Epiſt. Pelag. ad Bonifacium 
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1. 1. c. 22. which yet by Gratian de Conſec. D. 3. c. Nulli. and by To. Aduinas p. 3. g. 3. 
art. 9. ad tertiam is ſtrangely corrupted and made to ſay the contrary, and J. 4. c. 4. the 
ſame Cont. Fulian. l. 1. c. 4. and J. 3. c. 11. & 12. Cont. Pelag. & Celeſt. I. 2. c. 8, de 
Prædeſt. Santtorum ad Proſp. & Hilar. J. I. cap. 14. Neither doth he retract or contra- 
dict this Opinion any where, nor mitigate any one of his Sentences touching this mat- 
ter, in his Book of Retractations. Sancteſius indeed tells us, that he ſeems to have de- 
parted from his Opinion, in his works againſt the Donatiſts. But I would he had 
ſhewed ſome probable reaſon to make it ſeem fo to others; which ſeeing he does not 
we have reaſon to take time to believe him. For as touching the place mentioned by 
Beda in 1. ad Corinth 10. as taken out of a Sermon of S. Auſtin's, ad infantes ad Altare. 
Beſides that it is very ſtrange S. Auſtin ſhould make a Sermon to Infants ; and that there 
is no ſuch Sermon extant in his works; nor any memory of any ſuch in Poſſdius, 
S. Auſtiz's Scholar's Catalogue of his works, nor in his Book of Retractations: ſetting a- 
ſide all this, I fay Firſt, That it is no way certain that he ſpeaks thereof Infants, ſee- 
ing in propriety of ſpeech (as S. Auſtin himſelf teacheth us Ep. 23.) Infants were not 
Fideles, of whom S. Auſtin in that ſuppoſed Sermon ſpeaks. Secondly, Admit he 
does ſpeak of Infants, where he aſſures us, that in Baptiſm every faithful Man is made 
partaker of Chriſt's Body and Blood, and that he ſhall not be alienated from the bene- 
fir of the Bread and Cup, although he depart this life, before he eat of that Bread, and 
drink of that Cup. All this concludes no more, but that the actual participation of 
the Euchariſt, is not a means ſimply neceſſary to attain ſalvation, ſo that no impoſſibi- 
lity ſhall excuſe the failing of it: Whereas all that I aim at is but this, that in the judg- 
ment of the Ancient Church, it was believed neceſſary, in cafe of poſſibility; neceſ- 
ſary, not in actu, but in voto Eccleſiæ: not neceſſary to ſalvation ſimply, but neceſſary 
for the increaſe of Grace and Glory: And therefore, Laſtly, though not neceſſary by 
neceſſity of means, for Infants to receive it; yet neceſlary by neceſſity of Precepts tor the 
Church to give it. . | Enos Shel 
The laft witneſs I promiſed, was the Author of the work againſt the Pelagians called 
 Hypognoſtica, who (I. 5. c. 5.) asks the Pelagians, Seeing be himſelf hath ſaid, unleſs you 
eat the fleſh, Ge. How dare you promiſe eternal Life to little Children, nat regenerate of water | 
and the Holy Ghoſt ; not having eaten hw fleſh nor drank his Blood, And a little after, Be- 
hold then, he that # not Baptized, and he that is deſtitute of this Bread and Cup of Life, is ſepa- 
rated from the Kingdom of Heaven, Po e eee, eh 
Io the ſame purpoſe he ſpeaks J. 6. c. 6. But it is ſuperfluous to recite his words, for 
either this is enough or nothing. 8 a „„ 5335 
The third kind of proof, whereby I undertook to ſhew the Belief of the ancient 
Church in this point, was the Confeſſion of the learnedeſt Writers and beſt vers d in the Church 
of Rome. Who, what the Council of Trent forbids under Anathema, that any man 
ould ſay of any ancient Father, are not yet afraid, nor make any ſcruple, to ſay it 
in plain terms of the whole Church for many Ages together, viz. That ſhe believed 
the Euchariſt neceſſary for Infants. So doth Maldonate in Foan. 6. Mitto Auguſtini &+ 
Innocentii ſententiam (que etiam viguit in Eccleſia per ſexcentos annos) Euchariſtiam etiam In- 
antibus neceſſariam. I ſay nothing, ſays he, of Auſtin's and Innocentius his Opinion, That 
the Euchariſt was neceſſary even for Infants, which Doctrine flouriſhed in the Church for fix hun- 


dred years. = | * 
The ſame almoſt in terms hath Binius, in his Notes on the Councils, p. 624. Hinc 


conſtat Innocentii ſententia (quæ ſexcenios circiter annos viguit in Eccleſia, quam Auguſtinus ſe- 

ctatus eſt.) Euchariſtiam etiam Infantibus neceſſariam fuiſſe. 7 
Laſtly, that Treaſury of Antiquity Cardinal Perron, tho he ſpeak not ſo home as 

the reſt do, yet he ſays enough for my purpoſe : des paſſages de S. Auguſt. c. 10. p. 101. 


The Cuſtom of giving the Euchariſt to Infants, the Church then obſerved as profitable. This I 
ſay is enough tor my purpoſe. For what more contradictious, than the Euchariſt be- 


ing the ſame without alteration, to Infants, ſhould then be profitable and now unpro- 
fitable : then, all things conſider'd, expedient to be uſed, it not neceſſary, and there- 
fore commanded : and now, tho there be no variety in the caſe, all things confider'd, 
not neceſſary nor expedient, and therefore forbidden. 

The Iflue of all this Diſcourſe, for ought I can fee, muſt be this: That either both 
parts of a Contradiction muſt be true, and conſequently nothing can be falſe, ſeeing 
that which contradicts Truth is not ſo: or elſe, that the Ancient Church did err in 
| believing ſomething expedient which was not ſo ; (and if ſo, why may not the preſent 


Church err in thinking Latin-Service and Communion in one kind expedient :) or 
: | | F 2 | that 
* | 
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that the preſent Church doth err, in thinking ſomething not expedient, which is ſo. 
And if ſo, why may ſhe not err, in thinking Communicating the Laity in both kinds, 


and Service in vulgar Languages, not expedient. 
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V. An Argument drawn from the Doctrine of the Millenaries, 
| againſt Infallibility. =Y 


a HE Doctrine of the Millenaries was, That before the Worlds end Chriſt ſhould reign 
upon Earth for a thouſand years, and that the Saints ſhould live under him in all holineſs 
and happinef. That this Doctrine is by the preſent Roman Church held falſe and hereti- 


cal, I think no Man will deny. 5 | 
That the ſame Doctrine was, by the Church of the next Age after the Apoſtles, 


held true and Catholick, I prove by theſe two Reaſons. & 
The firſt Reaſon, Whatſoever Doctrine is believed and taught by the moſt eminent 
Fathers of any Age of the Church, and by none of their Contemporaries oppoſed or 
condemned, that is to be eſteemed the Catholick Doctrine of the Church of thoſe 
Times. - 10 1 
BZ3ut the Doctrine of the Millenaries was believed and taught by the Eminent Fa- 
thers * the Age next after the Apoſtles, and by none of that Age oppofed or con- 
demned. | | | | ” 
Therefore it was the Catholick Doctrine of the Church of thoſe times. The Pro- 
poſition of this Syllogiſm is Cardinal Perrons Rule, (in his Epiſtle to Caſaubon, f. obſ.) 
And is indeed one of the main Pillars, upon which the great Fabrick of his Anſwer to 
King Fames doth ſtand, and with which it cannot but fall ; and therefore I will ſpend 
no time in the proof of it. 5 N | | 
But the Aſſumption thus I prove, 
„ That Doctrine which was believed and taught by Papias Biſhop of Hiera polis, the 
Z Diſciple of the Apoſtles Diſciples, (according to Euſebins) who lived in the times of 
the Apoſtles, ſaith he, by Juſtin Martyr, Doctor of the Church and Martyr : by Me- 
1 lito Biſhop of Sardis, who had the Gift of Prophecy, witneſs Tert. and whom Bellar- 
2 mine acknowledges a Saint: by S. Irenæus, Biſhop of Lyons and Martyr ; and was not 
oppoſed or condemned by any one Doctor of the Church of thoſe times. That Do- 
ctrine was believed and taught by the moſt eminent Fathers of that Age, next to the 
Apoſtles and oppoſed by none. Hs | 
But the Former part of the Propoſition is true. Ergo, the Latter is true alſo. 
The major of this Syllogiſm and the latter part of the minor, I ſuppoſe will need no 
proof with them that conſider, that theſe here mentioned were equal in number to all 
the other Eccleſiaſtical Writers of that Age, of whom there is any memory remaining, 
and in weight and worth infinitely beyond them: they were Athenagoras, Theophilus 
Antiochenus, Egeſippus and Hippolitus : of whoſe Contradiction to this Doctrine, there is 
not extant, neither in their works nor in ſtory, any Print or Foot-ſtep: which if they 
or any of them had oppoſed, it had been impoſſible, conſidering the Eccleſiaſtical 
Story of their time is written by the protefſed Enemies of the Mienaries Doctrine; 
who, could they have found any thing in the monuments of Antiquity to have put in 
the balance againſt Juſtin Martyr and lrenæus, no doubt would not have buried it in ſi- 
lence : which yet they do, neither vouching for their opinion any one of more Anti- 
quity thnn Dionyſius Alexandrinus, who lived, ſaith Euſebius, noſtra tate [in our Age] 
but certainly in the latter part of the third Century. For Tatianus, becauſe an Here- 
tick, T reckon not in this number. And if any man ſay that before his fall he wrote 
: many Books; I fay, it is true; but withal would have it remembred that he was Ju- 
fin Martyr's Scholar, and therefore, in all probability of his Maſter's Faith, rather 
than againſt it; all that is extant of him one way or other, is but this in S. Hierome de 
Script. Eccleſ. Fuſtini Martyris 7 05 fuit. 5 | 
Nov for the other part of the minor, That the forementioned Fathers did believe 
and teach this Doctrine. And firſt for Papias that he taught it, it is confeſſed by Eu- 
ſebius the Enemy of this Doctrine (Lib. 3. Hiſt. Eccl. c. 33.) in theſe words, — Other 


things beſides the ſame Author (Papias) declares, that they came to him as it were by unwritten 
| h Tradition, 
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Tradition, wherein he affirms, that after the RefarreGion of all Fleſh from the Dead, there ſhall 
be 4a Kingdom of Chriſt continued and eſtabliſhed for a Thouſand gears upon Earth, after a human 


and corporeal manner. The ſame is confeſſed by S. Hierome, another Enemy to this Opi- 
nion, (deſcript. Eccleſ. S. 29.) Papias the Auditor of John Biſhop of Hieropolis is ſaid to 
have taught the Tudaical Tradition of a Thouſand years, whom Irenæus and Apollinarius fol- 


lowed. And in his Preface upon the Commentaries of Victorinus upon the Apocalypſe, 


thus he writes. before him Papias Biſhop of Hieropolis and Nepos Biſhop in the parti 
of Egypt taught as Victorinus does touching Th ooh * the 8 Fe had 
Ihe fame is teſtified by Fenæus (lib. 5. cont. Her. c. 33.) where having at large ſet 
forth this Doctrine, he confirms it by the Authority of Papias in theſe Words. Papias 
alſo the Auditor of John, the familiar friend of Policarpus an, Ancient Man, hath teſtified by 
writing theſe things in the fourth of his Books, for be hath written five. And concernin g Pa- 
pias thus much. 5 3 
That Juſtin Martyr was of the ſame belief, it is confeſſed by Sixtus Senenſis (Biblioth. 
Ste. I. 6. An. 347.) by Feverdentius in his Premonition before the five laſt Chap- 
ters of the Fth. Book of lrenæus. By Pamelius in Antidoto ad Tertul. parad. para- 


—1 
* 


 dox. 14. F 
That S. Melito Biſhop of Sardis, held the ſame Doctrine is confeſſed by Pamelius in 
the ſame place; and thereupon it is that Gennadius Maſſilienſis in his Book de Eccleſ. 
Dogmatibus, calls the followers of this Opinion Melitani ; as the ſame Pamelins teſtifies 

in his Notes upon that fragment of Tertullian de Spe fidelium. 


quoted in theſe: Words. He (Papias) was the Author of the like Error to moſt of the Mri- 
ters of the Church, who alleged the Antiquity of the Man for a defence of their ſide, as to Irenæ- 
us and whoſoever elſe ſeemed to be of the ſame Opinion with him. „„ 
By S. Hierome in the place above cited de Script. Eccleſ. S. 29. Again in Lib. Exeł. 
II. in theſe Words. For neither do we expect from Heaven a Golden Hieruſalem (accord- 
ing to the Fewiſh tales which they call Duteroſſis) which alſo many of our own have followed : 
Eſpecially Tertullian in his Book de Spe Fidelium ; and Lactantius in his ſeventh Book of 
uſtitutions, and the frequent expoſitions of Victorinus Pictavionenſis: and of late Severus in 
bis Dialogue which he calls Gallus: and to name the Greeks, and to join together the firſt and 
Lift, Irenæus and Apollinarius. Where we ſee he acknowledges Irenzus to be of this 
Opinion; but that he was the firſt that held it, I believe that that is more a Chri- 
ſtian untruth than Fenæus his Opinion a Judaicai Fable. For he himſelf acknowledges 
in the place above cited, that Irenæus followed Papias; and it is certain and confeſſed 
that Juſtin Martyr believed it long before him: and Treneus himſelf derives it from 
Presbyteri qui Johannem diſcipulum Domini viderunt ; from Prieſts which ſaw Fobn the Di- 
ſciple of the Lord. Laſtly, by Pamelius, Sixtus Senenſis, and Faverdentius in the places 


above quoted. EY wh a 
Seeing therefore it is certain, even to the confeflion of the Adverſaries, that Papias, 
J Martyr, Melito and Irenæus, the moſt conſiderable and eminent men of their * 

id believe and teach this Doctrine? and ſeeing it has been proved as evidently as a 
thing of this nature can be, that none of their contemporaries oppoſed or condemned 


it ? It remains according to Cardinal Perron firſt rule? that this is to be eſteemed the 


Doctrine of che Church of that Age. | | 
My ſecond Reaſon I form thus. Whatſoever Doctrine is taught by the Fathers of 


any Age, not as Doctors but as witneſſes of the Tradition of the Church, (that is, not 
as their own opinion, but as the Doctrine of the Church of their times) that is undoubt- 
edly to be fo eſteemed ? eſpecially if none contradicted them in it. But the Fathers 
above cited teach this Doctrine, not as their own private opinion, but as the Chriſtian 
Tradition, and as the Doctrine of the Church, neither did any contradict them in it. 
Ergo, it is undoubtedly to be ſo eſteemed. | 

The major of this Syllogiſm, is Cardinal Perroz's ſecond Rule and way of finding out 
the Doctrine of the Ancient Church in any Age: and if it be not a ſure Rule, 
farewel the uſe of all Antiquity. And for the minor there will be little doubt of it, 
to him that conſiders, that Papias profeſſes himſelf to have received this Doctrine by 
unwricten Tradition, though not from the Apoſtles themſelves immediately, yet from 
their Scholars, as appears by Euſe bius in the forecited third Book 33: Chapter. 

That Fenæus, grounding it upon evident Scripture, profeſſes that he learnt it, (whe- 


ther mediately or immediately I cannot tell) from (a) Presbyteri qui Johannem A 
of 


pulum Domini viderum. Prieſts or Elders who ſaw Jobn the Lord's Diſciple, and he 


Ireneus his Faith in this point is likewiſe confeſſed by Euſebius, in the place before 
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of him what our Lord taught of thoſe times (of the thouſand years) and alſo, as he 
ſays after, from Papias the Auditor of John the Chamberfellow ot Polycarpus, an Anci- 
ent man who recorded it in writing. e eee, Tl, Weg ee Eb . 
| (a) Faverdentius his Note upon this place is very Notable. Hinc apparet (faith he) 
from hence it appears that Fenæus neither firſt invented this opinion, nor held it as 
proper to himſelf, but got this blot and blemiſh from certain Fathers. Papias J ſuppoſe 
and ſome other inglorious fellows, the familiar Friends of Venæus, are here intended. 
J hope then if the Fathers which lived with the Apoſtles had their blots and blem- 
iſhes? it is no ſuch horrid Crime for Calvin and the Century writers to impute the ſame 
to their great Grandchildren. A tas parentum pejor avis progeniem fert vitioſiorem. But 
yet theſe inglorious Diſciples of the Apoſtles, though perhaps not ſo learned as Faver- 
dentius, were yet certainly ſo honeſt, as not to invent lies and deliver them as Apoſto- 
lick Tradition ? or if they were not, what confidence can we place in any other un- 
Written Tradition. ns 1 R 
Laſtly, that Juſtin Martyr grouuds it upon plain Prophecies of the Old Teſtament, 
and expreſs words of the New : he profeſſeth, That be, and all other Chriſtians ef a right 
2 in all things, believe it; joyns them who believe it not, with them who deny the 
Reſurrection; or elſe ſays, that none denied this, but the ſame who denied the Reſur- 
rection; and that indeed they were called Chriſtians, but in deedand Truth were 
none. | 
Whoſoever, I ſay, conſiders theſe things will eaſily grant, that they held it not as 
their own opinion, but as the Doctrine of the Church and the Faith of Chriſtians. 
Hereupon I conclude, whatſoever they held, not as their private opinion, but as 
the Faith of the Church, that was the Faith of the Church of their time: But this 
Doctrine they held, not as their private opinion, but as the Faith of the Church. Ergo, 
it was and is to be eſteemed the Faith of the Church. _ : 7 es | 
_ Trypho. © Do ye confeſs that before ye expect the coming of Chriſt, this place Hieruſa- 


—_ 


* 


em ſhall be again reſtored, and that your People ſhall be congregated, and rejoyce 
* together with Chriſt, and the Patriarchs and the Prophets, &c. 1 8 8 

Fuſtin Martyr. © I have confeſſed to you before, that both I and many others do 
© believe, as you well know, that this ſhall be; but that many again, who are (not( 
ol the pure and holy opinion of Chriſtians, do not acknowledge this, I have alſo 
ce ſignified unto you: For I have declared unto you, that ſome called Chriſtians, but 
ce being indeed Atbeiſts and impious Hereticks, do generally teach blaſphemous and A- 

© theiſtical and fooliſh things: but that you might know that I ſpeak not this to you 
© only, I will make a Book as near as I can of theſe our diſputations, where I will 
&© profeſs in writing that which I ſay before you; for I reſolve to follow not men, and 
© the Doctrines of men, but God and the Doctrine of God. For although you chance 
ce to meet with ſome that are called Chriſtians, which do not confeſs this, but dare to 
* Blaſpheme the God of Abraham, the God of Iſaac, and the God of Jacob, which al- 
6e fo ſay there is no Reſurrection of the Dead, but that as ſoon as they die their Souls 
&© are received into Heaven, do not ye yet think them Chriſtians: as neither if a man 
© conſider rightly will he account the Sadducees and other Sectaries and Hereticks, as 
« the Geniſtæ, and the Meriſtæ, and Galileans, and Phariſees, and Hellenians, and Bap- 
ce tifts, and other ſuch to be Fews ; but only that they are called Fews, and the Chil- 
© dren of Abraham, and ſuch as with their Lips confeſs God (as God himſelf cries 
© out) but have their Hearts far from him. But I and all Chriſtians that in all things 
* believe aright, both know that there ſhall be a ReſurreQion of the Fleſh, and a 
*© thouſand years in Hieruſalem reſtored and adorned, and inlarged ; according as the 
* Prophets, Ezekiel and Eſay, and others do teſtifie: for thus ſaith Jſaiabh of the time 
© of this Thouſand years. For there ſhall be a new Heaven, and a new Earth, and they 
ſhall not remember the former, &c. And after. A certain Man amongſt us whole 
name was John, one of the Twelve Apoſtles of Chriſt, in that Revelation which was 
d exhibited unto him, hath foretold — That they which believe our Chriſt ſhall live 
*in Hieruſalem a Thouſand years, and that after, the Univerſal and everlaſting Reſur- 
ce rection and Judgment ſhall be. erm, 

I have preſumed in the beginning of Juſtin Martyr's anſwer to ſubſtitute. (not) in- 
ſtead of (alſo) becauſe I am confident, that either by chance, or the fraud of ſome 
ill-willers to the Millinaries Opinion; the place has been corrupted, and (+) turned 
into () (not) into (alſo.) For if we retain the uſual reading —— But that many 
who are alſo of the pure and holy Opinion of Chriſtians do not acknowledge this, 1 have alſo ſig- 
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Infallibility of the Roman Church. | 
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niſted unto you ; then muſt we conclude, that Juſtin Martyr himſelf did believe the Opi- 
nion of them which denied the Thouſand years, to be the pure and holy Opinion of 
Chriſtians : and if ſo, why did he not himſelf believe it? nay how could he but be- 
lieve it to be true, profeſſing it (as he does if the place be right) to be the pure and 
holy Opinion of Chriſtians : for how a falſe Doctrine can be the pure and holy Opi- 
nion * Chriſtians, what Chriſtian can conceive ? or if it may be ſo, how can the 
contrary avoid the being untrue, unholy, and not the Opinion of Chriſtian ? 
Again, it we read the place thus —— That many who are alſo of the pure and holy Opi- 
nion of Chriſtians, do not acknowledge ths, 1 have alſo ſignified : certainly there will be 
neither Senſe nor Reafon, neither coherence nor conſequence in the words following 
— For I have told you of many called Chriſtians, but being indeed Atheiſts and Hereticks, 3 
that they altogether teach blaſphemous and impidus and fooliſh things: for how is this a confir- 
mation or reaſon of, or any way pertinent unto what went before ? if there he ſpeak 
of none but ſuch as were, pure piæque Chriſtianorum ſententiæ, of the pure and holy Opi- 
nion of Chriſtians. And therefore to diſguiſe this inconſequence, the Tranſlator has 
thought fit to make uſe of a falſe Tranſlation, and inſtead of — for I bave told you, to 
make it, —— beſides I have told you of many, &c. Again, it Fuftin Martyr had thought 
this the pure and holy Opinion of Chriſtians, or them good and holy Chriſtians that held it; 
why does he rank them with them that denied the Reſurrection? Why does he ſay af- 
terward — Although you chance to meet with ſome that are called Chriſtians which do not 
confeſs this, do not ye think them Chriſtians. Laſtly, what Senſe is there in ſaying as he 
does — I and all Chriſtians that are of a right belief in all things, believe the Doctrine of the 
Thouſand years, and that the Scriptures both of the Ola and New Teftament teach it, and 
yet ſay — That many of the pure and holy Opinion of Chriſtians do not believe it? Upon 
cheſe Reaſons J ſuppole it is evident, that the place has been corrupted, and it is to be 
corrected, according as I have corrected it, by ſubſtituting e in the place of ww (not) 
inſtead of (alſo.) Neither need any Man think ſtrange, that this Misfortune of the 
change of a Syllable ſhould befall this place, who conſiders, that in this place Fuſtin 
Martyr tells us that he had ſaid the fame things before, whereas nothing to this purpoſe 
appears now in him. And that in Victorinus Comment on the Revelation, wherein 
Gy S, Hierom's acknowledgment) this Doctrine was ſtrongly maintained, there now 
appears nothing at all for it, but rather againſt it. And now from the place thus re- 
ſtored, theſe Obſervations offer themſelves unto us. „ 
1. That Juſtin Martyr ſpeaks not as a Doctor, but as a Witneſs of the Doctrine of 
the Church of his time. 1 (faith he) and all Chriſtians that are of a right belief in all 
things hold this: And therefore from hence according to Cardinal Perrons Rule, we 
are to conclude, not probably, but demonſtratively, that this was the Doctrine of the 
Church of that time. IR * a” js i : OT be EE 
2. That they held it as a neceſſary matter, ſo far as to hold them no Chriſtians that 
held the contrary : though you chance to meet with ſome called Chriſtians that do not confefs 
this, but dare to Blaſpheme the Gad of Abraham, Iſaac and Jacob, &c. Tet do not pe think 
them Chriſtians : Now it Bellarmine's Rule be true, that Councils then determine any 
thing as matters of Faith, when they pronounce them Hereticks that hold the Contra- 
ry; then ſure Juſtin Martyr held this Doctrine as a matter of Faith, ſeeing he pronouns 
ceth them no Chriſtians, that contradict it. | , a Ce 
3. That the Doctrine is grounded upon the Scripture of the Old and New 2. eſtament 
and the Revelation of S. Fobn, and that by a Doctor and Martyr, of the Church, and 
ſuch a one as was converted to Chriſtianiy within 30 years after the Death of S. John, 
when in all probabilicy there were many alive, that had heard him expound his own 
words and teach this Doctrine: and if probabilities will not be admitted, this is certain 
out of the moſt authentical records of the Church, that Papias the Diſciple of the A- 
poſtles Diſciples taught it the Church, profefling that he had receive it from them that 
learned it from the Apoſtles ; and if afrer all this, the Church of thoſe Times might 
Err in a Doctrine fo clearly derived and authentically delivered, how without extream 
impudence can any Church in after times, pretend to Infallibility. A 
The Millinaries Doctrine was over-born, by imputing to them that which they held 
not: by abrogating the Authority of S. Johns Revelation, as ſome did: or by dero- 
gating from it, as others; aſcribing it not to S. John the Apoſtle, but to ſome other 
Folm, they know not who: which -— Diony/ius the firſt known Adverſary of this 
Doctrine and his followers ; againſt the Tradition of Irenæus, Juſtin Martyr, apd all 
the Fathers their Antecęſſors: by calling it a Judaica] Opinion, and yet allowing it as 
probable by corrupting the Authors for it, as Juſtin, Viclorinus, Severus. VI. 4 
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"ALETTER qanſith © 
VI. A Letter relating to the ſame Subjeft. 


SER, | X LIT 8 | 
pray remember, that if a Conſent of Fathers either conſtitute or declare a Truth 
to be neceſſary, or ſhew the opinion of the Church of their time; then that O- 
pinion of the Feſ#its, concerning Predeſtination upon Preſcience (which had no op- 
poſer before S. Auſtin) muſt be ſo, and the contrary Heretical of the Dominicans ; and 
the preſent Church differs from the Ancient, in not eſteeming of it as they did. 
Secondly, I pray remember, that if the Fathers be infallible, (when they ſpeak as 
witneſſes of Tradition) to ſhew the Opinion of the Church of their time, then the 
Opinion of the Chiliaſfs (which now is a Hereſie in the Church of Rome) was once 
Tradition in the Opinion of the Church. W 5 : 
Thirdly, Since S. Auſtin had an Opinion, that of whatſoever no beginning was 
known, that came from the Apoſtles, many Fathers might ſay things to be Tradition 
upon that ground only; but of this Opinion of the Chiliaffs, one of the ancienteſt 
Fathers, Irenæus, ſays not only that it was Tradition, but ſets down Chriſt's own 
words when he taught it, and the Pedigree of the opinion from Chriſt to John his 
Diſciple; from him to ſeveral Prieſts (whereof Papias was one who put it in writing) 
and fo downwards; which can be ſhewn from no other Father, for no other opinion, 
either controverted or uncontrovertſde. mY gs 
Fourthly, That if Papias, either by his own error or a deſire to deceive, could co- 
zen the Fathers of the pureſt Age in this, why not alfo in other things? why not in 
twenty as well as one? why not twenty others as well as he? - 
Fifthly, That if the Fathers could be cozened, how, could General Councils ſcape ? 
"_ you ſay make Tradition one of their Rules, which can only be known from the 
athers, . = pi oo 
Sixthly, If they object, how could Errors come in, and no beginning of them 
known? I pray remember to ask them the ſame queſtion concerning the Millenaries, 
which laſted uncontradicted until Dionyſius Alexandrinus, two hundred and fifty years 
after Chriſt ; and if they tell you that Papias was the firſt beginner, look in Fenæus, 
and he will tell you the contrary, (loco citato, J. 5. c. 33.) 4s 3 48 
Seventhly, Remember, that it I ought not to condemn the Church of Rome out 
Scripture, becauſe my Interpretation may deceive me ; then they ought not to build 
their Infallibility upon it (and leſs upon her own word) becauſe theirs may deceive 
them : unleſs the ſame thing may be a wall when you lean upon it, and a bull-ruſh 
when we do. f l Ou Fe 8 
Eighthly, Remember that they cannot ſay, they truſt not their Interpretation in 
this, but a conſent of Fathers; becauſe the Fathers are not ſaid to be infallible, but as 
they tell the Opinion of the Church of their time, which is infallible: therefore they 
muſt firſt prove out of Scripture that ſhe is infallible, or elſe ſhe (who is her ſelf the 
ſubje& of the Queſtion) cannot be allowed till then to give a verdid for her ſelf. 
Ninthly, Remember the Roman Church claims no Notes of the Church, but what 
agree with the Grecian too (as Antiquity, Succeſſion, Miracles, &c.) but only Com- 
munion with the Pope and Splendour; both which made for the Arrians in Liberius his 
time; and it were a hard caſe, that becauſe the Greeks are poor upon Earth, they ſhould 
be ſhut out of Heaven. NE Tos: 
Tenthly, Remember that if we have any Infallible way, we have no uſe (at leaſt 
no neceſſity of an Infallible Guide; for if we may be ſaved by following the Scripture 
as near as we can (though we err) it is as good as any Interpreter to keep unity in 
charity (which is only needful) though not in opinion ; and this cannot be ridiculous, 
becauſe they ſay, if any man miſinterpret the Council of Trent, it ſhall not damn him; 
and why (without more ado) may not the ſame be ſaid of Scripture ? 
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VII. 4n Argument againſt the Trfallibility of the preſent Church of Rome, 
taken from the Contradictions in your Doctrine of Tranſubſtantiation, 


Chillingvorth. Hat Church is not Infallible, which teacheth Contradictions: But 

5 the Church of Rome teacheth Contradictions. Therefore the 

Church of Rome is not Infallible. | g 
Mr. Daniel. I deny the minor. 


* - 


Chilling. That Church teacheth Conttadictions, which teacheth ſuch a Doctrine as 
contains Contradictions : But the Church of Rome teacheth ſuch a Doctrine: There- 
fore the Church of Rome teacheth Contradictions. FF: 

Mr. Daniel. I deny the minor. | . „ 

Chilling. The Doctrine of Tranſubſtantitiaon contains Contradictions: But the Church 
of Rome teacheth the Doctrine of Tranſubſtantiation : Therefore the Church of Rome 
teacheth ſuch a Doctrine as contains Contradictions, . 

| Mr. Dan. : I deny the major. ; | | | 

Chilling. That the fame thing, at the ſame time ſhould have the true Figure of a 
Man's Body, and ſhould not have the true Figure of a Man's Body, is a Contradidtion : 
But in the Doctrine of Tranſubſtantiation it is taught, that the ſame thing, (viz. our 
Saviour preſent in the Sacrament) has the true Figure of a Man's Body, and has not 
the true Figure of a Man's Body at the ſame time; therefore the Doctrine of Tranſub- 
ſtantiation contains Contradictions. os 8 

Mr. Dan. The major, though not having all rules required to a contradiction (as 


Boys in Logick know) yet let it pals. 


Chilling. Boys in Logick, know no more conditions required to a Contradiction, 


but that the ſame thing ſhould be affirmed and denied of the ſame thing at the ſame 


time. For my meaning was, that that ſhould not bs accounted the ſame thing, which 


was conſidered after divers manners. 
Mr. Dan. I deny the minor of your Syllogiſm. 


Chilling. I prove it, according to the ſeveral parts of it: And firſt, for the firſt part. 


He muſt have the Figure of a Man's Body in the Euchariſt, who is there without any 


real alteration or difference from the natural Body of a Man : But our Saviour, accord- 


ing to the Romiſh Doctrine of Tranſubſtantiation, is in the Sacrament without any real 


alteration or difference from the natural Body of a Man: Therefore according to this 
Doctrine, he muſt there have the Figure of a Man's Body. To the ſecond part, that 


he muſt not have the Figure of a Mans Body in the Sacrament, according to this Do- 


ctrine, thus I prove it. He muſt not have the Figure of a Man's Body in the Eucha- 
riſt, which muſt not have extenſion there: But our Saviour's Body, according to the 
Doctrine of Tranſubſtantiation, muſt not have extenſion there; therefore, according 
to this Doctrine, he muſt not have the Figure of a Man's Body there. The major of 


this Syllogiſm I proved, becauſe the Figure of a Man's Body could not be without ex- 


tenſion. The minor I proved thus; That muſt not have extenſion in the Euchariſt, 
whoſe every part is together in one and the ſame point: But according to this Do- 
ctrine, every part of our Saviours Body muſt be here in one and the ſame point: there- 
fore here it muſt not have extenfion. „ 
Mr. Dan. Anſwered, by diſtinguiſhing the major of the firſt Syllogifm, and ſaid; 
that he muſt not have the true figure of a Man's body, according to the reaſon of a 
figure taken in its eſſential conſideration, which is to have poſitionem partium ſic & ſic 


extra partes; but not the accidental conſideration, which is in ordine ad locum. And 


this anſwer he applied for the Solution of the minor, ſaying thus, Our Saviour is there 


without any real alteration intrinſecal, but not extrinſecal; for he is not changed in 
order to himſelf, but in order to place: Or otherwiſe, he is not altered in his conti- 
nual exiſtence, which is only modus eſſentiæ, and inſeparable even by Divine Power, 
though altered in modo exiſtendi, which is ſituation, and required to figure taken in or- 


der to place. o | Ce hi ; 

Chill. Againſt this it was replied by Chillingworth : That the diſtinction of a Man's 
Body as conſidered in itſelf, and as conſidered in reference to place, is vain, and no 
ſolution of the Argument: And thus he proved it; If it be impoſſible, that any thing 


ſhould have ſeveral parts one out of another in order, and reference of each to other, 
| o& Ry I without 
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without having theſe parts in ſeveral places; then the diſtinction is vain: But it is im- 


poſſible, that any thing ſhould have ſeveral parts one out of another, without having 


theſe parts in ſeveral places; therefore the diſtinction is vain. 

The major of this Syllogiſm, he took for granted. 3 

The minor he proved thus: Whatſoever body is in the proper place of another body 
muſt of neceſſity be in that very body, by poſſeſſiing the dimenſions of it; therefore, 


whatſoever hath ſeveral parts one out of the other, muſt of neceflity have them one 


out the place of the other ; and conſequently in ſeveral places. 
For illuſtration of this Argument he faid ; If my Head, and Belly, and Thighs, 


and Legs be all in the very ſame place; of neceſſity, my Head muſt be in my Belly, 


and my Belly in my Thighs, and my Thighs in my Legs, and all of them in my Feet, 
and my Feet in all of them; and therefore if my Head be out of my Belly, it muſt be 
out of the place where my Belly is ; and if it be not out of the place where my Belly 


is, it is not out of my Belly, but in it. 7 
Again, to ſhew that according to the Doctrine of Tranſubſtantiation, our Saviour's 


Body in the Euchariſt, hath not the ſeveral parts of it out of one another, he diſputed 


thus: Whereſoever there is a Body having ſeveral parts one out of the other, there 
muſt be ſome middle parts ſevering the extreme parts : But here, according to this 
Doctrine, the extreme parts are not ſevered, but altogether in the fame point; there- 
fore here our Saviour's Body cannot have parts one out of the other. | 
Mr. Dan. Toall this (for want of a better Anſwer) gave only this. Ler all Scholars 
peruſe theſe. After, upon better conſideration, he wrote by the fide of the laſt Syllo- 


giſm this : Quoad entitatem verum eff, non quoad locum, that is, according to entity it is 


true, but not according to place. And to (Let all Scholars peruſe theſe) he cauſed this 


to be added, And weigh whether there is any new matter worth a new anſwer, 

_ Chillingworth Replyed, That to ſay the extreme parts of a body are ſevered by the 
middle parts „ to their entity, but not according to place, is ridiculous. His 
reaſons are, firſt, Becauſe ſevering of things is nothing elſe, but putting or keeping 
them in ſeveral places, as every filly Woman knows ; and therefore to ſay, they are 
| ſevered, but not according to place, is as if you ſhould ſay, they are heated, but not 


according to heat; they are cooled, but not according to cold: Indeed is it to ſay, 


they are ſevered, but not ſevered. 


** 
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VIII. An Account of what moved the Author to turn Papiſt, with his a 


Confutation of the Arguments that perſuaded him thereto. 


I Reconciled my ſelf to the Church of Rome, becauſe I thought my ſelf to have ſuffi- 
cient reaſon to believe, that there was and muſt be always in the World ſome 


Church that could not err : and conſequently, ſeeing all other Churches diſclaimed 


this Privelege of not being ſubje& to Error; the Church of Rome muſt be that Church 
which cannot err. | 7 

I was put into doubt of this way which I had choſen, by Dr. Stapleton and others; 
who limit the Church's freedom from Error to things neceſſary only, and ſuch as with- 
out which the Church can be a Church no longer, but granted it ſubject to Error in 
things that were not neceſlary : Hereupon conſidering that moſt of the Differences 
between Proteſtants and Roman Catholicks, were not touching things neceſſary, but on- 
ly profitable or lawful ; I concluded, that I had not ſufficient ground to believe the 


Roman Church either could not or did not err in any thing, and therefore no ground to 


be a Roman Catholick. | | 
Againſt this again I was perſuaded, that it was not ſufficient to believe the Church 


to be an infallible Believer of all Doctrines neceſſary ; but it muſt alſo be granted an in- 


allible teacher of what is neceſſary; that is, that we muft believe not only that the 
Church teacheth all things neceſſary, but that all is neceſſary to be believed which the 
8 2 teacheth to be ſo: in effect, that the Church is our Guide in the way to 
Heaven. moms 5 

Now to believe that the Church was an Infallible Guide, and to be believed in all 


things which ſhe requires us to believe, I was induced: Firſt, becauſe there was no- 
a thing 


i 
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thing that could reaſonably conteſt with the Church about this Office, but th 


- whereunto the Teſtimonies of the 
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Fat and at 97 8 was 58 be 5 was willing to believe, but that I ſaw 

not how it could be made good, without depending upon the Church' ity. 

I. That Scripture is the Word of God. g way ” . 
2. That the Scripture is a perfect Rule of our Duty. 

3. That the Scripture is ſo plain in thoſe things which concern our Duty, that 
whoſoever deſires and endeavours to find the Will of God, there he ſhall either find it. 
or at leaſt not dangerouſly miſtake it. r | 5 

Secondly, I was drawn ro this belief, becauſe I conceived that it was evident, out 
of the Epiſtle to the Epheſians, that there muſt be unto the world's end, a Succeſſion 
of Paſtors, by adhereing to whom, men might be kept from wavering in matters of 


Faith, and from being carried up and down with every wind of falſe Doctrine. 


That no Sueceſſion of Paſtors could guard their Adherents from danger of Error, 


if themſelves were ſubject unto Error, either in teaching that to be neceflary which is 


not ſo, or denying that to be neceſſary which is ſo: and therefore, 8 
That there was and muſt be ſome Succeſſion of Paſtors, which was an infallible guide 


in the way to Heaven; and which could not poſſibly teach any thing to be neceſſary 
which was not ſo; nor any thing not neceſſary which was ſo: upon this ground 1 


concluded, that ſeeing there muſt be ſuch a Succeſſion of Paſtors as was an infallible 


Guide; and there was no other (but that of the Church of Rome) even by the Confeſ- 


ſion of all other Societies of Paſtors in the world; that therefore that Succeſſion of 


Paſtors is that infallible Guide of Faith which all men muſt follow. 
pon theſe grounds I thought it neceſſary for my Salvation, to believe the Roman 


Church, in all that ſhe thought to be, and propoſed as neceſſary. | 
Againſt theſe Arguments it hath been demonſtrated unto me; and Firſt againſt the 


Firſt. That the Reaſon why we are to believe the Scripture to be the Word of God, 
neither is nor can be the Authority of the preſent Church of Rome, which cannot make 


good her Authority any other way, but by pretence of Scripture: and therefore ftands 
not unto Scripture, (no not in reſpect of us ) in the Relation of a Foundation to a 


Building, but of a Building to a Foundation, doth not ſupport Scripture, but is ſup- 
ported by it. But the general Conſent of Chriſtians of all Nations and Ages, a far 


greater Company than that of the Church of Rome, and delivering univerſally the 


Scripture for the Word of God, is the ordinary external Reaſon why we believe it: 
Jews, Enemies of Chriſt, add no ſmall moment 


for the Authority of ſome part of it. 


That whatſoever ſtood upon the | 
might juſtly challenge Belief as well as Scripture : but that no Doctrine not written 


in Scripture, could juſtly pretend to as full Tradition as the Scripture, and therefore 


we had no reaſon to believe it with that degree of Faith, wherewith we believe the 


SCRE... -. 


That it is unreaſonable to think, that he that reads the Scripture,and uſes all means 


appointed for this purpoſe, with an earneſt Deſire, and with no other end, but to find 
the Will of God and obey it, it he miſtake the Meaning of ſome doubtful places, and 


fall unwillingly into ſome Errors, unto which no Vice or Paſſion betrays him, and is 
willing to hear Reaſon from any man that will undertake to ſhew him his Error: I 
ſay, that it is unreaſonable to think, that a God of Goodneſs will impute ſuch an Er- 


ror to ſuch a man. | ON 
Againſt the ſecond it was demonſtrated unto me, that the place I built on ſo con- 


fidently,was no Argument at all for the Infallibility of the Succeſſion of Paſtors in the 
Roman Church, but a very ftrong Argument againſt it, | 

Firſt, no Argument for it ; becauſe it is not certain, nor can ever be proved, that 
S. Paul ſpeaks there of any ſucceſſion ? Epbeſ. 4. 11, 12, 13. For let that be granted 
which is deſired, that in the 13. ver. by | until we all meet] is meant, until all the Chil- 
dren of God meet in theUnity of Faith; that is, unto the Worlds end: yet it is not ſaid 


there, that he gave Ap 


meet, by connecting the 


3. ver. to the 11. But he gave (then upon his Aſcenſion 
and miraculouſly endowed) Apoſtles and Prophets, &c. fo 


r the work of the miniſtry, 


for the conſummation of the Saints, for the Edification of the Body of Chriſt, until 
we all meet, that is, if you will, unto the Worlds end. Neither 1s there any incon- 
gruity, but that the Apoſtles and Prophets, &c. which lived then, may in good ſenſe 


be ſaid, now at this time and ever hereafter to do thoſe things which they are * to 
| 0: 


e Scri- 


ſame ground of Univerſal Tradition with Scripture, 


Pie and Prophets, &c. which ſhould continue, &c. until we all 


Sos. 
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do: For who can deny but S. Paul the Apoſtle and Doctor of the Gentiles, and 8. 

John the Evangeliſt and Prophet, do at this very time (by their writings, though not 

| by their perſons) do the work of the miniſtry, conſummate the Saints, and Edifie the 
Body of Chriſt, | . : 8 95 
Secondly, it cannot be ſhewn or proved from hence, that there is or was to be any 
ſuch ſucceflion : becauſe S. Paul here tells us only, that he gave ſuch in the time paſt, 
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not that he promiſed ſuch in the time to come. | 2 
bs, \ Thirdly, it is evident, that God promiſed no ſuch ſucceſſion, becauſe it is not cer- 
tain that he hath made 11755 any ſuch promiſe; for who is ſo impudent as to pretend, 
that there are now, and Have been in all Ages ſince Chriſt, ſome Apoſtles and ſome 
Prophets and ſome Evangeliſts and ſome Paſtors and Teachers: Eſpecially ſuch as he 
here ſpeaks of, that is, endowed with ſuch gifts as Chriſt, gave upon his Aſcenſion; of 
which he ſpeaks in the 8 ver. ſaying ; He led Captivity Captive, and gave gifts unto men. 
And that thoſe gifts were — Men endowed with extraordinary Power and Superna- 
tural gifts —— it is apparent, becauſe theſe Words, and he gave ſome Apoſtles, ſome 
Prophets, &c. are added by way of explication and illuſtration of that which was ſaid 
before —— and be gave gifts unto Men: And if any man except hereunto, that though 
the Apoſtles and Prophets and Evangeliſts were extraordinary and for the Plantation 
of the Goſpel, yet Paſtors were ordinary and tor continuance : I anſwer, it is true, 
| ſome Paſtors are odinary and for continuance, but not ſuch as are here ſpoken of: 
not ſuch as are endowed with the ſtrange and heavenly giſts, which Chriſt gave not 
only to the Apoſtles and Prophets and Evangeliſts, but to the inferior Paſtors and 
Doctors of his Church, at the firſt Plantation of it: And therefore S. Paul in the 1R. 
to the Corinth. 12. 28. (to which place we are referred by the Margent of the Vulgar 
' Tranſlation, for the explication of this,) places this gift of teaching amongſt, and 
prefers it before many other miraculous gifts of the Holy Ghoſt : Paſtors there are ſtill L 
in the Church, but not ſuch as Titus and Timothy and Apollos and Barnabas: not ſuch as : 
can juſtly pretend to immediate inſpiration and illumination of the Holy Ghoſt : And 
therefore ſeeing there neither are nor have been for many Ages in the Church, ſuch 
Apoſtles and Prophets, Oc. as here are ſpoken of, it is certain he promiſed none; or 
otherwiſe we muſt blaſphemouſly charge him with breach of his promiſe. 3 
Secondly, I anſwer, that if by dedit, he gave, be meant promiſit, he promiſed for ever; 
then all were promiſed and all ſhould have continued. It by dedit be not meant promi- 
fit, then he promiſed none ſuch, nor may we expect any ſuch by vertue of, or war- 
rant from this Text that is here alleged: And thus much for the firſt Aſſumpt which 
was, that the place was no Argument for an infallible ſucceſſion in the Church of 
Rome. | . | 
Now for the ſecond, That it is a ſtrong Argument againſt it, thus I make it good. 
The Apoſtles and Prophets and Evangeliſts and Paſtors, which our Saviour gave 
upon his Aſcenſion, were given by him that they might Conſummate the Saints, do 
the work of the Miniſtry, edifie the Body of Chriſt, until we all eome into the Uni- 
ty of Faith, that we be not like Children wavering and carried up and down with e- 
very wind of Doctrine. The Apoſtles and Prophets, Oc. that then were, do not now 
in their own Perſons and by oral Inſtruction do the work of the Miniſtry, to the in- 
tent we may be kept from wavering and being carried up and down with every wind 
ol Doctrine: therefore they do this ſome other way: Now there is no other way by 
- which they can do it but by their Writings ; and therefore by their Writings they 
do it: therefore by their Writings and believing of them we are to be kept from wa- 
vering in matters of Faith : therefore the Scriptures of the Apoſtles and Prophets and 
Evangeliſts are our Guides, Therefore not the Church of Rome. 8 
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To ſome Paſſages in 


RUSHWORT H's Dialogues. 


BEGINNINGAT 


„The Third Dialogue, 6, 12: p. 18 1. Ed. Paris, 1654; 


ABOUT 


TRADITIONS | 


O you think there is ſuch a City as Rome or Conſtantinople ? 
Nephew. That I do, I would I knew what I ask as well. 
CHILLINGWORTH. 


Uncle. 


Firſt I ſhould have anſwered that in propriety of Speech I could not ſay that I 
knew it, but that I did as undoubtedly believe it, as thoſe things which I did know. 


For though (as I conceive) we may be properly ſaid to believe that which we 


know, yet we cannot ſay truly, that we know that which we only believe upon re- 
port and hearſay, be it never ſo conſtant, never ſo general: For ſeeing the generali- 

of men is made up of particulars, and every particular man may deceive and be 
deceived, it is not impoſſible, though exceedingly improbable, that all men ſhould 


conſpire to do ſo. Yet I deny not that the popular phraſe of Speech will very well 


bear, that we may ſay we know that which in truth we only believe, provided the 
grounds of our belief be morally certain. 


Neither do I take any exception to the Nephews anſwers, made to his Uncles 


4. and 5. Interrogatories. But grant willingly as to the firſt, that it is not 


2, 3 
much material whether I remember or not any particular Author of ſuch a general 


and conſtant report. Then, that the Teſtimony of one or two Witneſſes, though 
never ſo credible, could add nothing to that belief which is already at the height, 
nay perhaps that my own ſeeing theſe Cities would make no accetlion, add no de- 
ree to the ſtrength and firmneſs of my Faith concerning this matter, only it would 
change the kind of my aſſent, and make me know that which formerly I did but be- 
lieve. | | ee | no 
To the fourth, that ſeeming Reaſons are not much to be regarded againſt ſenſe or 
experience and moral Certainties (but withal I ſhould have told my Uncle, that I 
fear his ſuppoſition is hardly poflible, and that the nature of the thing will not ad- 


mit, that there ſhould be any great, nay any probable reaſons invented, to perſuade 


me that there never was ſuch a City as London) and therefore if any marr ſhould go 
about to perſuade me that there never was ſuch a City as London ; That there were 
no ſuch men as called themſelves, or were called by others Proteſtants, in England, 
in the days of Q. Elizabeth, perhaps ſuch a mans Wit might delight me, but his rea- 
ſons ſure would never perſuade me. ett | 3 

Hlicherto we ſhould have gone hand in hand together, but whereas in the next place 
he ſays In like manner then you do not doubt, but a Catholick living in a Catholick Country, 


may undouvtesly know what was the Pn Religion of his Country in his Fathers days, and 


2 that 
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that ſo aſſuredly that it were a meer madneſs for him to doubt thereof. ---- 1 ſhould have 
craved leave to tell my Uncle that he preſumed too far upon his Nephews yielding 
diſpoſition. For that as it is a far more eaſie thing to know, and more authentica]- 
ly teſtified, that there were ſome men called Proteſtants by themſelves and others, 
than what opinions theſe Proteſtants held, divers men holding divers things, which 
et were att called by this name. -S0 is it tar, more eaſie for a Roman Catholick to 
| be that in his Fathers days thexe were ſome men, for their outward Cammunion 
with, and ſubordination to the Biſhop of Rome, called Roman Catbolinkr, than to 
know what was the Religion of thoſe men who went under this name, For they 
might be as different one from another in their belief, as ſome Proteſtants are from 
others. 
As for example, had I lived before the Lateran Council which condemned Berenga- 
ru; poſhibly I Might have known that the belief of the Real preſence of Chriſt in the 
| Sacrament was part of the publick Doctrine of my Country : But whether the Real 
abſence of the Bread and Wine after Conſecration, and their Tranſubſtantiation 
into Chriſt's Body, were likewiſe Catholick Doctrine at that time, that, I could not 
have known, ſeeing that all men were at liberty to hold it was ſo, or it was not 


Moreover I ſhould have told my Uncle, that living now, I know it is Catholiecxk 
Doctrine, That the Souls of the Bleſſed enjoy the Viſion of God: But if J had lived 
in the Reign of Pope Fohn the XXII, I ſhould not have known that then it was ſo, 

_ conſidering that many good Catholicks before that time had believed, and then, e- 
ven the Pope himſelf did believe the contrary; and he is warranted by Bellarmine for 
doing ſo, becauſe the Church had not then defined it. 

I ſhould have told him further, that either Catholicks of the preſent time do ſo 
differ in their belief, that what ſome hold lawful and pious, others condemn as un- 
lawful and impious: or elſe that all now conſent, and conſequently make it Catho- 
lick Doctrine, That it is not unlawful to make the uſual Pictures of the Trinity, and 
to ſet them in Churches to be adored. But had I lived in S. Auſtins time, I ſhould 

then have been taught another Leſſon: To wit, that this Doctrine and practice was 
impious, and the contrary Doctrine Catholick. | 

1 ſhould have told him that now I was taught that the Doctrine of Indulgences 

14 was an Apoſtolick Tradition: but had I lived 600 years ſince, and found that in all 

x Antiquity there was no uſe of them: I ſhould either have thought the Primitive 
i Church no faithful Steward in defrauding mens Souls of this Treaſure intended by 

God to them, and ſo neceſſary for them, or rather that the Doctrine of Indulgences 
now practiced in the Church of Rome was not then Catholick. 

I ſhould have told him that the general practice of Roman Catholicks, now taught 
me that it was a pious thing to offer Incenſe and Tapers to the Saints and to their Pi- 
ctures: But had I lived in the Primitive Church, I ſhould wich the Church have 

condemned it in the Collyridians as Heretical. 50 3% Os 

I ſhould have repreſented to him Eraſmus his complaint againſt the Proteſtants, 
whoſe departing from the Rowan Church occaſioned the determining, and exacting 
the belief of many points as neceſſary, wherein before Luther men enjoyed the Li- 
berties of their Judgments and Tongues and Pens. Antea, ſaies he, licebat warias a- 
gitare quæſtiones, ds poteſtate Pontificis, de Condonationibus, de reſtituendo, de Purgatorio: nunc 
rutum nom eft hiſcere, ne de his quidem, que pie vereque dicuntur. Et credere cogimur, quod 
homo gignit ex ſe opera meritoria, quod benefattis meretur vitam æternam, etiam de condigno, 

Luod B. Virgo poteſt imperare Filio cum Patre regnanti ut exaudiat hujus aut illius preces, 

aliaque permulta ad que pie mentes inborreſcunt. And from hence I ſhould have collected, 
as I think very probably, that it was not then ſuch a known and certain thing, 
what was the Catholick Faith in many points which now are determined, but that 
divers men who held external Communion with that Church, which now holds theſe 
as matters of Faith, conceived themſelves no ways bound to do ſo, but at liberty to 
hold as they ſaw reaſon. _ 8 92 5 
I ſhould have ſhewed him by the confeſſion of another Learned Catholick, That 
through the negligence of the Biſhops in former Ages, and the indiſcreet Devotion 
of the People, many Opinions and Practices were brought into the Church, which 
at firſt perhaps were but wink d at, after tolerated, then approved, and at length 
after they had ſpfyad themſelves into a ſeeming Generality, confirmed for good and 
Catholick: and that therefore there was no certainty, that they came from the 
beginning whole beginning was not known, ; ; 
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I thouid have remembred him, that even by the acknowledgment of the Council 
of Trent, many corruptions and ſuperſtitions had by inſenſible degrees inſinuated 
themſelves into the very Maſs and Offices of the Church, which they thought fit to 
Caſt out: and therefore ſeeing that ſome abuſes have come in, God knows how, » 
and have been caſt out again, who can aſcertain me that ſome Errors have not got 1 
in, and while men ſlept (for it is apparent they did ſleep) gathered ſuch ſtrength, 1 
3 gotten ſuch deep root, and ſo incorporated themſelves, like Ivy in a Wall, in the Rp 
3 State and Polity of the Roman Church, that to pull them up had been to pull them 1 
3 down, by raſing the Foundation on which it ſtands, to wit, the Churches Infallibi- | by 
lity ? Belides as much Water paſſes under the Mill which the Miller ſees not, ſo who H 
can warrant me that ſome old Corruptions, might not eſcape from them, and paſs 
for Original and Apoſtolick Traditions? I ſay might nat; though they had been as | 
ſtudious to reduce all to the primitive State, as they were to preſerve them in the i 
preſent State, as diligent to caſt out all Poſtnate and introduct Opinions, as they [i 
were to perſuade men that there were none ſuch, but all as truly Catholick and A- 
poſtolick as they were Roman. | „ 
I TI ſhould have declared unto him, that many things reckoned up in the Roll of it 
Traditions, are now grown out of faſhion and out of uſe in the Church of Rome: 1 
and therefore that either they believe them not, whatever they pretended, or were __ 
| $not ſo obedient to the Apoſtles command as they themſelves interpret it ---- Keep the 8 1 
' Traditions which ye have received, whetber by word or by our Epiſtle. F W 
And ſeeing there have been ſo many viciſſitudes and changes in the Roman Church: | 
Catholick Doctrines growing exſolete, and being degraded from their Catholiciſm, 1 
and perhaps depreſt into the number of Hereſies: Points of Indifference, or at leaſt | 
Aliens from the Faith, getting firſt co be Inmates, after, procuring to be made De- 1 
nixons, and in proceſs of time neceſſary members of the Body of the Faith: Nay iv 
Old Hereſies ſometimes like old Snakes, caſting their Skin and their Poyſon together 18 
and becoming wholſom and Catholick Doctrines. I muſt have deſired a 0 | 
my Uncle, if I were not ſo undoutedly certain what was and what was not Catho- | 
lick Doctrine in the days of my Fathers © | 4 
Nay perhaps I ſhould have gone further and told him, That I was not fully aſſured 1 = 
what was the Catholick Doctrine in ſome points, no not at this preſent time. For 
inſtance, to lay the Axe unto the Root of the Tree : the infallibility of the preſent | 
Church of Rome, in determining controverſies of Faith, is eſteemed indeed by divers _ 
that IJ have met with, not only an Article of Faith, but a Foundation of all other Ar- : 14 
ticles. But how do I know there are not, nay why ſhould I think there are not in the iÞ 
World divers good Catholicks of the ſame mind touching this matter, which Mir- 
andula, Panormitan, Cuſanus, Florentinus, Clemangis, Waldenſis, Occham, and divers others 1% 
were of, who were ſo far from holding this Doctrine the Foundation of Faith, that Mn 
they would not allow it aw in the Fabrick. | 


Now Bellarmine has taught us that no Doctrine is Catholick, nor the contrary He- 1 
retical, that is denied to be ſo by ſome good Catholicks. From hence I collect that 
in the time of the forenamed Authors, this was not Catholick Doctrine, nor the con- | 
trary Heretical ; and being then not ſo, how it could fince becoms fo, I cannot. _. 15 [x 
well underſtand : If it be ſaid that it has ſince been defined by a General Council; ow [ 
J fay firſt, This is falſe, no Council has been ſo fooliſh as to define that a Council is ** || 
Infallible, for unleſs it were preſumed to be Infallible before, who or what could rg i- 1 
aſſure us of the Truth of this definition? Secondly if it were true it were ridiculous: % et , | 
for he that would queſtion the Infallibility of all Councils in all their Decrees, 2 ; 
would as well queſtion the Infallibility of this Council in this Decree. This there- 2 * {4 
fore was not, is not nor ever can be an Article of Faith, unleſs God himſelf would #4, $ 1 


be pleaſed (which is not very likely) to make ſome new Revelation of it from mo 4 
Heaven. 5 5 F leo c 4 
The nr adobe, the Fountain of the Error in this matter is this : That che whole fre J. | [ 
Religion of the Roman Church and every point of it, is conceived or pretended to yuam. | 
have iſſued Originally out of the Fountain of Apoſtolick Tradition, either in them- za t 
ſelves or in the Principles from which they are evidently dedycible. Whereas it is ? +7 2 
evident that many of their Doctrines, may be Originally derived from the Decrees p 
of Councils, many from Papal definitions, many from the Authority of ſome great mi; Ce 


Man; To which purpoſe it is very remarkable what Gregory Nax ianxen lays of Atha- Pt - oþ | 
naſius.s * What pleaſed him was Law to men, what did not pleaſe him was as a thing pro- Ore X: - 1 


%% were to them like Moſes bis Tablet, and be bad » greater Vane: dem tu | 


: 


ration paid him then ſeems to be due from men to Saints. nd naſii. 
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And as memorable that in the late great Controverſie about Predetermination and 
Free- will, diſputed before Pope Clement VII. by the Jeſuits and Dominicans, The 


Pope's reſolution was, if he had determined the matter, to define for that opinion 


which was moſt agreeable, not to Scripture, nor to Apoſtolick Tradition, nor to a 
conſent of Fathers, but to the Doctrine ef S. Auſtin : ſo that if the Pope had made 
an Article of Faith of this Controverſie, it is evident S. Auſtin had been the rule of 
It. 8 8 

Sometimes upon erroneous grounds Cuſtoms have been brought in, God knows 
how, and after have ſpread themſelves through che whole Church. Thus Gordonius 
Huntleius confeſſes, that becauſe Baptiſm and the Euchariſt had been anciently given 
both together to men of ripe years, when they were converted to Chriſtianity ; 
Afterwards by Error when Infants were Baptized, they gave the Euchariſt alſo to 
Infants. This Cuſtom in ſhort time grew Univerſal, and in S. Auſtins time paſſed 
currantly for an Apoſtolick Tradition, and the Euchariſt was thought as neceſſary 
for them as Baptiſm. This Cuſtom the Church of Rome hath again caſt out, and in 
ſo doing profeſt either her no regard to the traditions of the Apoſtles, or that this 
was none of that number. But yet ſhe cannot poſſibly avoid but that this example 


is a proof ſufficient that many things may get in by Error into the Church, and by 


*Sefſ.XII]. 


degrees obtain the eſteem and place of Apoſtolick Traditions which yet are not ſo. 


The Cuſtom of denying the Laiey, the Sacramental Cup, and the Doctrine that 
it is lawful to do ſo, who can pretend to derive from Apoſtolick Tradition ? Eſpeci- 
ally when the * Council of Conſtance the Patron of it, confeſſes that Chriſts inſtitu- 
tion was under both kinds, and that the faithful in the Primitive Church received it 
in both. ---- Licet Chriſtus, & c. Although Chriſt after his Supper inſtituted and adminiſtred 
this venerable Sacrament under both kinds. Although in the Primitive Church this Sacra- 
ment was received by the faithful under both kinds. ---- Non obſtante, G. Ter all this 
notwithſtanding this Cuſtom for the avoiding of Scandals (to which the Primitive Church 
was as obnox10us as the preſent is) was upon juſt reaſon brought in, that Laicks ſhould re- 
cerve only under one kind. Sect ag 

Brought in therefore it was, and ſo is one of thoſe Doctrines which Lerinenſis calls 
----indutta non tradita, inventa non accepta, &c. therefore all the Doctrine of the Roman 
Church does not deſcend from Apoſtolick Tradition. MT, 

But if this Cuſtom came not from the Apoſtles, from what Original may we think 
that it deſcended ? Certainly from no other than from the belief. of the ſubſtantial 
preſence of whole Chriſt under either kind. For this opinion being once ſetled in 
the Peoples minds, that they had as much by one kind as by both ; both Prieſt and 


People quickly began to think it ſuperfluous, to do the ſame thing twice at the ſame 


time; and thereupon, being (as I ſuppoſe) the Cuſtom required that the Bread ſhould 
be received firſt, having received that, they were contented that the Prieſt ſhould fave 
the pains, and the Pariſh the charges of unneceſſary reiteration. This is my Con- 


jecture which I ſubmit to better judgments; but whether it be true or falſe, one 


thing from hence is certain, That immemorial Cuſtoms may by degrees prevail upon 


the Church, ſuch as have no known beginning nor Author, of which yet this may 


be evidently known, that their beginning whenſoever it was, was many years, nay, 


many Ages after the Apoſtles. | 

* >. Paul commands that nothing be done in the Church but for edification. He 
ſays, and if that be not enough, he proves in the ſame place, that it is not for edi- 
fication that either Publick Prayers, "Thankſgiving and Hymns to God, or Doctrine 
to the People ſhould be in any Language which the Aſſiſtants generally underſtand 
not ; and thereupon forbids any ſuch practice though it were in a Language miracu- 
louſly infuſed into the ſpeaker by the Holy Ghoſt : unleſs he himſelf or ſome orher 
preſent could and would interpret it. He tells us that to do otherwiſe is to ſpeak into 


the Air: That it is to play the Barbarians to one another: That to ſuch Bleſſings and 


Thankſgivings, the ignorant for want of underſtanding cannot ſay Amen. He clear- 
ly intimates that to think otherwiſe is to be Children in underſtanding. Laſtly, in 
the end of the Chapter he tells all that were Prophets and Spiritual among the Coriu- 
thiant, That the things written by him are the Commandments of God. Hereupon 
Lyranus upon the place acknowledgeth that in the Primitive Church, Bleſſings and all 
other Services were done in the Vulgar Tongue. Cardinal Cajeton likewiſe upon the 
place tells us that out of this Doctrine of S. Paul it is conſequent, That it were better 


for the Edification of the Church, that the publick Prayers which are ſaid in the 


Peoples hearing, ſhould be delivered in a Language common both to the Clergy and 


the 


CRISES 


che People. And Iam confiden 
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as one example of any one Church, one City, one Pariſh in all the World; for five 
hundred years after Chriſt, where the Sermons to the People were in one Lan uage, 
and the Service in another. Now it is confeſt on all hands to be againſt ente and 


reaſon, that Sermons ſhould be made to the People in any Language, not underſtood 


ident that the Learnedft Antiquaty in the Renan Church 
cannot, nay that Baroniur himſelf, were he alive again, could not produce ſo much 


by them, and therefore it follows of neceſſity, that their Service likewiſe was inthoſe a 


Tongues which the People of the place underſtood. 1 6 


But what talk we of 500 years after Chriſt? when even the Lateran Council held 
in the year 1225. makes this Decree. Quoniam in pleriſque ---- Becauſe in many parts 


Within the ſame City and Dioceſs, People are mixedof divers Languages, having under one Faith 
divers rites .and faſhions, we ſtrictly command that the Biſhops of the ſaid Cities or Djoceſes pro- 
vide fit and able men, who according to the diverſities of their Rites and Languages may celebrate 
Divine Services and adminifter the Sacraments of the Church, inſtructing them both in word and 
example. VV 5 245 SQ EG cos 
Now after all this if any man will ſtill maintain, that the Divine Service in un- 


; : known Tonguesis a matter of Apoſtolick Tradition, I muſt needs.think the World is 
.. ©. _- : - | 8 5 
_ There are divers Doctrines in the Roman Church which have not yet arrived to the 


Ci 


honour to be Donate Civitate, to be received into the number of Articles of Faith; 
which yet preſs very hard for it, and through the importunity and multitude of their 


Attorneys that plead for them, in proceſs of time may very probably be admitted. 


Of this rank are the Bleſſed Virgins Immaculate conception, the Pope s Infallibilicy 
in determining Controverſies, His ſuperiority to Councils, His Indirect Power over 
Princes in Temporalties, &c. Now as theſe are not yet matters of Faith and Apo- 
ſtolick Traditions, yet in after-Ages in the days of our great Grandchildren may 
very probably become ſo, ſo why ſhould we not fear and ſuſpect, that many things 
now paſs currently as points of Faith which Eccleſia ab Apaſtolis, Apoſtoli a Chriſto, 
Chriſtus d Deo recepit, which perhaps in the days of our Great Grandfathers had no 


| ſuch reputation. | 


Cardinal Perron teaches us two Rules whereby to know the Doctrine of the Church 
in any Age. The firſt is when the moſt eminent Fathers of any Age agree in the 
affirmation of any Doctrine, and none of their Contemporaries oppoſe or condemn 
them, that is to be accounted: the Doctrine of the Church. The ſecond: when one 


or more of theſe Eminent Fathers, ſpeak of any Doctrine not as Doctors but as 


Witneſſes, and ſay, not, I think ſo, or hold ſo, but, the Church holds and believes this to 


be Truth. This is to be accounted the Doctrine of the Church. Now if neither of 
theſe Rules be good and certain, then are we deſtitate of all means to know what 


was the publick Doctrine of the Church in the days of our Fathers. But on the other 


ſide, if either of them be true, we run into a worſe inconvenience ; for then ſurely 
the Doctrine of the Millenaries muſt be acknowledged to have been the Doctrine of 


the Church in the very next Age after the Apoſtles, For both the moſt Eminent. 
Fathers of that time, and even all whoſe Monuments are extant, 95 mention made 
of them, wiz. Fuſtin Martyr, Irenæus Tertullian, Melito Sardenſis, agree in the affirma- 
tion of this point, and none of their contemporary writers oppole or condemm it: 


And beſides they ſpeak not as Doctors but as Witneſſes, not as of their own private 


opinion, but as Apoſtolick Tradition and the Doctrine of the Church. 


Horantius and out of him Franciſcus d Sancta Clara teach us that under the Goſpel 


there is no where extant any precept of Invocating Saints, and tells us that che 
Apoſtles reaſon of their giving no ſuch precept was, leſt the converted Gentiles 
might think themſelves drawn over from one kind of Idolatry to another. If this 
reaſon be good, I hope then the poſition whereof it is the reaſon is true, viv. that the 
Apoſtles did neither command nor teach, nor adviſe, nor perſuade the converted 
Gentiles to invocate Saints, for the reaſon here rendred ſerves for all alike, and if 
they did not, and for this reaſon did not ſo: how then in Gods name comes invo- 
cation of Saints to be an Apoſtolick Tradition? © + 

The Doctrines of Purgatory, Indulgences, and Prayer to deliver Souls out of 


Pu ry are ſo cloſely conjoyned, that they muſt either ſtand or fall together; at 


leaſt, the firſt being the Foundation of the other two, if that be not Apoſtolick 


Tradition, the reſt cannot beſo. And if that be. ſo, what meant the Author of the 
Book of Wiſdom to tell us that (after Death) the Souls of the righteous are in the hand of” 


God, and there ſball no tormiens routh them? What means 8. John to teach us, That they 
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are Bleſſed which Die in the Lord, for that they reſt. from their Labours. But above all what 
meant Biſhop Fiſher in his Confutation of Luthers aſſertion ſo to prevaricate as to me 
he ſeems to do in the 18th. Art. in ſaying, multos fortaſſe mover, & c. Peradventure many 5 
| are moved not to place too great Faith in Indulgences, becauſe the uſe of them may ſeem not of 
long ſtanding in the Church, and a very late invention among Chriſtians. To whom I anſwer, 
'® Therefore that * it is not certain by whom they began firſt to be taught. Net ſome uſe there was of them, 
i irnottrue as they ſay very Ancient among the Romans, which we are given to underſtand by the Stations 
oak all the nich were ſo frequented in that City. Moreover they ſay Gregory the Firſt granted ſome in bis 
Nene time. And after Cæterum ut dicere cæpimus, & c. But as we were ſaying, there are many 
vereranght things of which in the Primitive Church no mention was made, which yet upon doubts. ariſing 
by Chriſt are 3 perſpicuous throagh the diligence of after-times. Certainly,(to return to our buſineſs ) no 
= 2 Orthodox man now doubts whether there be a Purgatory, of which yet among the Ancients there 
' was made very rare or no mention. Moreover the Greeks to this very day believe not Purgatory. 
Who ſo will let him read the writings of the Ancient Greeks, and I think he ſhall find no ſpeech 0 
Purgatory, or elſe very rarely. The Latines alſo received not this verity all at once but by 5% 
and little. Neither was the Faith whether of Purgatory or Indulgences fe nagel in the Primi- 
tive Church as now it is, for then Charity was ſo fervent that every one was moſt ready to Die 
for Cbriſt. Crimes were very rare, and thoſe which were, were puniſhed by the Canons with 
great ſeverity.” But noa a great part of the People would rather put off Chriſtianity than ſuffer 
the rigour of the Canons. That not without the great-Wiſdom of the Holy Spirit, it bath come 
ro paſs that after the courſe of ſo many years, the Faith of Pargatory and the uſe of Indulgences 
: hath been by the Orthodox generally received as long as there was no care of Purgatory, no 
man looł d after Indulgences, for all the Credit of Indulgences depends on that. Take away 
Purgatory and what need is there of Indulgences. We therefore conſidering that Purgatory was a 
long while unknown. That after, partly upon Revelations partly upon Scripture it was believed 
by ſome, and that ſo at length the Faith of it was moſt generally received by the Orthodox Church, 
ſhall eafily find out ſome reaſon of 1 l Seeing therefore it was ſo late ere Purgatory was 
known and received by the Univerſal Church, who now can wonder touching Indulgences, that 
in the Primitive Church there was no uſe of them? Indulgenccs therefore began after men had 
trembled a while at the Torments of Purgatory. For then it is credible the Holy Fathers began to 
think more carefully by what means they might provide for their Flocks a remedy againſt thoſe Tor- 
ments, for themeſpecially who had not time enough to fulfil the Penance which the Canons enjuyned. 
0 231 tell us of himſelf, that though he did certainly know and could prove, 
that Aaricular Confeſſion ſuch as is in uſe in the Roman Church, were not of Divine in- 
ſtitution; yet he would not ſay ſo, becauſe he conceived Confeſſion a great reſtraint 
from ſin, and very profitable for the times he lived in, and therefore thought it expe- 
dient, that men ſhould rather by Error hold that neceſſary and commanded, which 
was only profitable and advized, than by believing, though truly the non- neceſſity of 
it to neglect the uſe of that, as by experience we ſee moſt men do which was ſo 
beneficial: If he thought ſo of Confeſſion, and yet thought it not fit to ſpeak his 


mind, why might he not think the like of other points, and yet out of diſcretion 


and Charity hold his peace? And why might not others of his time do ſo as well as 


he? and if ſo, how ſhall I be aſſured that in the Ages before him there were not 
other men alike minded, who though they knew and ſaw Errors and Corruptions in 
the Church, yet conceiving more danger in the remedy, than harm in the diſeaſe, 
were contented hoc Catone - to let things alone as they were, leſt by attempting to 
pluck the Ivy out of the Wall, they might pull down the Wall itſelf, wich which the 
Ivy was ſo incorporated. 5 „„VVVVHÄ“ü e 
Sir Edwin Sandys relates that in his Travels he met with divers men, who, though 
they believed the Pope to be Antichriſt, and his Church Antichriſtian, yet thought 
themſelves not bound to ſeparate from the Communion of it: nay thought themſelves 
bound not to do ſo: becauſe the True Church was to be the Seat of Antichriſt, 
From the Communion whereof no man might divide himſelf upon any pretence 
whatſoe ver.. n i e een - CET RHINE 
And much to this purpoſe is that which Charron tells us in his third Verité, cap. 4. 
$. 13. 15. That although all that which the Proteſtants ſay falſly of the Church of 
Rome, were true, yet for all this they muſt not depart from it: and again, Though 
the Pope were Antichriſt, and the Eſtate of the Church, were ſuch (that is as corrupt 
both in diſcipline and Doctrine) as they (Proteſtants) pretend, yet they muſt not go 
out of it. Both theſe aſſertions he proves at large in the above - cited Paragraphs, 
with very many and very plauſible reaſdns : which I believe would prove his Intent, 
had not the corruptions of the Roman Church poſſeſſed and infected even the e 
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Service of God among them, in which their Communion was required: and did not. 

the Church of Rome require the Belief of all her Errors, as the condition of her Com- 
munion. But howſoever be his reaſons concluſive or not concluſive, certainly this 
was the profeſt opinion of him, and divers others; as by name Caſſander and Baldwin, 8 
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who though they thought as ill of the Doctrine of the moſt prevailing part of the 25 


Church of Rome, as Proteſtants do, yet thought it their duty not to ſeparate from 
her Communion. And if chere were any conſiderable number of conſiderable men 
thus minded (as I know not why any man ſhould think there was not) then it is made 
not only a moſt difficult, but even an impoſſible thing to know what was the Catholick 
Judgment of our Fathers in the points of Controverhe : ſeeing they might be joyned 
in Communion, and yet very far divided in opinion. They might all live in obedi- 
. ence to the Pope, and yet ſome think him head of the Church by Divine right; 
others (as a great part of the French Church at this day) by Eccleſiaſtical conſtitution ; 
others by neither, but by Practice and Uſurpation, wherein yet becauſe he had Pre- 
ſcription of many Ages for him he mighe not juſtly be diſturbed. . 
All might go to Confeſſion and yet ſome only think it neceſſary; others only pro- 
fitable. All might go to Maſs and the other Services of the Church, and ſome onl7 
like and approve the Language of it: others only tolerate it and wiſh it altered if it 
might be without greater inconvenience. All might receive the. Sacrament, and 
yet ſome believe it to be the Body and Blood of Chrift, others only 'a Sacrament of 
it. Some that the Maſs was a true and proper Sacrifice, others only a Commemorative 
Sacrifice, or the Commemoration of a Sacrifice. Some that it was lawful for the 


2 Clergy to deny the Laity the Sacramental Cup; others that it was lawful for them 


to receive it in one kind only, ſeeing they could not in both. Some might adore Chriſt 
as preſent there according to his Humanity, others as preſent according to his Divine 
Nature only. Some might pray for the Dead as believing them in Purgatory : others 
upon no certain ground, but only that they ſhould rather have their Prayers and 
Charity which wanted them not, than that they which did want them ſhould not 
have them. Some might pray to Saints upon a belief that they heard their Prayers, 
and knew their Hearts; others might pray to them, meaning nothing but to pray by 
them, that God for their ſakes would grant their Prayers: others thirdly, might not 
pray to them at all, as thinking it unneceſſary, others as fearing it unlawful, yet be- 
cauſe they were not fully reſolved, only forbearing it themſelves, and not condemn- 
ing it in others. 4 JJ 6 

Uncle. I pray you then remember alſo what it is that Proteſtants do commonly taunt 
and check Catholicks with, is it not that they believe Traditions? : 

It is a meer Calumny that Proteſtants condemn all kind of Traditions, who ſu 
ſcribe very willingly to that of Vincentius Lerinenſis. That Chriſtian Religion is — res 
tradita non in venta, à matter of Tradition not of mans invention, is, what the Church 
received from the Apoſtles, (and by conſequence what the Apoſtles delivered to the 
Church) and the Apoſtles from Chriſt, and Chriſt from God, Chbemnitius in his 
Examen of the Council of Trent hath liberally granted Seven ſorts of Traditions, and 
Proteſtants find no fault with him for it. Prove therefore any Tradition to be A- 
poſtolick, which is not written. Shew that there is ſome known Word of God 
which we are commanded to believe, that is not contained in the Books of the Old 
and New Teſtament, and we ſhall quickly ſhew that we believe Gods Word becauſe 
it is Gods, and not becauſe it is written, -If there were any thing not writt en which 
had come down to us with as full and Univerſal a Tradition as the unqueſtioned = 
Books of Canonical Nh es That thing ſhould I believe as well as the Scripture ; 
but I have long ſought for ſome ſuch thing, and yet I am to ſeck : Nay I am confi- 
dent no one point in Controverſie between Papiſts and Proteſtants can go in upon 
half ſo fair Cards, for to gain the eſteem of an Apoſtolick Tradition, as thoſe 
things which are now decried on all hands, I mean the opinion of the Chiliaſts; and 
the communicating Infants. The latter by the conteflion of Cardinal Perron, Maldonate, 
and Binius was the Cuitom of the Church for 600 +4 at leaſt ; It is expreſſy and 
in terms vouched by S. Auſtin for the Doctrine of the Church and an Apoſtolick 
Tradition: it was never inſtituted by a General Council, but in the uſe of the Church 
as long before the Firſt General Council as S. Cyprian before the Council. There is no 
known Author of the beginning of it: all which are the Catholick mark of an Apo- 
ſtolick Tradition, and yet his you fay is not ſo, or if it be, why have you aboliſnt it? 
The former lineally derives its Pedigree from our Saviour to S. John: from S. Jahn 
to Papias: from Papias to Tuſtin Martyr, "I Melito Sardenſis,Tertallian and others A 
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the two firſt Ages: who as they generally agree in the Affirmation of this Doctrine, 
and are not contradicted by any of their Predeceſſors: fo fome of them at leaſt, 
ſpeak to the point not as Doctors but Witneſſes, and deliver it for the Doctrine 
of the Church and Apoſtolick Tradition, and condemn the contrary as Hereſie. 
And therefore if there be any unwritten Traditions, theſe certainly muſt be admitted 
firſt: or if theſe which have ſo fair pretence to it muſt yet be rejected: I hope then 
we ſhall have the like liberty to put back Purgatory, and Indulgences, and Tran- 
ſubſtantiation, and the Latin Service, and the Communion in one kind, &. none of 
which is of Age enough to be Page to either of the forenamed Doctrines, eſpeci- 
ally the opinion of the Millenares. 3 8 

Uncle. What think you means this word Tradition? No other thing certainly but 


that we confute all our Adverſaries by the Teſtimony of the former Church; ſay- 


ing unto them, this was the belief of our Fathers; Thus were we taught by them 


Nephew. We confute our Adverſaries by ſaying thus --- Truly a very eaſie confuta- 
tion: But ſaying and proving are two Mens Offices; and therefore though you be ex- 
cellent in the former, I fear when it comes to the Tryal, you will be found defective 
in the Latter. 4 5 F 5 

Uncle. And this is no other but the Roman Church did or could ever pretend to, 
which being in truth undeniable, and they cannot chooſe but grant the thing; 
Their laſt refuge is to laugh, and ſay that both Fathers and Councils did Err becauſe 
they were men, as if Proteſtants themſelves were more. Is it not ſo as I tell you? 


Nephew. No indeed, it is not by your leave, good Uncle. For firſt the Greek Church © 


as every body knows, pretends to perpetual ſucceſſion of Doctrine, and undertakes 
to derive it from Chriſt and his Apoſtles,as confidently as we do ours: Neither is there 
any word in all this Diſcourſe, but might have been urged as fairly and as probably 
for the Greek Church, as for the Roman: and therefore ſeeing your Arguments fight 
for both alike, they muſt either conclude for both, which is a direct impoſſibility, 
for then Contradictions ſhould be both true: or elſe which is moſt certain they 
conclude for neither and are not Demonſtrations as you pretend, (for never any 
Demonſtration could prove both parts of a Contradiction) but meer Sophiſms and 


Captions, as the progreſs of our Anſwer ſhall juſtifie. > 
| Secondly, It is ſo far from Proteſtants to grant the thing you ſpeak of, To wit, 
that the controverted Doctrines of the Roman Church came from Apoſtolick Traditi- 
on, that they verily believe ſhould the Apoſtles now live again, they would hardly 
be able to find amongſt you the Doctrine which they taught by reaſon of abundance 
of Traſh and Rubbiſh which you have laid upon it. | ono} batteries 
And laſtly, They pretend. not that Fathers and Councils may err and they can- 
not, that they were men and themſelves are not; but that you do moſt unjuſtly and 
vainly to father your inventions of Yeſterday upon the Fathers and Councils. 
Uncle. J know that we Catholicks do reverence Traditions as much as Seri 
ture itſelf : neither do I fee why we ſhould be blamed for it ; for the words which 
Chriſt and his Apoſtles ſpake, muſt needs be as infallible as thoſe which were writ⸗ 


ten. | | e 

True. But ſtill the queſtion depends, whether Chriſt and his Apoſtles did indeed 
ſpeak thoſe words which you pretend they did: we ſay with Treneus Praconiaverunt 
primum, ſcripſerunt poſtea. What they preached firſt, they wrote afterwards ; we ſay 
with Tertullian (Eccleſias) Apoſtoli condiderunt, ipſi es prædicando, tam vivd quod aiunt 
voce, quam per Epiſtolas poſtea. --- The Apoſtles founded the Churches by their Preaching 


to them: firſt by word of Mouth, then after by their Writings. If you can prove 


the contrary do ſo and we yield: but hitherto you do nothing. | 

Nephew. And as for the keeping of it, I ſce the Scripture it ſelf is holden to Tra- 
dition (Gods providence preſuppoſed) for the integrity both of the Letter and the 
Senſe. Of the Letter it is conteſt : of the Senſe manifeſt. For the Senſe being a 
diſtin& thing from the naked Letter, and rather fetcht out by force of Conſequence, 
than in expreſs and formal Terms contained, (which is moſt true whether we ſpeak 
of Proteſtant Senſe or the Catholick) it belongeth rather to Tradition than expreſs 
Text of Scripture. 


That which you deſire to conclude is, That we muſt be beholden to Tradition for 


the ſenſe of Scripture: and your reaſon to conclude this is, becauſe the ſenſe is 


fetcht out by force of conſequence: This is of ſome places of Scripture is not 
true, eſpecially thoſe which belong to faith and good manners, which carry their 
5 ; meaning 
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meaning in their foreheads. Of others it is true, but nothing to the purpoſe in 


hand, but rather directly againſt it. For who will not ſay, If I collect the ſenſe of 
Seripture by Reaſon, then have it not from Authority: that is unleſs I am miſtaken. 
If I fetch it out by force of Conſequence, then I am not beholden to Tradition for 
it. But the letter of Scripture has been preſerved by Tradition, and therefore why 
ſhould we not receive other things upon Tradition as well as Scripture? Fanſwer, 
The Jews Tradition preſerved the books of the Old Teſtament, and why then doth 
our Saviour receive theſe upon their Tradition, and yet condemn other things which 
they ſuggeſted as matters of Tradition? If you ſay it was becauſe theſe Traditions 


came not from Moſes as they were pretended ; I ſay alſo that yours are only pretended 


and not proved to come from the Apoſtle. Prove your Tradition of theſe Additions 
as well as you prove the Tradition of Scripture, and aſſure yourſelves, we then accor- 
ding to the injunction of the Council of Trent ſhall receive both with equal reverence. 
. Nephew. As it may appear by the ſenſe of theſe few words. Hoc eſt corpus meum, 


whether you take the Proteſtant or the Catholick ſenſe: For the fame Text cannot have 


two contrary ſenſes of itſelf, but as they are fetcht out by force of Argument; and 
therefore what ſenſe hath beſt Tradition to ſhew for itſelf that's. the Truth. 8 


This is neither Proteſtant nor Catholick ſenſe, but if we may ſpeak the truth 


direct nonſenſe. For what if the ſame Text cannot have cantrary ſenſes: is there- 
fore no means but Tradition to determine which is the true ſenſe? What connexion or 
what relation is there between this Antecedent and this Conſequent ? certainly they 
are meer ſtrangers to one another, and until they met by chance in this argument, 
never ſaw each other before. He that can find a third propoſition to joyn them toge- 


cher in a good ſyllogiſm, I profeſs unto you, ---- Erit mibi magnus Apollo. But what 


if of theſe two contrary ſenſes the one, that is the Literal, draw after it a long train 
of abſurdicies; The other, that is the Figurative do not ſo? Have we not reaſon 
enough without adviſing with Tradition about the matter, to reject the Literal ſenſe 


and embrace the Spiritual? S. Auſtin certainly thought we had. For he gives us this 
direction in his Book de Do&rind Chriſtiand ; and the firſt and fitteſt Text that he could 
cChooſe to exemplifie his Rule, what think you is it? even the Couſin-German to that 


which, you have made choice of. Unleſs you eat the fleſh of the Son of Man, e&rc. Here 


faith he, the Letter ſeems to command impiety. Figura eſt ergo. Therefore it is a 


Figure commanding to feed devoutly, upon the Paſſion of our Lord, and to lay up 
in our memory that Chriſt was crucified for us. „ . 


Uncle. Theſe particulars peradventure would require a further diſcuſſion, and now 


T will take nothing but what is undeniable. As this is, to wit, That what points are 
in Controverſie betwixt us and Proteſtants, we believe to have been delivered by 


Chriſt and his Apoſtles to our forefathers, and by them delivered from hand to hand 


to our Fathers, whom we know to have delivered them for ſuch to us, and to have 
received and believed them for ſuch themſelves. 7 | 


Certainly though Ink and Paper cannot bluſh, yet I dare ſay you were fain to rub . 


our forehead over and over before you committed this to Writing. Say what you 


lit, for my part I am ſo far from believing: you, that I verily believe you do not be- 


lieve yourſelves, when you pretend that you believe thoſe points of your Doctrin 
which are in controverſie, to have been delivered to your Forefathers by Chriſt and 
his Apoſtles. Is it poſſible that any ſober man who has read the New Teſtament, 
ſhould believe that Chriſt and his Apoſtles taught Chriſtians, That it was fit and law 


ful to deny the Laity the Sacramental Cup: That it was expedient and for the edifi- 


cation of the Church, that the Scripture ſhould be read, and the publick worſhip of 
God perpetually celebrated in a language which they underſtand not, and to which 
for want of underſtanding, (unleſs S. Paul deceive us)they cannot ſay Amen: Or is it 


reaſonable you. ſhould deſire us to believe you, when your own Men, your own 


Champions, your own Councils confeſs the contrary ? h = 

Does not the Council of Conſtance acknowledg plainly, That the cuſtom which they 
ratified, was contrary to Chriſt's inſtitution, and the cuſtom of the Primitive Church? 
and how then was it taught by Chriſt and his Apoſtles ? | 
Do not Cajetan and Lyranus confeſs ingenuouſly, that it follows evidently from 


S. Paul, that it is more for edification, that the Liturgy of the Church ſhould be in 


| ſuch a Language as the Aſſiſtants underſtand ? 8 

Ihe like Confeſſion we have from others concerning Purgatory and Indulgences. 

Others acknowledg the Apoſtles never 95 Invocation of Saints. 
Rbenanus ſays as much touching Auricular Confeſſion. 
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An Anſwer to ſome Paſſages 

It is evident from Peter Lombard that the Dodtrin of Tranſubſtantiation was not d 

J [CCCCCCCCCCCC 
From Picus Mirandula that the Infallibility of the Church was no Artiele, much leſs 

a foundation of Faith in his time. V e 
Bellarmine acknowledges that the Saints enjoy ing the Viſion of God before the day 

of Judgement was no Article of Faith in the time of Pope Jobn the XXII. 
But as the Proverb is, when Thieves fall out, true men reeover their goods: ſo 
how ſmall and heartleſs the reverence of the Church of Rome is to ancient Tradition, 
cannot be more plainly diſcovered, than by the Quarrels which her Champions have 
amongſt themſelves, eſpecially about the Immaculate Conception of the Bleſſed Vir- 

in. ds | Pg G's „ 

The Patrons of the Negative opinion, Cajetan, Bannes, Bandellus and Canys, alledg 
for it, Firſt an whole army of Scriptures, Councils and Fathers, agreeing unanimouſly 
in this Doctrin, That only Chriſt was free from fin. Then, an innumerous multitude 
of Fathers expreſly affirming the very point in queſtion, not contradicted by any of 

+ . their Contemporaries, or Predeceſſors, or indeed of their Succeſſors for many Ages. 

In part. All the Holy Fathers agree in this, that the Virgin Mary was conceived in Original * 


primum | 


dA mY * 


e 
— EIN 


| SLES ſin. So * Bannes. | 


ub. 3. Cajetan brings for it fifteen Fathers in his judgment irrefagable, others produce 


+ Diſp. 5 r. two hundred, Bandellus almoſt three hundred. Thus f Salmeron. 


in Ep. ad That all the Holy Fathers who have fallen upon the mention of this matter, with 

3 one mouth affirm, that the Bleſſed Virgin was conceived in Original fin. So [| Canus. 

Joe. cap. 1. And after, That the contrary Doctrin has neither Scripture nor Tradition for 
it. For (ſaith he) no Traditions can be derived unto us but by the Biſhops and Holy 


cap. 3. n. 9. It. | R of 
Fathers, the Succeſſors of the Apoſtles, and it is certain that thoſe ancient writers 


received it not from their predeceſſors. 1 . 
Now againſt this ſtream of ancient Writers, when the contrary new Doctrin came 
in, and how it prevailed, it will be worth the confidering. | 0 
The Firſt that ſet it abroach was Richardus de Sandto Victore, as his country-man 
* Omniam * Fohannes Major teſtifies of him. He was expreſly the firſt that held the Virgin Mary 


expreſſe fr be fr om Original ſin, we ay he was the firſt that expreſly | held ſo. p So after Upon this falſe 


Clrifife. ground, which had already taken deep root in the heart of Chriſtians, That it was 
rem virgi- impoſſible to give too much honour to her that was the Mother of the Saviour of the 
em origin World; like an ill weed it grew and ſpread apace. So that in the Council of + Baſil, 
_ (which Einius tells us was reprobared but in part, to wit, in the point of the Authority 

of Councils, and in the depoſition of Eugenius the Pope) it was defined and declared, 


ir. D | 
e rag to be Holy Doctrin, and conſonant to the worſhip of the Church, to the Catholick 


rg III. Faith, to right Reaſon and the Holy Scripture, and to be approved, held and em- 


h ge. braced by all Catholicks: and that it ſhould be lawful for no man for the time to come 
XXXVI. to preach or teach the contrary. The cuſtom alſo of keeping the Feaſt of her Holy 
Conception, which before was but particular to the Roman and lome other Churches, 
and it ſeems ſomewhat neglected, was then renewed and made Univerſal; and com- 
manded to be celebrated ---» ſub nomine Conceptionis ---- under the name of the Conception, 
Binius in a Marginal note tells us indeed, That they celebrate not this Feaſt in the 
Church of Rome, by virtue of this Renovation, --- cum efſer Conciliabulum being this 
was the act not of a Council, but of a Conventicle, yet he himſelf in his Index, 
{tiles it the Oecomenical Council of Baſil, and tells that it was reprobated only in two 
points, of which this is none. Now whom ſhall believe, Binius in his Margin, or 
Binius in his Index? PLES ROD. 
Yet in after- times Pope Sixtus IV. and Pius V. thought not this Decree ſo binding, 
but that they might and did again put life into the condemned opinion, giving liber- 
ty by their conſtitutions to all men to hold and maintain either part, either that the 
Bleſſed Virgin was conceived with Original fin or was not. Which Conſtitution of 


a geſſ. V. Sixtus TV. The * Council of Trent renewed and confirmed. | 
2 But the wheel again turning, and the Negative opinion prevailing, The Affirma- 
tive was baniſht, firſt by a Decree of Paul V. from all publick Sermons, Lectures, 
Concluſions, and all publick Acts whatſoever: and fince by another Decree of 
Gregory XV. from all private Writings, and private Conferences. | 
But yet all this contents not the Univerſity of Paris. They as Salmeron tells us, 
admit none to the Degree of Doctor of Divinity, unleſs they firſt bound themſelves 

by ſolemn Oath to maintain the Immaculate conception of the Bleſſed Virgin. 

Now I beſcech you Mr. R----- confider your courſes with fome * * 
| | Init, 
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.. Firſt, you take Authority upon you, againſt the univerſal, conſtant, unoppoſed 
Tradition of the Church tor many ages: to ſet up as a rival, a new upſtart yeſterdays 
invention: and to give all men liberty to hold which they pleaſe. So Pope Sixtus IV. 
The Council of Trent, and Pius V. that is, you make it lawful to hold the ancient 
Faith, or not to hoid it, nay to hold the contrary. This is high preſumption. ' But 
you ſtay not here; For, 1 
Secondly, the ancient Doctrin you cloiſter and lock up within the narrow cloſe 
and dark rooms of the thoughts and brains of the defenders of it, forbidding them 
upon pain of damnation ſo much as to whiſper it in their private diſcourſes and wri- 
tings: and in the mean time the New Doctrin you ſet at full liberty, and give leave, 
nay countenance and encouragement to all men to employ their time and wits and 
tongues and pens, in the maintenance and propagation of it. Thus Paul V. and 
Gregory XV. Yet this is not all ; For, 1 
hirdly, You bind men by Oaths to defend the new opinion, and to oppoſe the 4 
ancient. So the Univerſity of Paris. Yet ſtill you proceed further; For, | 4 
Fourthly, By your General Councils confirmed by your Popes, you have declared 
and defined, that this new invention is agreable, and conſequently that the ancient 
Doctrin is repugnant to the Catholick Faith, to Reaſon, to the Holy Scripture. So 
the Council of Baſil. ON os 12 . ES 
Theſe things I entreat you to weigh well in your Conſideration, and put not into 
the Scale above a juſt allowance, not above three grains of partiality, and then tell 
me whether _ can with reaſon or with modeſty ſuppoſe or defire that we ſhould 
believe, or thi 
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ink that you believe, that all the points of Doctrin which you conteſt 
againſt us, were delivered at firſt by Chriſt and his Apoſtles, and have ever ſince by the 
Succeſſion of Biſhops and Paſtors been preſerved inviolate and propagated unto you. 

The Patrons I confeſs of this new Invention ſet not much by the Decree of the 
Council of Baſil for it, but plead very hard for a full and final Definition of it from 
the Sea Apoſtolick : and finding the conſpiring oppoſition of the Ancient Fathers 
to be the main impediment of their purpoſe, it is ſtrange to ſee how confidently 


they ride over them. . Eo | 1 
Firſt, Says * Salmeron in the place forecited, they preſs us with a multitude of Doctors Hiſp. r. j 
of whom we muſt not ſay that they err in a matter of ſuch moment. in Epitt 


We anſwer, ſays he, out of f S. Auſtin and the Doctrin of S. Thomas: That the Argu- 
ment drawn from Authority is weak. Then to that multitude of Doctors we oppoſe another || De mo- 


multitude. 0 | roy A 
_— We object to the contrary the efficacy of reaſons, which are more excellent than any 93 A 
uthority. OT 


Some of them reckon two hundred Fathers, other as Bandellus almoſt three hundred, Caje- 


rather to follow the Opinion of another againſt their mind, than to bring out of their own wit 
any thing new, left they ſhould ſo bring any new thing into the Church. Whoſe humility as it 
is to be praiſed, ſo the confidence of others is not to be condemned, who for the love of truth fear 
not to bring in better things. Thus S. Hierome in his Sermon of the Aſſumption, if it be his, | 
fears to affirm that the Virgin Mary is aſſumed into Heaven, and thinks it rather to be piou| ly 3 the 
deſired, than raſhly defined. But =S. Aultin more happily dared to affirm it, and ſettle it her fe 
wit h many arguments, by which adventure this the Church hath gained, that perſuaded by bis ſays, The 
reaſons ſhe hath believed it, and celebrates it in her Worſhip. N Doctrine of 
But they fetch their arguments from the Antiquity of the Doctors, to which always greater 0 aur 
Honour was given than to Novelties. But T anſwer, Old men are praiſers of Antient times, rang - 
but we affirm, the younger the Doctors are, the more Perſpicacious. Moreover we ſay that al- into th 
though they were ancient, yet they were men, and themſelves held under the darkneſs of Original urch the 
Sin and might err. But go to, who are theſe Ancients ? are they Apoſtles ? are they Ambroſe ws f 
f SATs: 3 bes Nd 
or Hierom, or Auſtin ? but none of them diſcuſs d this Controverſie on purpoſe. Piogin: 
| | Chryſoſtom Aſumption, 
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An Anſwer to ſome Paſſages 
Chryſoſtom is oppoſed in his Commentary on S. Matthew, here be ſaith though Chriſt 
were not a Sinner, yet he has humane Nature from a Sinner. Underſtand (ſays Sal- 
meron) from her who of herſelf, and according to the Condition of nature was Sinner. Thomas 

ſays that Chry ſoſtom ſpeaks exorbitantly, for he conſtitutes the Virgin under actual ſin. Or 

that the Commentaries auhich go up and down under his name are not his. Or that theſe paſſages 

are adjectitious. Or if they be indeed bis, with the good leave and favour of ſo great a man, 

they are-to be rejected. Neither ought any man to marvel that he and Bernard, and Thomas, 
and Bonaventure, and Alexander of Ales, and Albert, and Durand, and Egidius; and 
Laſtly, The greater part followed that Opinion: both becauſe they were men, and becauſe in pro- 

greſs of time, new myſteries are revealed which before were unknown. ---- For as holineſs of life 


— 


= 5 purgeth no man from ſin, ſo it frees no man from danger of error. ---- Every age finds out ſome 


verities proper to ſelf, which the former ages were ignorant of, --- and there in the Margin, 
Every age hath its peculiar divine revelations. 85 . ; 
Thus far Salmeron, by whom we may ſee, that Proteſtants are not the only men 
who ſay that the Fathers may err: but that Roman Catholicks too, can and dare vali- 
antly break through, and tread under their feet (though perhaps with cap in hand, 
and ſome ſhew of reverence) and even ride over whole bands of Fathers when they 
ſtand-in their way. Tt, | 7 8 
Another great Achilles for the fame opinion is one Joannes Baptiſta Poza, a Jeſuit, 
and Profeſſor of Terre, at Complutam : He in his fourth Book of his Elacinarium Dei- 
paræ, pleads very earneſtly to have it defined, and labours very luftily to remove all 
exceptions to the contrary, but above all thoſe many ones, ---- That there is no 


—_— 


Tradition for it, That the ffream of Ancient Tradition is againſt, and therefore 


well and worthily may it be condemned for an Hereſie: but to be Canonized among 
the Articles of Faith, it can with no reaſon expect. „ | 
Io the Second exception he brings two anſwers which Salmeron it feems forgot, in 
the proſecution whereof he hath many excellent paſſages, which I have thought good 
to cull out of him to evidence the wonderful reverence, and conſtant regard of the 
preſent Church of Rome, to the Tradition of the Ancient. 1 EE 
The firſt, That it is poſſible the Writings of the Fathers out of which theſe Teſti- 
monies againſt the Immaculate conceptions are taken, may be corrupted : But to ſhew 
it probable they are ſo in theſe places, he ſpeaks not one word of ſenſe, nor ſo 
much as any colourable reaſon, unleſs this may paſs for one (as perhaps it may where 
I ſhould reaſons are ſcarce.) No ropoſition, which contradicts the common judgment-of the 
rather Fathers can be probable; But it is de fide that our opinion is probable, for the 
ſubſume, Council of Trent hath made it ſo by giving liberty to all to hold it. Therefore with- 
2 out doubt we muſt hold, that it is not (whatſoever it ſeems) againſt the common 
Therefore judgment of the Fathers. This argument faith he doth moſt illuſtriouſly convince the 
ndt proba- followers of the contrary opinion: that they ought not to dare affirm hereafter, that 
ble. their opinion flows from the common judgment and writings of the ancient Doctors. 
| His ſecond anſwer is, That whereas Bandillus and Cajetan, &c. produce general 
ſayings of Irenaus, Origen, Athanaſins, Theophilus Alexandrinus, Greg. Nyſſen, Baſil, Greg. 
Naz. Cyprian, Hierom, Fulgentius, and in a manner of all the ancient Fathers, ex- 
empting Chriſt alone from, and conſequently concluding the Virgin Mary under 
Original ſin, which Argument muſt needs conclude if the Virgin Mary be not Chriſt. 
His anſwer I ſay is, Theſe Teſtimonies have little or no ſtrength: for did they con- 
clude, we muſt then (let us in God's name) ſay that the Virgin Mary committed alſo 
many venial ſins : For the Scriptures, Fathers and Councils ſet forth in propoſitions. 
as Univerſal. That there is no man but Chriſt who is not often defiled at leaſt with 
. ſmaller ſins, and who may not juſtly ſay that Petition of our Lords Prayer, Dimitte 
nobis debita noſtra. | „„ | 
An Anſwer J confeſs as fit as a Napkin to ſtop the mouths of his domeſtick adver- 
ſaries, though no way fit to fatisfie their reaſon. © But this man little thought there 
were Proteſtants in the world as well as Dominicans, who will not much be troubled by 
thieves falling out, to recover more of their goods than they expected, and to ſee a 
prevaricating Jeſuit, inſtead of ſtopping one breach in their ruinous cauſe, to make 
two. Fnr whereas this man argues from the deſtruction of the Conſequent to the 
deſtruction of the Antecedent thus: If thefe teſtimonies were good and concluding, 
then the Virgin Mary ſhould have been guilty not only of Original but alſo of Actual 
Sin, But the Conſequent is falſe and blaſphemous: Therefore the Antecedent it not 
true. They on the others ſide argue, and ſure with much more reaſon, and much 
more conformity to the Ancient Tradition: From the Aſſertion of the Antecedent 
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to the Aſſertion of the Conſequent, thus 4 If theſe teſtimonies be good and con- 
cluding, then the Bleſſed Virgin was guilty both of Original fin and Actual; but the 
| Teſtimonies are good and concluding ; therefore ſhe was guilty even of actual fins 
and therefore much more of Original. ER Eon eo ile i yy th? 
— His Third Anſwer is, That their Church hath, or may define many other things 
againſt which (if their works be not depraved) there lies a greater conſent of Fathers, 
than againſt the Immaculate Conception, and therefore why not this? 
| rt i The Inſtances he gives are four. 
1. That the Bleſſed Virgin committed no actual ſin. 50 
2. That the Angels were not created before the viſible world. 
3, That Angels nne ͤ x — 
4. That the Souls of Saints departed are made happy by the Viſion of God before 
the day of Judgment. 55 TTT | 
Againſt the firſt Opinion he alledges direct places out of Origen, which he ſays 
admit no expoſition ; though Pamelizs upon Tertullian, and Sixtus Senenfis labour in vain 
to put a good ſenſe on them. Out of Euthymias and Theophyla&: Out of S. Chryſoſom 
divers pregnant teſtimonies, and S. Thomas his confeſſion touching one of them, out 
of the Author of the Queſtions of the New and Old Teſtament in S. Auſtin cap. 75. 
Out of S. Hilary upon Fſal. 118. which words yet ſay es he Tolet has drawn to a good 
conſtruction: yet ſo much difficulty ſtill. remains in them. ---- Out of Tertullian de 
carne Chriſti cap. 7. which he tells us will not be ſalved by Pamelius his gloſs. --- Out 
of Athanaſius, out of Ireneus III. 18. out of S. Auſtin lib. 2. de Symbolo ad Catech. cap. 5. 
Whoſe words yet becauſe they admit, ſays Poxa, ſome expotition, I thought fic to 
ſuppreſs, though ſome think they are very hard to be avoided. , Out of Greg. N,. 
---- Our of S. Cyprian in his Sermon on the Paſſion: Whoſe words, ſays he; rhough 
they may by ſome means be eluded, yet will always be very difficult if we examine 
the Antecedents and. Conſequents: Out of Anſelm, Rich. de S. Victor, S. Ambroſe, 
S. Andrew of Hieruſalem, and S. Bede and then tells us there are many other Teſtimonies 
much reſembling theſe : and beſides many Fathers and Texts of SCripture, Which 
exempt Chriſt only from actual ſin, and laſtly, many ſuſpicious ſayings againſt her 
Immunity in them, who uſe to ſay that at the Angels Annunciation ſhe was cleanſed 
and purged and expiated from all faults committed by her freewill, which ſaich che, 
though Caniſius and others explicate in Aa pious ſenſe, yet at leaſt they ſhew, that 
Either thoſe alledged againſt the Immaculate conception are as favourable to be ex- 
pounded : Or we muſt ſay, that a verity may be defined by the See Apoſtolick againſt 
the judgment of ſome Fathers. EC : 
From theſe things ſays he, is drawn an unanſwerable reaſon, That for the defining 
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the purity of the conception, nothing now is wanting. For ſeeing, notwithſtand- 
ing more and more convincing teſtimonies of Fathers who either did, or did ſee 
to aſcribe actual ſin to the Bleſſed Virgin; notwithſtanding the Univerſal ſayings of 
Scripture and Councils bringing all, except Chrift, under tin: Laſtly, notwithſtand- 
ing the ſilence of the Scriptures and Councils touching her Immunity from actual 
ſin, ſeeing notwithſtanding all this the Council of Trent hath either decreed, or hath _ _ vr. 
confirmed, it being before decreed by the conſent of the faithful, that the Bleſſed me de 
Virgin never was guilty of any voluntary, no not the leaſt ſin: It follows certainly fuſtificat. 
that the Apoſtolick See, hath as good nay better ground, to enrol amongſt her Articles 
the Virgins Immaculate conception: The reaſon is clear, for neither are there ſo 
many nor ſo evident ſentences of Fathers which impute any fault or blemiſfto the 
Conception of the Mother of God, as there are in appearance to charge her with 
actual offences. Neither are there fewer Univerſal propofitions in Scripture, by 
which it may be proved that only Jeſus was free from actual ſin, and therefore chat 
the Virgin Mary fell into it. Neither can there at this time be deſired a greater con- 
ſent of the faithful, nor a more ardent deſire than there now is, that this verity 
ſhould be defined, and that the contrary Opinion {ſhould be Anathematized for 
Erroneous and Heretical. The words of the Council of Trent on which this reaſon 
is grounded are theſe. . 

= if any man ſay, That a man all his oe long may avoid all, even venial ſins, unleſs by ſpecial 
priviledge from God, as the Church holds af the Bleſſcd Virgin, let him be Anathema, But if 
the conſent of the Church hath prevailed againſt more clear Teſtimonies of ancient 
Fathers, even for that which is favoured with no expreſs authority of Scriptures or 
Councils: And if the Council of Trent upon this conſent of the faithful, hach either 


defined this Immunity of the Virgin, from all actual fin, or declared it to 2 de- 
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_ _ fined: Who then can deny but that the Church hath immediate power to defllie 
_ among the Articles of Faith, the pious Opinion of the Immaculate Conception? 
His ſecond Example by which he declares the power of their Church to deline- 
Articles againſt a multitude of Fathers (and conſequently not only without but 
= againſt Tradition) is the opinion that Angels were not created before the Corporèal 
World was created: which faith he, is, or may be defined, though there were more 
Teſtimonies of Fathers againſt it, than againſt the Immaculate Conception. Sohe © 
' ſays in the Argument of his Fifth Chapter, and in the end of the ſame Chapter: 
The Council of Lateran hath defined this againſt the expreſs judgment of twentx 
Fathers, of which Nazianzen, Baſil, Cbrpſoſtom, Cyril, Hierom, Ambroſe, and Hl 5, 
are part. | EY „ 
His third Example to the ſame purpoſe, is the opinion that Angels are Incorporeal: 
againſt which faith he, in the Argument of his ſixth Chapter, there are more 
_ _ Teſtimonies of the Fathers, than againſt the Immaculate Conception, and vet it is, 
vor at leaſt may be defined by the Church, and in the end of the Chapter, I have , | 
1 for this Opinion cited twenty three Fathers, which as moſt men think is now con- 
4 im. d . demned in the * Lateran Council, or at leaſt as f Suarez proves, is to be rejected as 
ſumma manifeſtly temerarious. | ES: os SEE 


" Trinirate, His fourth and laſt Example to the ſame purpoſe, is The Opinion that the Souls 
+ UN a of Saints departed enjoy the Viſion of God before the Reſurrection. Againſt which ® 
gels J. 6. ne tells us in the firſt place was the Judgment of Pope John XXI. though not as a 

Pope but as a private Doctor. Then he muſters up againſt it a great multitude of 
Greek and Latin Fathers, touching which he ſays ---- All theſe Teſtimonies when 
1. 2. Vaſquex has related, at length he f anſwers that they might be ſo explaihed as to lay © 

1.2 | De 27 KG, y 
D. 29. nothing againſt the true and Catholick Doctrine. Yet if they could not be ſo . 

p. 1. plained, their Authority ought not to hinder us from embracing that which the 
1. 3. Church hath defined. The ſame argument I make (ſays Px) The Fathers and an- 
dient Doctors which are objected againſt the pious opinion of the Conception of the 
Virgin, may be commodiouſly explicated, or at leaſt fo handled that they ſhall not 

hurt: Notwithſtanding though they cannot be explicated, ſome of them, that their 

_ Teſtimonies ought not to hinder, but that the See Apoſtolick may define the Bleſſed * 

Virgins preſervation from Original Sin. In fine, for the cloſe of this Argument he 

adds, Nolo per plura. ---- I will not run through more Examples: Theſe char I have 

reckoned are ſufficient, aud admoniſhes learned men to bring together other like 


proofs, whereby chey may promote the deſired Determination. ; 
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3 Advertiſement. | 
= IXI Hereas in a Book newly Printed at Oxford, a very imperfe# LETTER, under 
 —_— the Name of our Author, Mr. CHILLINGWOR TH, is publiſh'd, and 


{aid to have. been never Printed before; the Reader may take notice, that the ſame perfect 
has been for many Years Printed with former Impreſſions hereof, as will appear to 
any one that ſhall compare p. 450. I. 14. and ſo forward, of the Edit. of 1684. in 
Folio, or the like with the Edit. in Quarto of 1687. or with the preſent Edit. of 1704. 
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